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Translator’s Introduction 


ver a decade ago, while researching in Sahih Muslim, a 
Oi came to mind. In all of che English translations of 
Imam Muslim's (X25) monumental work, I could not find the 
author's. Muqaddimah (introduction) included in any of the 
publications available at that time. This was especially curious 
for me since the book's introduction contains some of the most 
important principles found in the creed and methodology of the 
people of Sunnah and Hadith. In this illustrious introduction, 
the author elucidates the perils of lying on the Messenger of 
Allah (Acsteaiii2) and the punishment for those who falsely 
attribute narrations to him; the position of the scholars 
regarding narrating from innovators; the way of the Salaf in 
disparaging and refuting the people of desires; as well as 
outlining the practice of the Muhaddithiin in preserving the 
traditions of the Messenger of Allah (3zs«dexit2). Perhaps—and 
Allah (£e) knows best—it was this very clarification that 


contributed to the Muqqadimah's omission. 


It was based upon this that I first set out to render the 
Mugaddimah of Sahih Muslim into the English language. After 
completing it, I disseminated it as an e-book, and—praise is for 


Allah (Seg )—it found its way to a number websites and forums. 


wn 


Sometime afterward, I was blessed to come across an explication 
of the Muqaddimah by the scholar of Hadith Muhammad ibn 
‘Ali ibn Adam al-Ithyübi—may Allah (ffe) preserve him. Prior 
to that, I depended upon the explanation of Imam al-Nawawi 
(425) to aid me in the original translation; however, the 
explication of Shaykh Muhammad al-Ithyabi, in two volumes, 
was much more detailed and added a number of benefits which 
could further assist me in improving upon the original version. 
So after revising the text, I decided that it would be beneficial to 
extract some of the commentary from Shaykh Muhammad’s 
explication and put it in footnotes to aid the noble reader in 


comprehending this classic work. 


The book before the reader is not a rendering of Shaykh 
Muhammad al-ithyibi’s entire book; rather, | wanted to mine 
from the two volumes benefits connected to ‘Aqidah, Manhaj 
and the sciences of Hadith —such as al-Jarh wa al-Ta’dil—which 
demonstrate the great effort of scholars of Hadith in purifying 
what has been passed down from the statements and actions of 
the Prophet of Islam (dcsletiie). Intricate points of Arabic 
grammar and linguistics, as well as complex matters of the 
science of Hadith have been excluded to facilitate reading. 

As for the footnotes, they have all been taken directly from 
Shaykh Muhammad al-Ithyübi's explication.' The tag “Shaykh 


Muhammad ibn Adam said...” is used when the author refers to 


' Any other notes have been prefaced with “TN” (i.e. Translator’s Note). 


Ws 


himself in the third person. I have also added a glossary of terms 
at the end of this volume to define some of the Hadith 
terminology that may be unfamiliar to the layperson. 


Before concluding, I would like to thank my beloved brother 
Maaz Qureshi of Sunnah Publishing for his encouragement and 
years of support in the completion and publication of this work. 
May Allah (ffe) bless him abundantly and give him success in 
this life and the next. 


Finally, it is my prayer that this humble effort becomes a lasting 
benefit to Islam and the Muslims. Indeed Allah (£z) is the One 
Who Hears and Answers His slave’s supplication. May Allah 
(js) grant Peace and Prayers upon the Prophet Muhammad 
(Acsaetif), the Prophet’s family and his Companions. 


Written by the one in need of his Lord’s Pardon, 
Abū al-Hasan Malik Adam al-Akhdar 
July 20" 2013CE corresponding with the 11^ of Ramadan 1434 H. 


Camden, New Jersey U.S.A 


Biography of Imam Muslim (5225) 


He is the great scholar, the memorizer, the trustworthy, Abū al- 
Husayn, Muslim ibn al-Hajjaj ibn Muslim ibn Ward ibn 
Kawshadh al-Qushayri al-Naysabiri. It is said that he was from 
the charges of Qushayr ibn Ka’b. 


His birth: There are four different statements concerning his 


date of birth: 


First: that he was born in the year 201. al-Dhahabi alluded to 
this in al-’Ibr when he mentioned that Muslim died at the age of 
60; Ibn al-‘Amad al-Hanbali agreed with this, since he quoted 
his statement without reply. 


Second: That he was born in the year 202. 
Third: That he was born in the year 204. 


And Fourth: That he was born in the year 206. Al-Hakim 
related this on the authority of Ibn al-Akhram who said: “Imam 
Muslim died on Sunday night and was buried on Monday with 
five days remaining in the month of Rajab in the year 261 at the 
age of 55. This statement was confirmed by a body of scholars: 
Ibn al-Salah, and al-Hafiz [Ibn Hajr] among them. 


X 


—————— ad 


Ibn al-Salah said: *I visited his grave in Naysabür, where I heard 
the conclusion of his book al-Sahil? and other than it. May we 
gain benefit from his work as well as others. Amin." 


His upbringing: He was raised in a house of knowledge and 
prominence. His father was from those concerned with 
educating the people. The student of Imam Mudim 
Muhammad ibn ‘Abd al-Wahhab al-Farra said: “His father, 
Hajjaj ibn Muslim, was from my father's teachers." 


Imàm Muslim began recording traditions in his youth. He first 
recorded traditions—as al-Dhahabi stated—in the year 218 at the 
age of 12. He heard [traditions] from many scholars, such as 
Yahya ibn Yahya at-Tamimi, who died in the year 226. He is 
the first person he recorded traditions from in the year 218. He 
made Hajj in the year 220, when he had still not grown facial 
hair, and received traditions from al-Qa'nabr in Makkah. In 
Naysabir, he recorded traditions from Ishaq ibn Rahaway, who 
died in the year 238; and Qutaybah ibn Sa'id, who died in the 
year 240. Upon his return from Hajj, he recorded traditions in 
Küfah from Ahmad ibn Yiinus and others, as he hastened 
homeward. 


His occupation: As for his occupation, Imam Muslim was a 
merchant who owned a shop in Khan Mahmash, where he sold 


? This statement is disputable because reading books at a gravesite is not 
from the guidance of the Salaf; rather, graves are only visited to send 
salutations upon their inhabitants, make supplication for them and take 


‘them as reminders, as is well known from authentic traditions, so take 


heed. 


dry goods. He supported himself from properties and estates he 
owned in Ustuwa." He was very generous to the people and 
was given the nickname “the charitable one of Naysabür." 


His travels in seeking knowledge: As for his travels in 
punuit of learning, Imàm Muslim travelled extensively with 
great enthusiasm and patience in seeking and obtaining 
knowledge. He was one of the well-known travellers who 
collected traditions. He travelled to the Imams of many different 
lands. He entered al-Hijaz in the year 220 at the age of 14 to 
fulfil the obligation of Hajj. He received traditions in Makkah 
from Sa'id ibn Mansür, al-Qa’nabi, et al. 


In Madinah, [he recorded traditions] from Abi Mus’ab al- 
Zuhri, Isma'il ibn Abū Uways et al. He also entered ‘Iraq and 
recorded traditions in Basrah from al-Qa’nabi and ‘Ali ibn Nasr 
al-Jahdani. In Küfa, [he recorded traditions from] Ahmad ibn 
Yunus, ‘Umar ibn Hafs ibn Ghiyath, and Sa’id ibn Muhammad 
al-Jarmi. He heard traditions in Baghdad from Ahmad ibn 
Hanbal, Ahmad ibn Munr', Khalid ibn Khidash, ‘Ubayd Allah 
ibn ‘Umar al-Qawawiri, Khalaf ibn Hisham al-Bazzar al- 
Mugri’, Suryj ibn Yünus, et al. In Balkh, he recorded 
narrations from Qutaybah ibn Sa'id. 


He also entered al-Rayy on more than one occasion and 
received traditions there from Muhammad ibn Mihran and Abū 
Ghassan Muhammad ibn ‘Am’ al-Zunayj. He also entered 
Egypt and received [traditions] from Ahmad ibn ‘Abd al- 


3 Look in al- Thr (2/23) and Shadharat al-Dhahab (1/145) 


Rahman al-Wahhabi, ‘Amr ibn Sawwad, ‘Isa ibn Hammad: 
Zughbah, and Muhammad ibn Rumh ibn Muhajir. 


In Tarikh Dimashq (The History of Damascus), Ibn ‘Asakir 
reported that he entered al-Sham. He said: “He received 
traditions from Muhammad ibn Khalid al-Saksaki; however, al- 
Dhahabi rejected this [statement]. He said: ‘What is apparent is 
that he met him during the time of Hajj and never entered al- 
Sham.’ He also said in the biography of Hisham ibn ‘Ammar: 
‘Muslim did not travel to al-Sham and did not meet him. 
Whoever claims this is mistaken.” 


In short, according to Ibn ‘Asakir, Imam Muslim traveled 
extensively to a number of countries like al-Rayy, al-‘Iraq, 
Egypt, al-Hijaz (Makkah and Madinah), and Damascus. And 
Allah (££) knows best. 


His creed: As for his creed, Imam Muslim was upon the 
ideology of the people of Hadith such as the Imams: Ahmad ibn 
Hanbal, Ishaq ibn Rahaway, al-Bukhari, Abū Zur’ah, et al. Abū 
‘Uthman al-Sabüni, al-Naysabüri, who died in the year 449, 
wrote [a book] on the creed of the Salaf, the people of Hadith, 
and mentioned that one of the signs of the people of the Sunnah 
is love for the scholars of the Sunnah and its helpers. He quoted 
from Qutaybah ibn Sa'id the names of a number of scholars and 
mentioned that love of them is a sign of the people of Hadith. 
He stated: “In addition to those Qutaybah mentioned from the 
Imams of Hadith, who are leaders and guides; whoever loves 
them is a person of the Sunnah and considered from their 


* Siyar A’lam al-Nubala (11/422 and 12/562) 
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party...” He mentioned Imam Muslim ibn al-Hajja from 


among them. And Allah ({¢) knows best. 


His school of Islamic jurisprudence: Know that there are 
disparate statements from contemporary scholars concerning his 
school of jurisprudence. There are those who say he was Shafi’, 
others say Hanbali, etc. They also differed concerning the 
school of al-Bukhari and the other authors of the six books [of 
Hadith]. 


This is based on their understanding that every person must 
ascribe to one of the four Imams’ schools, even if he is one of 
the major scholars of Hadith. This is what the Muslims of later 
times have been trialled with from false beliefs. The Muslims — 
lived in safety when they applied the statement of Allah (ese): 


* 


o) é Mes ice sG) AG CLIT, » 
(O eis 


“Ask the people of knowledge when you don't know." 
[al-Anbiya: 21:7] 


So no one was known as Bakri, ‘Umri, Uthmani or ‘Alawi, in 
ascription to the school of Abū Bakr, ‘Umar, Uthman, Ali, and 
other than them from the Companions or the Tabi’in. 
However, in later times, the people began to ascribe themselves 
to the four Imams, even though they (the four Imams) warned 


5 Refer to ‘Agidah al-Salaf Ashab al-Hadith (pg. 67-69) 
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them against blind following and commanded them to follow 
the evidences. 


Know that Imam Muslim was a legist who adhered to textual 
evidences. The blind-followers only falsely believe that he was 
upon the school of one of the Imams because they see his 
agreement with the opinion of that Imam in some issues. This is - 
due to concurrence in the evidences or because he took 
[benefit] from him or from someone who benefitted from the 
Imam. If this makes someone a blind-follower, then we say: 
“Indeed Imam al-Shafi was Maliki, since he took from him; 
Imam Ahmad was Shafir because he took from him, and so on. 
But these allegers never make this claim; rather, they free 


themselves from it. 


What disproves all of this is that he differs with that [particular] 
Imam in other matters, and it is well known that the blind 
follower never differs with his Imam. 


The truth of the matter is that he (Muslim) belonged to the 
school of the people of Hadith, not a blind follower of any 
Imam. Rather, he is like al-Shafr?, Ahmad and others from the 
legists of the people Hadith. Abū ‘Abd Allah al-Hakim said it 
best when he counted him from the jurists of the people of 
Hadith and devoted a biography to him, as he did the other 
Imams such as al-Zuhri, al-Awza%, Ibn ‘Uyanah, Ibn al- 
Mubarak, Yahya al-Qattan, Ibn Mahdi, Ahmad ibn Hanbal, Ibn 


. al-Madini, et al. He prefaced their biographies by stating that he 


intended the Figh of Hadith. 
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Al-’Allamah al-Mubarakfüri said: “Just as Imam al-Bukhari was 
a follower of the Sunnah, not a blind follower of any of the four 
Imams or other than them, Imam Muslim, al-Tirmidhi, al- 
Nasi7, and Ibn Majah were all followers of the Sunnah, not 
blind followers of anyone." 


In short, Imam Muslim and the other authors of the six books 
[of Hadith] are from the jurists of the people of Hadith, callers 
to it. They did not deem it permissible to blind follow anyone 
no matter his status, and they had no Imam save the Messenger 
of Allah (iztai), whom Allah (jg) placed guidance for 
the creation and their success in obeying him and following his 
example. 


Allah (ge) says: 
| P$ A^. aN 
& © Pee $E ol» » 


“It you obey him, you will be upon right guidance.” 
[al-Nūr 24:54] 


He also states: 


(e) Tice ec e GRAA £e 
$9 pend icy 


*And follow him so that you may be guided." 
[al-A raf: 7:158] 


© Muqaddimah Tuhfah al-Ahwadhi (1/353) 
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Thus, if their statements concur with those of some the Imams 
in certain matters, then some heedless [individuals] consider this 
blind following and brand them with what is unbefitting even a 
person who is beneath them in rank. Refuge is sought with 
Allah (£2) from the one who opposes the truth, and Allah 
($e) knows best what is right and unto Him is the return [of 
all]. 


His teachers: Some of those he recorded traditions from are 
Ahmad ibn Sard al-Darimi, Ahmad ibn Hanbal, Ishaq al- 
Rahaway, Bishr ibn al-Hakam ibn Habib al-‘Abdi al-Naysabüri, 
Khalaf ibn Hisham al-Bazzar, ‘Abd Allah ibn ‘Abd al-Rahmaan 
a-Darimi, author of al-Musnad, and Muhammad ibn al- 
Muthanna. 


His students: Some of those who recorded traditions from him 
are Abū Bakr ibn Ishaq ibn Khuzaymah, author of al-Sahih, 
Abū ‘Isa al-Tirmidhi, who narrated a hadith from Muslim in his - 
book al-Jami" and al-Hafiz Abū ‘Awanah Ya'qüb ibn Ishaq ibn 
Ibrahim al-Naysabüri al-Isfarayini. 


The scholars’ praise of Imam Muslim: Abū Quraysh al-Hafiz 
said: “I heard Muhammad ibn Bashar say: "The memorizers of 
the world are four: Abü Zurah in al-Rayy, Muslim in 
Naysabür, ‘Abd Allah al-Darimi in Samarqand, and Muhammad 
ibn Ismail in Bukhara. Regarding him, Ibn ‘Asakir said: He is 
the memorizer, author of al-Sahih, the great Imam; he travelled 
[in the pursuit of knowledge], collected narrations and 
compiled them [in writings]. Al-Khalili said: “He is too well 
known to need to mention his virtues.” Al-Hakim said: I heard 
Abū ‘Abd al-Rahman al-Sulami say: “I saw a Shaykh who was 
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very handsome and wearing fine clothes; the tail of his turban 
was hanging between his shoulders, so it was said: “This is 
Muslim,’ then the companions of the ruler came forward and 
said: ‘The leader of the faithful has commanded that Muslim ibn 
Hajjaj be the Imam of the Muslims.’ So they put him before the 
congregation, he extolled Allah (jg) and led the people in 
prayer. Al-Hafiz al-Dhahabi said: [He is] one of the pillars of 
[the science of] Hadith. 


EN 


Biographical sketch of al- -Shaykh Muhammad ibn 
‘Ali al-Ithyübi 


e is the Muhaddith Muhammad ibn al-Shaykh ‘Ali ibn 
Adam ibn Misi al- Wallawi, al- -Ithyübi. 


His birth and upbringing: 


The Shaykh was born in Ethiopia in the year 1365 Hijri. He 
began memorization of the Qur'an at the instruction of his 
father. Later, his father sent him to sit with al-Shaykh 
Muhammad ibn Qayh; he completed his reading of the Qur'an 
with him. After this, he began to study a number of works in 


the various Islamic sciences. 


His teachers: 


From the Shaykh's teachers: 


. His father, al-Shaykh ‘Ali ibn Adam ibn Misa al-Wallawi, al- 
Ithyübi. He studied with him books of creed, the Hanafi 
school of jurisprudence, Usal al-Fiqh, most of Sahih al- 
Bukhari, etc. His father granted him ljazah both orally and 
written. | 


2. Al-Shaykh Muhammad ibn Sa'd ibn Shaykh ‘Ali al-Darri; 
Shaykh Muhammad sat with him for close to three years, 
studying part of the Sahihayn, grammar, morphology, Usiil 
al-Figh, etc. 
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3. Muhammad ibn Zayn ibn Muhammad al-Ithyabi, al-Dani; 
he read upon him most of Sahih Muslim with al-Nawawi's 
explanation, the beginning of Sunan al-Bayhaqi, Tafsir al- 
Qur'an al-Karim, Tadrib al-Rawi, etc. 


4. Al-Muhaddith, al-Shaykh Muhammad ibn Rafi’ ibn Basri; he 
read Jami’ al- Tirmidhi and part of Sahih Muslim upon him and 
also heard from him: [Sunan] Abi Dawiid, al-Nasa'1 and Ibn 
Majah. He granted him Ijazah to transmit all of his chains of 
narration. 


His writings: 


Shaykh Muhammad al-Ithyübi is from the most prolific authors 
of this time. He has penned voluminous works in almost every 
science of Islamic scholarship. The following is a short sampling 
of his many works: 


1.The explication of Sunan al-Nasa% entitled Dhakhirah al- 
‘Uqba fi Sharh al-Mujtaba in forty-two volumes. Our Shaykh, 
the Muhaddith of the lands of Yemen, Mugbil ibn Hadi al- 
Wadi’ said about this book: “[This explication] is written in 
the manner of Fath al-Bari by al-Hafiz Ibn Hajr. One has 
confidence in many of the Shaykh’s positions due to them 
being in agreement with the evidences. I advise the students - 
of knowledge to be diligent in acquiring this tremendous 
work, for not every Muhaddith in this era has the ability to 
produce the likes of this explication.” 
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2. The explication of the Mugaddimah of Sahih Muslim entitled 
Qurrah ‘Ayn al-Muhtaj ft Sharh Sahih Muslim ibn al-Hajjaj in 


two volumes 


3. The explication of Sunan Ibn Majah entitled Mashariq al- 
Anwar al-Wahhajah wa Matali’ al-Asrar al-Bahhajah ft Sharh 
Sunan ibn Majah in four volumes [incomplete] 


4. The explication of Sahih Muslim entitled al-Bahr al-Muhit al- 
Thajaj fi Sharh Sahih Muslim ibn al-Hajjaj of which 28 
volumes have been published. 


His teaching posts: 


Since his arrival in the Kingdom of Saudi Arabia, the Shaykh 
has been an instructor at Dar al-Hadith al-Khayriyyah in 
Makkah. He has also taught a number of lessons in Masjid al- 
Abrar in the area of Makkah known as al-Nakasah. The lessons 
he has taught there include the explanation of Sahih al-Bukhari, 
Sahih Muslim, Sunan al-Nasa't, Tafsir Ibn Kathir, etc. 


Praise for Shaykh Muhammad al-Ithyübi: 


We have already mentioned the great praise of our Shaykh 
Muqbil ibn Had: al-Wadii (f2) regarding Shaykh 
Muhammad and his explication of al-Nasa'i: *[ This explication] 
is written in the manner of Fath al-Bari by al-Hafiz Ibn Hajr. 
One has confidence in many of the Shaykh's positions due to 
them being in agreement with the evidences. I advise the 
students of knowledge to be diligent in acquiring this 
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tremendous work, for not every Muhaddith in this era has the 
ability to produce the likes of this explication.” 
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TEXT OF THE INTRODUCTION TO 
SAHIH MUSLIM 


P d 
2 


RES eS, 3 


“With the Name of Allah, che Most Beneficent, the Most 
Merciful’ 


Stated Imam Abū al-Husayn Muslim Ibn al-Hajjaj al-Qushayri 
al-Naysabüri (d.261H): All praise is due to Allah (jg), Lord of 
all the worlds (and the final end of the pious), and the Prayers of 
Allah (ffe) upon Muhammad (ized), the seal of the 
Prophets, and upon all the Prophets and Messengers (EX. iic). 


After supplicating, | say: 


Certainly, may Allah (ife) have mercy upon you and orant 
you success, you mentioned that you desired a study of the 
traditions that were passed down from the Messenger of Allah 


” He began his book with the Basmalah, following the Messenger of 
Allah (dcsedeai), who would place it at the beginning of his 
correspondence to the rulers [of different lands], as has been authentically 
reported in the story of Hiraql, and the story of the treaty of 
Hudaybiyah. This is collected by al-Bukhari and Muslim and others. 

This is also corresponds with the Book [of Allah], as the companions 
began their recording of the Qur'an with it, and everyone who recorded 
the Book after them in every time followed them in this. There are those 
who say that the Basmalah is a verse of al-Fatihah while others disagree. 
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(naliko) concerning the Sunan (traditions) of the Religion, 
their rulings, what is found in them from reward and 
punishment, al-Targhib wa al-Tarhib (encouragement and 
dissuasion) and other matters that have been reported and 
circulated by the people of knowledge. You desired, may Allah 
(ffe) guide you, to obtain them in a collection, and you 
requested from me to record them for you without repetition; 
as you stated that this would preoccupy your goal of gaining 
understanding and extracting [legislative rulings]. When I 
reflected upon what you requested, may Allah (Jeg) give you 
honor, and what it would lead to—Allah (ig) willing—from a 
praiseworthy outcome and great benefit, I thought that if it 
were decreed for me to accomplish this, [then] I would be the 
first to benefit from it before anyone else. This is for reasons too 
numerous to mention. But in general, precision in a few 
[narrations| is easier upon a person than being preoccupied 
with many, especially for the common-person who does not 
have the ability to discern [between affairs], unless he is guided. 
So if the affair is as we have described, chen what is desired is 
the collection of a few authentic narrations, [which is] more 
suitable than many weak reports. 


* He is addressing al-Hafiz Ahmad ibn Salamah al-Naysabüri (d. 286), 
who requested from him to compile this book. al-Hafiz Abū Bakr al- | 
Khatib al-Baghdadi recorded his biography in his book al-Tarikh. He 
said: “Ahmad ibn Salamah ibn ‘Abd Allah, Abū al-Fadl al-Bazzàr, al- 
Naysabiiri, one of the memorizers [of Hadith]. He accompanied Muslim 
ibn al-Hajjaj on his travels to Qutaybah ibn Sa’id in Balkh and his second 
trip to al-Basrah. He selected him to record [traditions] from the scholars; 
afterward, Muslim compiled his book al-Sahih at his request.” [Tarikh 
-= Baghdad 4/186] 
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On the contrary, it is hoped that there may be some benefit in a 
large, repetitive collection [of narrations] for the scholars, those 
who were given some awareness and knowledge of the 
authentic from the weak. As for the common-folk, who are not 
from the people of knowledge—the people of awareness and 
scholarship—it is pointless for them to seek after many 
[narrations] whilst they are incapable of understanding a few. 


So if Allah (jg) wills, we shall begin collecting what you 
requested and compiling them in the manner I will explain to 
you. We will look to the traditions that have been attributed to : 
the Prophet (zs i2) and divide them into three groups of 
narrators, without repetition, unless the need arises due to an 
additional wording found in the second narration [which 
clarifies the first] and when combined serves as an independent 
narration; or a [second] chain of narrators supports the first 
chain due to weakness. Therefore, it is necessary to cite the 
second narration, unless it is possible to understand its summary. 
But perhaps it would be difficult to comprehend only a 
segment; thus, it is safer to cite the second wording. As for what 
we find unnecessary to repeat then we e will refrain from doing 


so, Allah (jeg) willing." 


? [n short, he has alluded to the fact that he will present connected chains 
of narration on the Messenger of Allah (i5 de5i(2) in three categories, as 
will come, without repeating any narration twice, unless the need arises. 
This is found under two circumstances: First: That the second Hadith 
contains an additional wording that clarifies what is intended in the first 
Hadith. For example, the first Hadith may be general [in meaning] and 
the second [wording] contains that which specifies the generality, or the 


first has an unrestricted [meaning] and in the second restricts it, and so 
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As for the first category, we intend to present the narrations 
that are safer from defects and purer than others in that their 
narrators are from the people of uprightness and precision in 
Hadith, whose narrations are free from severe contradiction” 
and grave disorder," as has been made apparent in the reports of 
many [weak] narrators. 


on. So he repeats it because the additional wording replaces a single 
narration, and even though it is seemingly a repetition, it is not due to 
what was mentioned. | | 
Second: That there is a weakness in the first chain of narration, such as 
containing a person of Tadlis (concealment) or Ikhrilat (mental disorder), 
and something in the second chain dispels the perceived weakness, such 
as the person of Tadlis declaring that he heard the narration directly from 
his source or the person of Ikhtilat relating the narration before his 
mental disorder, etc. | 

? In short, what he is alluding to is that the narrations of the people of 
precision, if you were to compare their narrations with those who are 
also described with exactness, there would not be much discrepancy. As 
for the infrequent inconsistency, then it is not detrimental, since no one 
is free from error, not even the most precise memorizers of Hadith. 
Therefore, it is said: ‘Whoever claims not to err is a liar.’ It is narrated on 
Ibn Ma’in that he said: “I am not amazed at the one who narrates and 
makes mistakes; rather, I am astonished at the one who narrates and does 
not err.” | 

! The meaning of Takhlit in the terminology of Hadith is the loss of 
mental faculties, disorder in speech and actions either by senility, sickness 
or occurrences like the death of a child, theft of wealth, as with al- 
Mas'üdi; the loss of one's library, as in the case of Ibn Lahi’ah or [the 
library] being burned, as with Ibn al-Mulaqqin, as mentioned by al- 
Hafiz al-Sakhawi. [refer to Fath al-Mughith 4/271] 
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So once we have related the reports of this class of narrator, we 
will follow it with the narrations of those who are not as precise 
as the previous group, keeping in mind that even if they are of a 
lesser degree, they are still known for truthfulness and 
scholarship, such as ‘Ata ibn Sa'ib", and Yazid ibn Abū Ziyad," 
and Layth ibn Abū Sulaym,” and their likes from the Carriers 
and transmitters of narrations. 


So even with the way in which we described them, they are still 
well known to the people of knowledge for scholarship and 
preservation [of Hadith], there are others from their 
contemporaries who possess greater precision in narration and 
are superior to them in rank and degree with the people of 
knowledge. 


Al-Nawawi said: *If a trustworthy narrator loses his mental faculties by 
senility, illness, going blind etc., his narrations predating this are 
accepted; however, those recorded afterwards are rejected. Similarly, 
their reports are not accepted if the date is unknown." [Muqaddimah 
- Sharh Sahih Muslim 1/34] 

12 «Atā ibn Sa'ib ibn Malik, Abū Muhammad, and it is said Abū al-Sa’ib, 
al-Thagafi, al-Kufi, truthful, he lost his mental faculties towards the end 
of his life. He died in the year 136. 

3 Yazid ibn Abii Ziyad, [charge of] al-Hashimi, al-Küfi, al-Tabi’; [he is] 
weak, his [memory] deteriorated in his old age and then began to be 
prompted. He followed the creed of the Shi'ite. He died in the year 136. 
14 Layth ibn Abi Sulaym ibn Zunaym, his father’s name was Ayman, and 
it is said other than this; [he was] truthful. He lost his mental faculties in 
his later years. The [timeline] of his narrations was indistinguishable, so 
his narrations were abandoned. He died in 143. 
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Do you not see that if you compared those three: ‘Ata’, Yazid, 
and Layth, with Mansür Ibn al-Mu'tamir," Sulayman al- 
A'mash,^ and Ismail ibn Abū Khalid" in precision and 
uprightness, you would find the latter distinct from the former. 
There is no doubt with the people of Hadith regarding this 
because the precision and sound memory of Mansür, al-A'mash, 
and Ismail is well-known, unlike ‘Ata‘, Yazid, and Layth. This 
is similar when comparing between contemporaries like Ibn 
'Awn!* and Ayyüb al-Sakhtiyani” with "Awf ibn Abū Jamilah,” 


5 Mansür ibn al-Mu'tamir ibn ‘Abd Allah al-Salami, Abū ‘Attab, al-Küfi; 
[he was] trustworthy, reliable. He did not commit Tadlis [concealment]. 
He died in the year 132. 

16 Sulayman ibn Mihran al-Asadi, [charge of] al-Kahik, Abü Muhammad 
al-Küft, al-’Amash; he was a trustworthy narrator, memorizer, scholar of 
Quranic recitation. He possessed awareness lin religion], except he 
committed Tadlis. He died in 147. 

7 Ismail ibn Abū Khalid [charge of] al-Ahmasi, al-Kifi; he was 
trustworthy and reliable. He died in 146 

18 “Abd Allah ibn ‘Awn ibn Artaban, [charge of] al-Mazani, Abii Awn al- 
Basri; he was trustworthy, reliable, distinguished. He was from the 
contemporaries of Ayyüb in knowledge, works and age. Al-Ansari said: 
“Ibn ‘Awn did not give salutations to the Qadaris and fasted every other 
day until his death.” Ibn Hibban said in al-Thigat: “[He was] from the 
nobles of his time in worship, virtue, awareness, firmness upon the 
Sunnah and harshness towards the people of innovation.” He died in 151. 

? Ayyüb ibn Abū Tamimah Kaysan al-Sakhtiyani, Abū Bakr al-Basri, 
trustworthy, reliable, an authority, worshipper from the major scholars of 
Figh. He died in 131 
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Ash’ath,” al-Humrani—two companions of al-Hasan”—and Ibn 
Sirin;^ just as Ibn "'Awn and Ayyüb were also their companions, 
you find a great difference between the two [groups] in virtue 
and soundness in transmission. Though ‘Awf and al-'Ash'ath are 
not known to be unreliable, their affair, according to the 
scholars, is as we have described. 


We only use them as an example to clarify to those who are 
ignorant of the way of the scholars in classifying narrators. So 
the person of high esteem would not be reduced in position, 
nor one of low stature would not be raised above his station: 
instead, everyone is given his due and proper status. It was 
related upon ‘A‘ishah (@éiiz5) ?* - that she said: “The Messenger 


9 “Awf ibn Abū Jamilah al-‘Arabi, al-‘Abdi, al-Basri; he was trustworthy; | 
[however], he was accused of following the creed of the Qadaris and the 
Shi'ite. He died in the year 146. | 

^ Ash’ath ibn Abd al-Malik al-Humrani, Basri, Abū Hani; he was 
trustworthy, a scholar of Figh. It is said he died in 142. | 

2 Al-Hasan ibn Abū al-Hasan Yasar al-Basri, Abū Sa'id [charge of] al- 
Ansari; he was a trustworthy scholar of Figh, distinguished, well- 
known. It is said that he died in 110. 

? Muhammad ibn Sirin [charge of] al-Ansari, Abū Bakr al-Basri; he was 
trustworthy, reliable, diligent in worship, highly esteemed. [Ibn 
Sirin] disagreed with relating Hadith by meaning. He died in the year 
110. 

^ A'ishah bint Abū Bakr al-Siddiq (zai), Mother of the Believers, the 
most knowledgeable of women without exception; the most virtuous of 
the wives of the Prophet excluding Khadijah (Getz), in which there is a 
well-known difference of opinion. She died in the year 56. 
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of Allah (zafi) commanded us to put the people in their 
(proper) places.”” | 


This is based on the statement of Allah (1z£«): 
7 ? 2 w A z oe 
40) 245 db os JE 8$; 


«And over all chose endowed with knowledge is the All- 
Knowing." [Yüsuf 12:76] 


So with this, we will compile what you requested from 
traditions narrated from the Messenger of Allah (css). As 
for what comes from those charged [with lying] by the scholars 
of Hadith, or many of them, then we will not busy ourselves 
with collecting their narrations, such as ‘Abd Allah ibn Miswar | 
Abū Ja'far al-Mada'ini", and ’Amr ibn Khalid? and ‘Abd al- 


23 Translators note: al-Muhaddith al-Albani has graded this narration 
weak due to a break in the chain. The narrator Maymin ibn Abi Shabib 
did not meet ‘A’ishah (gauss). See Silisilah al-Da’ifah (no. 1894) 

6 Concerning this verse, Ibn Abbas (edi) said: “One person is more 
knowledgeable than another person, and Allah (£c) is the All- 
Knowing, above them all. Qatadah said: “Above everyone with 
knowledge is one more knowledgeable until all knowledge ends with 
Allah (£z), as from Him it began." 

27 ‘Abd Allah ibn Miswar ibn ‘Awn ibn Ja'far ibn Abū Talib al-Hashimi, 
al-Mada’ini; he is not trustworthy, Imam Ahmad said: “He fabricates 
narrations.” Al-Nasa’7 said: “He is a liar.” Abū Nu'aym al-Asbahani said: 
“A fabricator of Hadith.” 
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Quddis al-Shami” and Muhammad ibn Sa’id al-Maslüb? and 
Ghiyath ibn Ibrahim"! and Sulayman ibn 'Amr Abū Dawiid al- 
Nakha'i"and their likes, who are charged with fabricating 
Hadith, and inventing narrations.” Similarly, for the most part, 


^ ‘Amr ibn Khalid al-Kifi, Abi Khalid; Yahya ibn Main said 
concerning him: “An untrustworthy liar.” Abü Zur'ah said: “A fabricator 
of Hadith.” | 

? ‘Abd al-Quddüs ibn Habib al-Kila*i, al-Shami, al-Dimashqi; Abū Sa'id, 
al-Falàs said of him: *There is consensus upon the abandonment of his 
Hadith.” Ibn Hibban declared him a fabricator. 

? Muhammad ibn Sa'id ibn Hassan ibn Qays al-Shami al-Dimashqi, and 
it is said al-Azdi. Ibn Hibban said: “He fabricated Hadith. It is not 
permissible to mention him unless it is to disparage him." Al-Nasa'i said: 
“There are four liars who are well-known for fabricating Hadith: 
Ibrahim ibn Abū Yahya in Madinah, al-Wagidi in Baghdad, Muqātil in 
Khurasan, and Muhammad Sa’id in Sham.” 

*! Ghiyath ibn Ibrahim al-Nakha’; al-Ajürri said regarding him: I asked 
Abii Dawüd [concerning him] and he said: “He is a liar." Yahya ibn 
Ma'in said: “He is a despicable liar.” 

? Sulayman ibn ‘Amr Abū Dawid, Yahya [ibn Ma’in] said: He is the 
most lying of the people. Yazid ibn Harün said: It is not permissible for 
anyone to narrate from him. Ibn Hibban said: He gave the [outward] 
appearance of piety, but he was a fabricator of Hadith. 

? Know that the fabricators [of Hadith], as mentioned by Ibn ‘Iraq in the 
introduction of his book Tanzih al-Shari'ah, are of seven types: The first 
type are the Zanadigah (heretics) who are foremost in this; it is their 
disdain for the religion that causes them to fabricate Hadith and deceive 
the Muslims. - 

The second type: The people of innovation and desires, they fabricate 
Hadith in support of their methodologies or in defamation of those who 
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those whose narrations are replete with contradiction and error, 
we have refrained from relating their reports as well. 


oppose them. In al-Jarh wa al-Ta'dil, Ibn Abū Hatim narrated on a 
Shaykh who was from the Khirijites, who after his repentance said: 
‘Look at those you take your religion from, for indeed if we desired a 
matter, we would fabricate a hadith to support it.’ Al-Hakim Abū ‘Abd 
Allah said: “Muhammad ibn al-Qasim was from the heads of the Murji’ah 
and used to fabricate Hadiths that had the appearance of al-Tajsim and 
would ascribe them to Ahl al-Hadith, intending to disgrace them; due to 
what was between him and them from enmity.” 
The third type are those who took the fabrication of Hadith to make 
money; insolent towards Allah (2) and His Messenger (zatie), 
until one of them would stay awake most of the night to fabricate 
Hadith. | 
The fourth type are those who are described with al-Zuhd; their religious 
zeal arising from ignorance is what prompted them to fabricate Hadith 
in al-Targhib wa al-Tarhib, claiming to encourage the people to do good 
and to prevent them from evil. This was permitted by the Karramiyyah 
and some of the Siifis, as was stated by al-Hafiz. 
The fifth type are the people of worldly desires like the Qussas 
(storytellers) and beggars. 
The sixth type are those who are prompted to fabricate Hadith to 
become famous, so they replace the weak chain of narration with an 
authentic chain and a well-known chain with a rare chain so their 
[narrations] would be sought. 
The seventh type are those who have some fabricated Hadith in their 
narrations unintentionally, like those who erred and attributed the 
speech of the companions to the Prophet (satio). 
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And the sign of the Munkar,” in the narration of the Muhaddith, 
is if you placed his narration beside the narration of the people 
of memorization and honor, his narrations would contradict 
theirs. | 


So if the majority of his ahadith are like that, his narrations are 
abandoned and not implemented. From this type are ‘Abd Allah 
ibn Muharrar,? Yahya ibn Abū Unaysah,” al-Jarrah ibn al- 
Minhal Abū al-'Atüf," ‘Abbad ibn Kathir,’ Husayn ibn ‘Abd 
Allah ibn Dumayrah,” ‘Umar ibn Suhban,” and the likes of 


* The author has clarified in his statement (And the sign of the 
Munkar...) that the Munkar Hadith is that which is related by a weak 
narrator who contradicts what the trustworthy memorizers relate. 

35 Al-Amiri al-Jazri from the Atb? al-Tabi'in, Imam Ahmad said: “The 
people abandoned his narrations.” Ibn Ma'in said: *[He is] weak.” 

% Abū Zayd al-Jazri. On the authority of ‘Ubayd Allah ibn ‘Amr al-Raqi: 
Zayd ibn Abū Unaysah said: “Do not relate narrations from my brother 
Yahya, for indeed he is a liar.” Ibn al-Madini said: “He is weak. Do not 
record his Hadith.” 

%7 Al-Jazri. Ahmad said: “He is heedless.” Ibn al-Madini said: “His Hadith 
should not be recorded.” Ibn Hibban said: “He lied in Hadith and drank 
intoxicants. He died in the year 186H.” 

55 Al-Thagafi al-Basri; al-Bukhari said: “Abandon him." Al-Daraquti 
said: “He is weak.” | 

.. 9? Ibn Abū Dumayrah al-Madani; Abū Zur'ah said concerning him: *He 
is nothing. His Hadith are to be stricken.” Ibn Abü Uways said: “He was 
charged with heresy.” Al-Idrisi said: “When Isma'l ibn Abū Uways 
traveled to sit with Husayn ibn ‘Abd Allah ibn Dumayrah and the news 
reached Malik, he boycotted him (Isma’ll) for forty days." 
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them who narrate Munkar from Hadith. So we will not turn 
their ahadith, nor busy ourselves with them. 


Because the ruling of the scholars, and what is known from 
their methodology—regarding accepting what is related by a 
single narrator—is that the narrator must agree with the 
trustworthy from the scholars and memorizers in some of their 
reports and strive to concur with them. So if he coincides with 
them, but afterwards adds something that is not found in his 
colleagues’ [narrations], his addition is accepted.” 

If you see someone rely upon the likes of al-Zuhri,” with his 
eminence and large number of companions who meticulously 


“© Abi Ja'far al-Madani, Ibn Ma'in said: “His Hadith does not equal a Fals 
(small copper coin).” Abü Zur’ah said: “He is weak in Hadith, feeble in 
narration.” 

*! In short, what he is alluding to in his speech is that the condition of 
accepting a narrator’s additional wording is that he concur with the great 
memorizers in some of these reports without contradicting them; so 
whoever is like this, if he adds a wording not found with his colleagues | 
from the trustworthy narrators, it is permissible to accept his additional 
wording because it is possible that he memorized that which they did 
not, and this is not far-fetched because he, [too], is a Hafiz (memorizer); 
therefore, it is possible that their teacher narrated a hadith in a number of 
sittings and mentioned the additional wording in some [sittings] and not 
others, and he (the sole narrator) was present when they were absent and 
therefore memorized what they did not. 

42 Muhammad ibn Muslim ibn ‘Ubayd Allah ibn ‘Abd Allah ibn Shihab 
ibn ‘Abd Allah ibn al-Harith ibn Zahrah al-Qurashi, al-Zuhri, Abū Bakr 
al-Madani, the scholar of al-Hijaz and al-Sham. The scholars agree 
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preserved his narrations and those of others, or like Hisham Ibn 
"Urwah*—their reports are well-known and preserved with the 
people of knowledge and their companions related narrations 
from them with little dispute—then he relates from them, or 
one of them, a number of narrations unknown to their 
companions, and did not agree with them in that which is deem 
authentic, then it is not permitted to accept Hadith from this 


type of the person. And Allah (ffe) knows best. 


We have explained something from the methodology of Hadith 
and its people for whoever desires to traverse upon the way of 
the scholars and has been given success upon it. And we shall 
further clarify this, if Allah ($c$£z) wills, in this book when citing 


muallal narrations where suitable. 


After this, may Allah (jg) have mercy upon you, if it were not 
for that which we have seen from the evil act of many, who 
have appointed themselves scholars of Hadith, who should have 


. discarded weak traditions and Munkar narrations, and who did 


not restrict themselves to the well-known, authentic reports 


related from the trustworthy, those who are known for truth 


and reliability, after acknowledging that much of whar is 
relayed to the ignorant is rejected and related from those who 
were disparaged by the Imams of Hadith: Malik ibn Anas," 


regarding his eminence and precision. He died in the month of Ramadan 
in the year 125. 

5 Hisham ibn Urwah ibn al-Zubayr ibn al-Awam  al-Asadi. 
Trustworthy, scholar of jurisprudence. He died in the year 146. 


..'" Ibn Malik ibn Abū ‘Amir ibn ‘Amr al-Asbahi, Abū ‘Abd Allah al- 


Madani, a scholar of Islamic jurisprudence, Imam of the abode of Hijrah 


33 


Shu’bah ibn al-Hajjaj," Sufyan Ibn ‘Uyaynah,” Yahya Ibn Sa'd 
al-Qattan," ‘Abd al-Rahman al-Mahdi", and others from the 
Imams; it would be easy responding to your request of 
distinguishing [the weak from the authentic]. 


However, because of what we explained to you regarding 
people spreading rejected narrations with unknown, weak 
narrators and relating them to common folk, who are unaware 
of their weaknesses, it eases our hearts to respond to your 
request. | 


(Le. al-Madinah), head of the memorizers until al-Bukhàri said 
concerning him: *The most authentic of all chains of narration is Malik 
on the authority of Naf’ on the authority of Ibn ‘Umar.” He died in Safr 
the year 179. | 

4 Shu'bah ibn al-Hajjaj ibn al-Ward al-’Ataki, Abū Bistam al-Wasiti, 
later, al-Basri; he was a trustworthy, precise memorizer. Al-Thawzi said: 
“He is the leader of the believers in [the science of] Hadith and the first 
to investigate the narrators in al-Baghdad, a defender of the Sunnah and 
was diligent in worship. He died the year 160. 

© Sufyan ibn ‘Uyaynah ibn Aba ‘Imran Maymin al-Hilali, Abū 
Muhammad al-Kifi then al-Makki; he was a trustworthy memorizer, 
legist; an authority, except his memory declined in his later years. He was 
from the most precise narrators of ‘Amr ibn Dinar. He died the year 197. 
47 Yahya ibn Sa'id al-Qattan ibn Farrukh al-Tamimi, Abū Sa'id al-Basti; 
a trustworthy memorizer, an Imam. He died in the year 198. 

48 “Abd al-Rahman ibn Mahdi ibn Hassan al-‘Anbari, Abū Sa'id al-Basri; 
trustworthy, reliable, a diligent worshipper; knowledgeable of the 
narrators and their reports. He died the year 198. 
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CHAPTER I: THE OBLIGATION OF NARRATING 
UPON THE TRUSTWORTHY AND 
ABANDONING THE LIARS AND WARNING 
AGAINST LYING UPON THE MESSENGER OF 
ALLAH (iif) 


AR may Allah (jg) grant you success, that what is 
obligatory upon everyone who is able to differentiate 
between sound and unsound narrations, between trustworthy 
narrators and those charged with lying is to narrate only what 
he knows to have authentic origins and trustworthy narrators 
and to beware of what comes from those charged with lying, 
the obstinate and the people of innovation.” The proof for 


# Know that the scholars past and present differ — as stated by Ibn Rajab, 
— regarding the matter of relating narrations from the people of 
innovation and desires: “A group of them prohibited narrating from 
them [altogether]. This was mentioned on Ibn Sirm, Malik, Ibn 
‘Uyaynah, al-Humaydi, Yünus ibn Abii Ishaq, ‘Ali ibn Harb, et al. Ibn. 
Abi Hatim related on the authority of Abü Ishaq al-Fazari on Za’idah on 
Hisham on al-Hasan who said: ‘Do not listen to [narrations from] the 
people of desires.’ Conversely, a group of [scholars] permitted relating 
from them, as long as they were not charged with lying. This was 
reported on Abū Hanifah, al-Shafi't, Yahya ibn Sa'd, and Ibn al-Madini. 
Ibn al-Madini said: ‘If you abandoned the people of Basrah due to al- 
Qadr and the people of Kifa for al-Tashayyu’ (Shi’ism), the books [of 
Hadith] would be ruined.’ A third group made a distinction between the 
caller to innovation and the one who was not a caller. So they prohibited 
narrating upon the caller to innovation as opposed to the one who was 
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not. This opinion was held by Ibn al-Mubarak, Ibn Mahdi, Ahmad ibn 
Hanbal, Ibn Ma'in; this was also narrated on Malik.” 

Those who prohibit it have three objections: First: Due to the takfir or 
tafsiq of the people of desires, and there is a well-known difference of 
opinion concerning this. Second: To belittle and abandon them, and to 
punish them by abandoning their narrations, even if we do not rule them 
disbelievers or sinners. Third: That innovation and following desires 
causes a person to lie, not to mention if the narration supports the 
narrator’s desires. 

Al-Muqri reported from Ibn Lahi’ah that he heard a man who had 
repented from his innovations say: “Look to who you take Hadith from, 
for indeed if we held a position, we would invent a Hadith to support it.” 
Ali ibn Harb said: “Whoever is able to narrate strictly from the people of _ 
the Sunnah, should do so, for indeed they do not lie. However, i 
person of desires is unconcerned about lying." 

With that objection, those who are well-known for truthfulness and 
knowledge are excluded as Abii Dawiid said: “There are none from the 
people of desires more truthful in Hadith than the Kharijites." Then he 
mentioned ‘Imran ibn Hittan, Abū Hassan al-A'raj. As for the Shi'ites, 
then the opposite is true. Yazid ibn Harün said: “Do not relate 
[narrations] on the Rafidah (extreme Shi'ites) for indeed they lie.” This 
was reported by Ibn Abu Hatim. 

And there are those who distinguish between those who are extreme in 
their innovation and those who are not, just as Ibn Khuzaymah 
abandoned the Hadith of ‘Ibad ibn Ya'qüb due to his extremism. And Ibn 
al-Akhram was asked why al-Bukhari abandoned the Hadith of Abi al- 
Tufayl? He said: “Because he went to extremes in Shi'ism." 


Muhammad ibn Adam says: “This statement from al-Akhram is 
dangerous because Abū al-Tufayl (sails) was a companion, and this 
speech is not befitting his station. Also, al-Bukhari did not apandon his 
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what we have stated concerning this is the statement of Allah 


(ke): 
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“O you who believe! If a fsiq (liar, evil person) comes to 
you with news, verify it, lest you should harm a people out 
of ignorance, and afterwards you become regretful for 
what you have done." [al-Hujurat 49:6] 


He also said: 


*Such as you agree for witnesses." [al-Bagarah 2:282] 


He also said: 
4O Kise Hid shy 


“And take as witnesses two just persons from 
among you." [al-Tallaq 65:2] 


hadith; rather, he related from him in the Book of Knowledge in his 
Sahih his narration on the authority of ‘Ali (cea): “Relate to the people 
what they will understand. Would you like that Allah (j¢g¢) and His 


Messenger (Asie) be denied?” So beware of such grave matters. And 
Allah (122) knows best. 
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So what we have mentioned from these verses establishes that 
the narration of the fasiq (liar, evil person) is rejected, not 
accepted, and that the witness of one who is unjust is also 
rejected. 


Thus narrating, even if it differs from witnessing in some 
aspects, resembles ic in the most important matters, since the 
report of the fasiq (liar, evil person) is not accepted with the 
people of knowledge, just as they reject his testimony. And the 
Sunnah indicates that is unacceptable to relate the Munkar 
narration just as the Qur‘an indicates that the narration of the 
fasiq (liar, evil person) is rejected. This is based on a well- 


^ a ad 


known narration from the Messenger of Allah (54e): 


“Whoever narrates a Hadith from me and knows it to be a lie, 
he is one of the two liars.” 


50 As for the Hadith of Mughirah ibn Shu’bah (zzi) then it is collected 
by the author (Muslim) with the aforementioned chain of transmission. It 
is collected by al-Bukhari in al-Jana'iz (no. 1291), al-Tirmidhi in al-Tlm 
(no. 2662), Ibn Majah in al-Mugaddimah (no. 41), and Ahmad in his 
Musnad (4/250). 


Abii Ja'far al-Tahawi said in Mushkil al-Athar (1/375) after quoting this 


Hadith on the authority of Ali, Ibn Jundub and al-Mughirah ibn Shu'bah 


#2405): “So pay attention to this narration to comprehend i its meaning. 


We found that Allah (zz) has said in His Book: 
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“And after them succeeded an (evil) generation which inherited 
the Book..." until His (jg) Statement: “Was not the covenant of 
the Book taken from them that they would not say about Allah 
anything but the truth? And they have studied what was in it (the 
Book).” [al-‘Araf: 169] 


So Allah EA has mentioned that it was upon those who possessed the 
Book to avoid saying anything about Allah (jg) except the truth, and 
what they received from Allah (fse) is what they received from His 
Messengers (Sl eic). So from what Allah obligated upon them was to 
speak only the truth concerning Allah (2$); and included in this is that 
they only speak about His Messengers (Sl eic) with truth, as found in 
His Statement: 


4 06) 6s c elo ioo YD 


“Except for those who bear witness to the truth 


knowingly." [al-Zukhruf: 43:86] 


And whoever bears witness with uncertainty has bore false witness, since 


Allah ($c) has stated about uncertainty: 


"5 


sO CEREN TESS 
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[1]: Abū Bakr ibn Abū Shaybah narrated to us that Waki’ 
narrated upon Shu’bah from al-Hakam upon ’Abd al-Rahman 
Ibn Abū Layla upon Samurah ibn Jundub: And Abū Bakr ibn 
Abu Shaybah—also: Waki’ narrated to us from Shu’bah and 
Sufyan upon Habib upon Maymiin ibn Abi Shabib upon 
Mughirah ibn Shu’bah (edits); they both said that the 


. «a 


Messenger of Allah (Acssiesij.) stated this. 


. “And most of them follow nothing but conjecture. Certainly, 
conjecture can be of no avail against the truth." [Yünus: 10:36] 


In this, He is informing us that conjecture is the opposite of the truth; 
thus, the one who bear witness with conjecture witnesses with 
falsehood, just as the one who narrates from the Messenger of Allah 
(satge) without certainty narrates from him with that which is false. 
And, the one who narrates from him that which is false attributes 
falsehood to him; and the one who attributes falsehood to him has lied 
upon him and is one of the two liars found in his statement: “Whoever 
lies upon me intentionally his seat has been prepared for him in the Hell- 
fire.” And we seek refuge in Allah (zz) from this.” [Sharh Mushkil al- 


Athar 1/374-375] 
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CHAPTER II: THE WARNING AGAINST LYING 
UPON THE MESSENGER OF ALLAH (ixi) 
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[2]: Abū Bakr ibn Abū Shaybah narrated to us that Ghundar 
narrated upon Shu'bah: And Muhammad ibn al-Muthanna and 
Ibn Bishr both said that Muhammad ibn Ja'far said that Shu’bah 
narrated on Mansür on Rib' ibn Hirash that he heard ‘Ali 
(zei) giving a sermon. He said: ‘The Messenger of Allah 


(isato) said: ‘Do not lie on me, for certainly whoever lies 
on me will enter the Fire.” 


>! The Hadith of ‘Ali (zeń) is collected by the author (i.e. Muslim) with 
the aforementioned chain of narration. It is also collected by al-Bukhari 
in al-Ilm (no. 103), al-Tirmidhi in al-Tlm (no. 2660 and 3715), Ibn 
Majah in al-Muqaddimah (no. 31) and Ahmad in Musnad al-‘Asharah 
(1/83 and 1/123). 

From the benefits of this Hadith: The prohibition of lying on the 
Messenger of Allah (z5:4exs2) and that it is a grave sin. From them: The 
establishment of the previous principle and that lying [on the Prophet] 
includes the one who relates what is false, whether done intentionally or 
unintentionally. 
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From them: That there is no difference in lying upon him in matters of 
jurisprudence or other than jurisprudence, such as al-Targhib wa al- 
Tarhib, exhortations, etc. All of this is impermissible and from the 
greatest of major sins by the consensus of the Muslims whose opinion is 
regarded. This is contradicted by the Karramiyyah, a deviant sect that 
falsely claims that it is permissible to fabricate Hadith in al-Targhib wa al- 
Tarhib. 

The Karramiyyah and some of the Sifis sanction lying [on the Messenger 
of Allah,| as Ibn Hajr mentioned: al-Ghazali said: “This is from the 
inspirations of al-Shaytan because truthfulness is the opposite of lying, 
and what Allah (j¢g2) and His Messenger (Acsa:icai{-) have stated is not 
in need of fabrication in al-Wa’z (exhortation). And they (ie. the 
Karramiyyah and Sifis) have misinterpreted the Hadith: “Whoever lies on 
me intentionally, his seat has been prepared for him in the Hell fire” in a 
number of ways: | 

The First [misinterpretation] is chat it was only stated concerning a 
specific person who went to a group of people claiming that he was the 
messenger of the Messenger of Allah (zafe) sent to them to pass 
verdicts concerning their blood and property. This reached the 
Messenger of Allah (zaje), and he commanded that the person be 
put to death and said: “Whoever lies on me intentionally his seat has 
been prepared for him in the Hell fire." 

Second: That it was narrated with respect to the one who lies on the 
Prophet (ijt) intending to demean him or disgrace al-Islam, and 
they attach this to what was narrated on Abū Umamah (ai) who said: 


- 
a 


the Messenger of Allah (Acseteti{e) said: “Whoever lies upon me 
intentionally his seat has been prepared for him in Hell.” This troubled 
his companions until he saw [the concern] on their faces. They said: “O 
Messenger of Allah! You said this while we hear Hadith from you and 
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add to it and take away from it.” He said: “I did not intend this; rather, I 
intended those who lie on me to demean me and disgrace al-Islam.” 


Third: That if the lie is found in al-Targhib wa al-Tarhib, then it is a lie 
for the Messenger of Allah (Asset) not against him. 

Fourth: That there comes in some of the wordings of the Hadith: 
“Whoever lies upon me intentionally, to misguide the people, his seat has 
been prepared for him in the Hell fire.” 

The answer to these doubtful matters is as follows: As for the first doubt, 
the answer to it is that the aforementioned reason does not have an 
authentic chain of narration, and [even] with the supposition of its 
authenticity, that which is of consequence is the generality of the 
wording, not the specificity of what caused it. 

As for the second doubt, the answer to it is that the Hadith is a lie, as al- 
Hakim mentioned; in its chain of narration is Muhammad ibn Fadl ibn 
‘Atiyyah. The scholars agree upon rejecting his narration. Salih Jazrah 
said: “He fabricated Hadith.” 

Concerning the third doubt, the answer is that it is a lie against him for 
inventing Ahkam (rulings), for indeed the mandib (desired ruling) is 
included in that, and it also a lie because it attributes the promise of 
reward for that action to Allāh (ese). 

As for the fourth doubt: the answer to it is that the scholars of Hadith 
have agreement that the additional wording ((to misguide)) is not 


authentic...” 
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[3]: Zuhayr ibn Harb narrated to us that Isma'il—meaning Ibn 
'Ulayyah—narrated to us from ’Abd al-‘Aziz ibn Suhayb on 
Anas ibn Malik (ea) that he said: “Indeed, the only thing 
that prevents me from narrating to you an abundance of Hadith 
is that the Messenger of Allah (Acsaceaii) said: “Whoever lies 
on me intentionally his seat has been prepared for him in the 
Hell fire.”” | 


3 This Hadith is collected by the author (Muslim) with the 
aforementioned chain of narration, al-Bukhari in al-‘Ilm (no. 108), al- 
Tirmidhi in al-Ilm (no. 2661), Ibn Majah in al-Mugaddimah (no. 32), and 
Ahmad in Musnad al-Basiriyyin (no. 19,701, 19,649 and 19,704). 

If you were to say: This Hadith was specifically to warn the person who 
intentionally lied [on the Prophet], while it is well-known that Anas 
(sedis) did not intend to lie on the Messenger of Allah (Iz5xseij t2), then 
how did this narration prevent him [from narrating an abundance of 
Hadith]? 

I say (Muhammad ibn Adam): What prevented him was al-Wara' 
(reserve), and great fear; since narrating abundantly could lead to adding 
or deleting something therefore resulting in altering the narration; so he 
feared for himself erring out of carelessness because even if he did not sin 
from simply erring, the changing of a hadith is a dangerous matter; since 
it results in legislating rulings. Because of this, he minimized his 


narrating to safeguard himself. And Allah (£2) knows best. 
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[4]: Muhammad Ibn Ubayd al-Ghubari narrated to us: Abū 
‘Awanah narrated to us on Abū Husayn on Abū Salih on Abū 
Hurayrah (edits): The Messenger of Allah (ijf (t) said, 


“Whoever lies on me intentionally, his seat has been prepared 
for him in the Hell fire.” 
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[5]: Muhammad Ibn ‘Abd Allah ibn Numayr narrated to us: 
Said Ibn ‘Ubayd narrated to us: that ‘Ali ibn Rabi’ah al-Walibi 
. said, “I came to the mosque when al-Mughirah was the leader 
of Küfah, and he said: I heard the Messenger of Allah 


4 


(ása) say: “Indeed lying upon me is not like lying upon 


? This Hadith of Abū Hurayrah (edits) is collected by the author 
(Muslim) with the said chain of transmission, al-Bukhari in al-Ilm (no. 
107), Ibn Majah in al-Mugaddimah (no. 34) and Ahmad in Musnad al- 
Mukthirin (no. 7918, 8,421, 8,948, 8,982, 9,675, 10,109, 10,310 and 
10,663). 
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anyone else. Whoever lies upon me intentionally, his seat has 
9954 


been prepared for him in the Hell fire. 
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[6]: ‘Ali ibn Hajr al-Sa'di narrated to us: ‘Ali ibn 
Mushir: Muhammad ibn Qays al-Asadi on ‘Ali ibn 
Rabrah al-Asadi on al-Mughirah ibn Shu’bah (zeis) 
on the Prophet (ÁzzdeXijtz) with the likes of it (i.e. the 
previous narration), except he did not mention,” “The 
lie upon me is not like the lying upon anyone else." 


* This Hadith of al-Mughirah (eas) ibn Shu’bah is collected by the 
author (Muslim) here in no. 5 and 6 only, and al-Bukhari in al-Jana'iz 
(no. 1291), al- Tirmidhi in al-Jana'iz (no. 921) and Ahmad in Musnad al- 
Küfiyin (no. 17,438 and 17,492) 

55 This refers to Muhammad ibn Qays, meaning he did not relate the 
statement: “The lie upon me is not like the lying upon anyone else”; 
rather, he restricted his statement [to the wording]: *Whoever lies on me 
intentionally, his seat has been prepared for him in the Hell fire." 
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CHAPTER III: THE PROHIBITION OF 
RELATING EVERYTHING THAT ONE HEARS 
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[7]: ‘Ubayd Allah ibn Mu’adh al-‘Anbari narrated to us: My 
father narrated to us: and Muhammad ibn al-Muthanna 
narrated to us: ‘Abd al-Rahman Ibn al-Mahdi [both] said: 
Shu’bah narrated to us on Khubayb ibn ‘Abd al-Rahman on 
Hafs ibn ‘Asim (Za) who said: The Messenger of Allah 


[7j 
4 


(Acsacletifi~) said: “It is sufficient that a man has lied who narrates 
everything that he hears.””° 


* This Hadith is collected by the author here with the aforementioned 
chain of narration, Abū Dawid in his Sunan (no. 4992), and al-Hakim in 
al-Mustadrak (1/112) and he said: “The chain is authentic.” 

Muhammad ibn Adam says concerning this chain of narration: “On the 
authority of Hafs ibn ‘Asim” that the Messenger of Allah (izsdeio) - 
said” this chain of narration is Mursal (the Hadith of a Tabi7 saying, “The 
Messenger of Allah (Acjeieaif) said or did such and such” without 
mentioning the intermediary between him and the Prophet) making no 
mention of Abū Hurayrah (ails) and this is what is correct. It comes in 
the print of the explanation of al-Qadi ‘Iyad, and al-Nawawi; also, the 
Turki print, and the Mukhtasir of al-Qurtubi with a connected chain of 
narration, mentioning Abū Hurayrah (cai), and this is an error. Al- 
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Mazari said: “It was related by Shu’bah on the authority of Khubayb ibn 
‘Abd al-Rahman on the authority of Haf ibn ‘Asim (that the Messenger 
of Allah zako said...) and related it with a Mursal chain without 
mentioning Abū Hurayrah. This is similar to what was narrated in the 
Hadith of Mu’adh ibn Mu’adh, Ghundar, and ‘Abd al-Rahman ibn 
Mahdi on the authority of Shu’bah. Except in the print of Abi ‘Abbas al- 
Razi is the chain of narration: On the authority of Shu’bah on ‘the 
authority of Khi payo on the authority of Haf on the authority of Abū 
Hurayrah (zsák), but is not authentic. Afterward, Muslim connected 
this chain by way of ‘Ali ibn Haf on the authority of Shu’bah. ‘Ali ibn 
‘Umar al-Daraqutni said: “What is correct is that it is Mursal on the 
authority of Shu’bah just as was related by Mu’adh, Ghundar, and Ibn 
Mahdi.” | 

Abii al-‘Abbas al-Qurtubi said in al-Mufhim: “This is what has come - 
from all of the narrators of Muslim’s work (al-Sahih)—meaning Mursal— 
and has been connected to Abū Hurayrah by Abi al-‘Abbas al-Ràzi 
alone.” 

Muhammad ibn Adam says: “So it is clear from this that the majority of 
the narrators of Muslim's book (al-Sahih) relate this chain Mursal, and 
this it is what is correct.” 

Al-Qurtubt said: “The meaning of the Hadith is T whoever narrates 
everything that he hears will relate a good deal of lies; for indeed the 
person will hear what is sound along with that which is not. Thus, if he 
narrates everything that he hears, he will narrate weak narrations and - 
lies. It will in turn be related from him, and he will be disbelieved 
because of it; therefore, Malik alluded to this in his statement: “No 
person is safe who narrates everything that he hears, and he will never be 
an Imam.” Meaning, if there are lies found in his narrations, he will not 
be trusted in his Hadith and will be criticized accordingly. It will not be 
suitable for anyone to follow him—even if he may be a scholar—but if he 
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[8]: Abū Bakr ibn Abū Shaybah: ‘Ali ibn Hafs narrated to us: 
Shu’bah narrated the same Hadith to us on Khubayb Ibn ‘Abd 
al-Rahman on Hafs ibn ‘Asim on Abū Hurayrah (zziz) on the 
Prophet (Acdece). 
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[9]: Yahya ibn Yahya narrated to us: Hushaym reported to us 
on Sulayman al-Taymi on Abū 'Uthmàn al-Nahdi he said: 
‘Umar ibn al-Khattab (xá) said: “It is sufficient that a man 


has lied who narrates everything he hears.””” 


clarifies the authentic from the weak and the truth from lies, he 
safeguards himself from that and frees himself from what is obligatory 
upon him from sincere advice in the Religion.” 

?' This narration of ‘Umar ibn al-Khattab (zás) is from the reports 
which the author (Muslim) alone collected; it is not collected by any of 
the other authors of the Usül. He relates it with this chain of narration 


only. Look in Tuhfah al-Ashraf (8/85), and Allah ($:$2) knows best. 
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[10]: Abū al-Tahir Ahmad ibn 'Amr ibn ‘Abd Allah ibn 'Amr 
ibn Sarh said: Ibn Wahb reported to us: Malik said to me, 
“Know that a man will not be safe who narrates everything he 
hears, and whoever narrates everything he hears will never be 
an Imam.”” 
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5 Al-Fayyümi said: “al-Imam can mean the ruler, the scholar whom 
knowledge is taken from or the one who leads the prayer." 

This means he is not suited to be an Imam over the people, whether it is 
the great Imamate, i.e. the ruler, or the lesser Imamate, i.e. the leader of 
the prayer and what is like it if he relates to the people everything he 
hears. Because relating everything will include lies—by the proof of the 
previous narration—and it removes one from the way of resoluteness and 
prudence, and it diverts from the benefits found in the Islamic legislation 
and [sound] intellect. Therefore, the one [who relates everything he 
hears] is not suitable to assume the position of an Imam. And Allah (£z) 


knows best. 
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[11]: Muhammad ibn al-Muthanna narrated to us: ‘Abd al- 
Rahman narrated to us: Sufyan narrated to us on Abii Ishaq on 
Abii al-Ahwas on ‘Abd Allah who said: “It is sufficient that a 
man has lied who narrates everything he hears.” 
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. [12]: And Muhammad ibn al-Muthanni narrated to us: I heard 


‘Abd al-Rahman ibn Mahdi say, “A man will not be an Imam 
who is emulated until he refrains from [narrating] some” of 


what he has heard." 
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» What is intended by “some” is what is found to be a lie, or there is 
question as to whether it is a lie. This means that what is upon the person 
who deserves to be a leader of the people is that he only narrates what he 
is certain is true and abandons what he doubts. This is a greater incentive 
for the people to answer his call and turn to him for benefit. And Allah 
knows best. 
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[13]: Yahya ibn Yahya narrated to us: ‘Umar ibn ‘Ali ibn 
Muqaddam reported to us on Sufyan ibn Husayn who said: Iyas 
Ibn Mu'awiyah said: “Indeed, I see that you are diligent in 
learning the Qur'an. Read for me a chapter of the Qur‘an and 
explain it, so I can view what you have learned.’ He said, ‘So I 
did it.’ He then said to me: ‘Memorize what I say to you. 
Beware of narrating what is disliked. For very few do this 
except that they humiliate themselves and are not trusted in 
what they report." | 
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[14]: Abū al-Tahir and Harmalah ibn Yahya said: Ibn Wahb 
narrated to us: Yünus reported to us on Ibn Shihab on ‘Ubayd 


Allah ibn ‘Abd Allah ibn ‘Utbah that ‘Abd Allah ibn Mas'üd 


(eife) said: “You will not narrate a hadith to a people that is 


beyond their understanding except that it will be a trial! upon 
some of them. 


9 He is warning him against narrating Munkar Hadith, which would 
cause the narrator to be reviled and disbelieved in what he relates; thus, 
his position would diminish in the sight of the people. 

© Abū al-‘Abbas al-Qurtubi said: “The fitnah (trial) here is misguidance 
and confusion...” 

Note: Imam al-Bukhari brings a chapter in his Sahih in the Book of 
Knowledge alluding to what is found in this narration of Ibn Mas'üd 
(2eai(5). He wrote: “Chapter of the one who makes certain knowledge 


- 
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specific for some as opposed to others, disliking that they would not 
understand." And ‘Ali (edit) said: “Relate to the people what they will 
understand. Would you like that Allah and His Messenger be denied?” _ 
He says in al-Fath: “What is intended by ‘with what they will 
understand’ means what they will comprehend. Adam ibn Abii Iyyàs says - 
in the Book of Knowledge at the end of the narration: ‘And abandon 
what they will not comprehend. He intends that which will confuse 
them. Abū Nu’aym collected what is similar to this in al-Mustakhraj.” 
This is proof that doubtful matters should not be mentioned amongst the 
common-folk. And from those who disliked relating specific affairs to 
certain people (ie. the common-folk) was Ahmad concerning the 
narrations which had [in them] the appearance of rebellion against the 
rulers, Malik concerning the narrations of Allah's Attributes, Abü Yüsuf 
concerning al-Ghara'ib and from those before them, Abū Hurayrah 
(zie), as found in the story of al-Jarabin. . ." [Fat al-Bari (1/272) Dar 
al-Rayyan print] 

Muhammad ibn Adam says: By mentioning of the story of al- -Jarabin, he 
is alluding to what is collected by al-Bukhari in the obs of Knowledge 
in his Sahih on the authority of Abū Hurayrah (xd) who said: “I 
memorized two types of knowledge from the Mx of Allah 
— (Goose): one I circulated amongst the people; however, the other, if I 
circulated it, this throat of mine would be slit.” | 

He (Ibn Hajr) says in al-Fath: “The scholars have interpreted the 
knowledge he withheld to mean the narrations which mention the 
names of the wicked rulers, their conditions and time periods. Abi 
Hurayrah (keé5) would allude to some of them without explicitly 
stating their names for fear of [harm to] his person. This is found in his 
statement: “I seek refuge with Allah ($222) from the sixtieth year and the 
rulership of the youth.” He was alluding to the rulership of Yazid ibn 
Mu'awiyah because it was in the sixtieth year after the Emigration; and 
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CHAPTER IV: THE PROHIBITION OF 
NARRATING UPON THE WEAK, AND THE 
CAUTION AGAINST RELATING THEIR 
NARRATIONS 


Alae se YB > Sh ana ae cp AUIS op ot Sas, :[15] 
oae af ye gab gh ge JB Cpl ul ce tee gle JU au oe 
y JU «ol eas dle. adl Lee ttl Jp ge Bem al ge glee op plane 
WSL GLY, enl pad J ceni ase tl ad sib oS 

[qp 
[15]: And Muhammad ibn ‘Abd Allah ibn Numayr and Zuhayr 
ibn Harb said: ‘Abd Allah ibn Yazid narrated to us: Sa'id ibn 


Abū Ayyüb narrated to me: Abū Hani narrated to me on Abii 
‘Uthman Muslim ibn Yasar on Abū Hurayrah (éedii5) that the 


* 


Messenger of Allah (zocjts) said: “In the latter part of my 
Ummah, there will be a people who will relate to you fabricated 


Allah answered Abū Hurayrah (&<dii;) supplication, as he died one year 


earlier...” 
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ahadith of which you nor your fathers have heard DIESE So 
beware of them." ? 
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[16]: And Harmalah ibn Yahya ibn ‘Abd Allah ibn Harmalah 
ibn ‘Imran al-Tujibi narrated to me: Ibn Wahb narrated to us: 
Abu Shurayh narrated to me that he heard Sharahil ibn Yazid 
say: Muslim ibn Yasar reported to me that he heard Abū 
Hurayrah (cites) say: That the Messenger of Allah (356282) 
said: “In the last days there will be liars and fabricators. They 
will come to you with ahadith that you or forefathers have never 


6 This Hadith is collected by the author here and Ahmad in his Musnad 
(no. 7919 and 8241). 

The Hadith means one should avoid these people and avoid sitting with 
them or listening to their narrations, so that the fabricated Hadith will 
not become established with you; thus, you will be unable | to rid 
yourselves of it. 

Also, found in this Hadith is a sign from the signs of prophethood; where 
the Prophet (Asa‘i{) informed about that which would take place in 
his Ummah, and it has come to pass as he said. And Allah (() knows 
best. 
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heard. Beware of them, so that they will not misguide you and 
be a trial upon you.”” 


Oe eed ge gias ae Sy ae tl cee yl ghey [17] 
Po & feed ole AE o] ulus QU JG sue cp le os eb 
ee hell Jp Bs 0, A3 AS ys Guat gions pill dls 

AX Acad Le gyal Y, Ages ael Me) Crees 


[17]: And Abū Sa'd al-Ashajj narrated to me: Wak? narrated to 
us: al-A’mash narrated to us on al-Musayb ibn Rafi’ on ‘Amir 


j Al-Qurtubi said: “In this narration the Prophet (zaks) is 
informing that after him there will be those who will lie upon him, 
misguiding the people with their fabrications, and that which he stated 
has occurred, so this narration is from the proofs of his truthfulness. Abū 
‘Umar ibn ‘Abd al-Barr reported from Hammad ibn Zayd that he said: 
“The heretics fabricated twelve thousand narrations on the Prophet and 
spread them amongst the people.” And it has been related from one of 
the fabricators that he repented and he cried saying: “Is there any 
repentance for me? I have fabricated twelve thousand Hadiths on the 
Messenger of Allah, all of them being implemented.’ The scholars of 
Hadith have authored many books regarding fabricated narrations that 
have been widely circulated and put into practice by many of the people 
of Figh, who do not have knowledge of the science of the narrators.” [al- 
Mufhim 1/118-119] | 

Muhammad ibn Adam says: “His statement: ‘I lies fabricated twelve 
thousand Hadiths on the Messenger of Allah, all of them being put into - 
practice,’ is no doubt debatable; rather, it is a false claim to whoever 
considers it." 


56 


ibn ‘Abdah who said: ‘Abd Allah said: “Indeed, Shaytan takes the 
form of a man“ and then comes to a people narrating lies to 
them. Afterward, the people will disperse, and one of them will 
say: ‘I heard a man narrate, I know his face but not his name.” 


?^ He came in the form of a man who used to come to the people, and 
they would recognize him. He only came in the form of someone 
recognizable to enable himself to deceive them because if he came to 
them as a person who was unfamiliar to them, they would not have 
taken his narrations so readily. And Allah (££) knows best. 

9 There are two matters related to this narration: 

The first: The author's purpose of citing the narration of Ibn Mas'üd 
(ráis) is to warn against taking reports from unknown and weak 
narrators, and that it is obligatory to be cautious about accepting 
Hadiths. Therefore, one does not accept [a narration] from anyone 
except those whose identities and conditions are known, and their 
trustworthiness is established, publicly and privately. And Allah ($£z) 
knows best. | 

The second: That this narration is Mawqiif (from the wording and 
meaning of a companion); however, it is ruled as a statement of the 
Messenger of Allah (ása) because it could not have come by way 
of [personal] opinion, and what is established in the science of Hadith 
terminology is that what is related by a companion but could not have 
come from personal opinion or independent judgment, then it must be 
assumed that it emanated [from the Prophet]. This is the conclusion of 
al-Razi in al-Mahsil, and others from the scholars of Hadith. 
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[18]: Muhammad ibn Rafi’ narrated to me: ‘Abd al-Razzaq 
narrated to us: Ma’mar reported to us from Ibn Tawus on his 
father on ‘Abd Allah ibn ‘Amr ibn al-’As who said: “Indeed, in 
the sea” are devils who are imprisoned, they were fastened by 
Sulayman (sie). They will soon escape and will recite to a 
[false] qur‘an” to the people.” 


°° What is intended here is the Red Sea because this is what is apparent 
when left unspecified. 

9" Meaning that which they claim is Qur'an; to deceive the common- 
people, while it is not Qur’an. 

$5 [Al-Qurtubi] said in al-Mufhim: “This narration, and what is similar to 
it, cannot come about from personal opinion or independent judgment; 
rather, it could only come from a direct report [from the Prophet], and 
what is apparent is that the companion attributed this to the Prophet 
(isai), while it is possible that it was related by someone from the 
People of the Book (Christians and Jews).” 

Muhammad ibn Adam says: “It has preceded that the ruling of 
attributing a Mawgif narration directly [to the Messenger of Allah 
cse] occurs when the companion is not known for relating from 
the people of the Book; however, if he is known for this, then the 
Mawqüf narration is not to be ascribed to the Messenger of Allah 
(Scaff), as in this case; for indeed ‘Abd Allah ibn ‘Amr is known for 
this. So this narration is not to be ascribed to the Messenger of Allah 
(saeig). Be mindful of this, and Allah (£z) knows best.” 
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He mentions later: “The narration informs that these chained devils are 
going to be unloosed and will deceive the ignorant by reciting to them 
something until they (the ignorant) believe it is Qur’an—just as 
Musaylamah did—or they will fabricate narrations upon the Messenger 
of Allah (1z5dext2), and it will be named a qur'an from what they have 
added from falsehood. A benefit of this narration is that it warns against 
accepting narrations from unknown transmitters. [al-Mufhim 1/120-121] 


Al-Qadi ‘Iyad said: “Allah (£z) has preserved His Book: He says: 


“Indeed We sent down the Reminder (al-Qur'àn) and indeed We 
will preserve it.” [al-Hajr: 15:9] 


So the Qur'an has been established, and there is consensus upon this, and 
not one letter has been added to it or deleted from it. The Rawafid and 
heretics have desired this but were unsuccessful, so it not reasonable for a 
Muslim to accept what anyone claims is Qur’an that is not found 
between its two covers. So if this narration has an authentic origin, then 

perhaps what it means is that they will come with a [false] qur’an, and it 
— will not be accepted, just as it was not accepted from al-Qaramatah, 
Musaylamah, Sajah, Tulayhah, et al. Perhaps what is intended by qur’an 
is what he brought and compiled from different sources, since the 
[linguistic] meaning of qur’an is a collection. It is called that due to what 
it collects from stories [of the past], commands, prohibitions, promises 
and threats of punishment; thus, everything that you have collected is 
[linguistically] called qur'an. (Ikmal al-Mu’allim 1/119-120) 
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Aan ool oe Legh Gat see oy unas LE oy tat Gey [19] 
ol dH Vin ale JU gull ge poe gy PU ge lie U gel taa JU 
Curd we tle cel d QU ias feed (OS op nto Ges) Le 
Le ta) JU a aba US US egat ae ta) Slab aio ob d ola US LAS 
| cues AK Ste Sil el a wo Sail, AS o c yel gal 
3) eas de: ail foo adl jua ge Cad US Ul tee ol d Jui 

AS taah LS 3l ara wll oes, Ua ale cole) yee, 


[19]: And Muhammad Ibn ‘Abbad and Sa’id ibn ‘Amr al- 
Ash’athi both narrated to me on Ibn Uyaynah, Sa’id said Sufyan 
informed us on Hisham Ibn Hujayr on Tawus he said, “He 


Muhammad ibn Adam says: Al-Qadi ‘Iyyad only said: ‘If this narration 
has an authentic origin,’ due to the possibility that it is from the 
narrations of the People of the Book. This is based on the fact that ‘Abd 
Allah ibn ‘Amr (zás) is known for relating from the writings of the 
People of the Book, and it is feared that this is from them. And Allah 
(ife) knows best.’ | 

Benefit: The author of Fath al-Mulhim mentions a story: Twenty years 
ago, we witnessed a devil who came in the form of an English doctor, he 
brought a qur’an from the seas and presented it to the people, claiming 
that it was the ancient Mushaf, greatly contradicting the masahif which 
are presently in the hands of the Muslims of the east. His intention was to 
distort the Qur’an; however, no one paid him any mind, and he was 
unsuccessful. Rather, he failed miserably, and after some time, it was if he 
never existed, and that which will benefit the people remains in the 
earth. All praise is due to Allah ($z£). [Refer to Fath al-Mulhim 1/138] 
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came to Ibn ‘Abbas—meaning Bushayr ibn Ka’b—and narrated 
to him. So Ibn ’Abbas (kadai) said: ‘Go back to such and such 
hadith.’ So he went back to it and repeated it. So he said, ‘I do 
not know if you accept all my narrations and reject this one or 
reject of all my narrations and accept this one?’ Ibn ‘Abbas said 
to him: "Indeed, we used narrate from the Messenger of Allah 
(iier) when no one lied on him. But when the people 
began to accept the sound along with the weak, we stopped 
relating from him.” 


rgb o a£ pare b ssl Gly Jue Sse al) cp oF Grey :[20] 
Spey ye at uad esd bid LF Lal UG be ul ye aul ye 


esi 455 ono E eS, SUL obey ale atl bo aul 


[20]: Muhammad Ibn Rafi’ narrated to me: ‘Abd al-Razzaq 
narrated to us: Ma’mar reported to us from Ibn Tawus on his 
father from Ibn ‘Abbas (zzák) who said: “Indeed, we used to 
preserve Hadith on the Messenger of Allah | Gz seio); 


9 Meaning, we left off relating narrations to the people due to lack of 
trust in their veracity and fear of them adding to or r subtracting from a 
narration. 

In short, what Ibn Abbas (x<éi5) was alluding to in this speech is that 
when lying spread in the later generations, and the people became 
heedless, he wanted to verify and confirm the authenticity of his 
narration, so he commanded him to repeat some of his narrations, which 
he had not heard closely enough, so as to accept or reject them 


accordingly. And Allah ({¢) knows best. - 
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however, when you began accepting the good along with the 
bad, then how far [are you from that].””° 


gon pale pol dae Gall ales 5 Sails Sal gol ghey :[21] 
J) Corll pte cle iJ sale ge see op Gad oe Thy We gaia 
Jp) JU cas de: ail fro adl Jua JU ping Dt ard whe op 
Sad al bes Yy aad oh Y ole ol jani play ale ail oo aii 
gle al Le alll dou, ge aed pad aod ALI Y du Lute onl 
dra, dU cys Mey Unna IS a LSU) cole: si di Y ges 
Sy Lele Lats Lud] Gael, A ual as al - LL ade aul bo aut 

2 Bah Le | oll sa AG all, call wll 


[21]: Abū Ayyüb Sulayman ibn ‘Ubayd Allah al-Ghaylani 
narrated to me: Abū ‘Amir— meaning al-'Aqadi—narrated to us: 
Rabah narrated to us from Qays ibn Sa’d on Mujahid who said: 
“Bushayr Ibn Ka’b al-‘Adawi came to Ibn ‘Abbas (zziz) and 
began to narrate saying: ‘The Messenger of Allah (áss) 
said...’ Ibn ‘Abbas did not listen to his narration and did not 
look at him. He said to him: ‘O Ibn ‘Abbas! Why is it I do not 
see you paying attention to my Hadith? I narrate to you from 
the Messenger of Allah and you do not listen.’ Ibn ‘Abbas 
(sess) said: ‘At one time, if we heard a man say: “The 


1 Al-Qadi ‘Iyad said: “Meaning how far you are from soundness [in 
narration]; or how far we are from accepting your speech and relying 
upon your narrations.” (Ikmal al-Mu’allim 1/121) 
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Messenger of Allah (Asaif) said...’ we used to hasten to him 

and pay close attention. However, when the people began to- 
take the sound along with the weak, we only took from the 

people what we knew [to be authentic |"! 


JU AS bs al ol oe ree c b ae gall y pe py syl Wao :[22] 
ool ly JUS ge Bey LLS d cree ol JU ole ul dE ess 
Ace ciem Jam dE claw leas (JU ace asl, ud ge Vl d jus ul 

Po 348 ol Ee Mae (gad Le aul, z) ii s etl as es sal 


[22]: Dawid ibn 'Amr al-Dibbi narrated to us: Nafi' Ibn Umar 
narrated to us from Ibn Abü Mulykah who said: *I wrote to Ibn 


71 Be mindful that these narrations contain a number of etiquettes: 

From them: Turning away from a person who narrates Hadiths that 
have no foundation and refraining from listening to them. From the 
etiquettes of the student of Hadith is to give all his attention to Hadith 
because he will not benefit unless he does so. It was said: “If you give 
your all to knowledge, you will be rewarded with something of it, but if — 
you only give a portion of yourself, you will not be rewarded with 
anything.’ From them: The student of knowledge should not be 
distracted by anything while listening to narrations; rather, he should 
give all of his mind and body [to the narration]. So if he hears a scholar 
narrating Hadith, he draws near to him and comes early to his sitting, 
focuses on the teacher and gives him his ear. For indeed the way for the 
heart to retain knowledge is by incorporating the two senses of hearing 
and seeing. Thus, if he looks at the teacher with his eyes and gives him 
an ear, he will attain a more complete benefit, and if one of the senses is 


not being utilized, it will be deficient. And Allah (1:22) knows best. 
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‘Abbas asking him to write a few narrations for me. He said: 
‘He is a sincere youth; I will select for him some narrations and 
retain some [that will be of no benefit to him].’ So he called for 
the judgments of ‘Ali (zziz) to write some things from them 
and came across something and said: ‘By Allah! ‘Ali did not rule 
with this except that he was misguided.” 


7. Al-Qadi ‘Iyad said: “This means that no one would rule with these 
things except one who was astray, and ‘Ali was not misguided, so it is 
unimaginable that he made such rulings, not that he was judging ‘Ali to 
be misguided, if, in fact, he had ruled with these things. And perhaps the 
meaning of misguided here is erred, as Allah (2) says: *(Müsa Six 

said): I did it then when I was ignorant.” Meaning, in error, and it is also 
said to mean: neglectful. (Ikmal al-Mw'allim 1/ 121-122) 

Al-Nawawi stated: “This means: no one would rule with these things 
except one who is misguided, and ‘Ali (cai) would not have ruled 
with these things unless it was known he was astray, and it is well- 
known he was not misguided. Therefore, it is clear that these were not 
his rulings. And Allah knows best.” [Sharh Muslim 1/83] 

The author of Fath al-Mulhim said: It is possible that what is meant by 
“misguided” is that he erred or was mistaken, and this, too, is far-fetched, 

since ‘Ali is not known for such heinous, heedless errors. And Allah 
(ice) knows best. 

In general, Ibn Abbas (xis) rejected portions of this eins that were 
in clear error, and this is in following the Sunnah of the Qur’an which 
guides to rejecting contradictory reports; whence Allah (jg) says 
concerning the story of [‘A’ishah’s] slander: 


(Od WEIGH cM comb sea te Sp 
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“Why then, did not the believers, men and women, when they 
heard it (the slander), think good of their own people and say: 
“This (charge) is an obvious lie?” [al-Nūr: 24:12] 


Then He said after some verses: 
2 re. ^ to gS 47 Ayi EH "A 5 owe ky 
EO LW 55766. Koy, KE AUKE A IG} 


“And why did you not, when you heard it, say: “It is not 
right for us to speak of this. Glory is to You (O Allah)! 
This is a great lie.” [al-Niir: 24:16] 


Muhammad ibn Adam says: “What is apparent to me is that Ibn ‘Abbas 
(zzi) intended that the things which were written in this book were 
not from the judgments of ‘Ali (zás); instead, they were fabricated by 
his enemies from the Rawafid and Shi'ite, and he (‘Ah) is free from it. 
And Allah (fgs) knows best.” | 

Be aware that this narration contains a number of benefits: From them: 
The permissibility of the scholars sending knowledge to distant lands in - 
writings. Though the first generation differed regarding the 
permissibility of recording Hadith, afterward there was consensus 
concerning its permissibility. . 

Those who [initially] declared it impermissible used as evidence what 
Muslim collects by way of ‘Ata ibn Yasar on the authority of Abū Sa'd 
al-Khudri (xát): that the Messenger of Allah (zst) said: “Do not 
record [sayings] from me, and whoever records from me other than the 
Qur'an, let him erase it, but there is no harm in [orally] relating from me. 
And whoever lies upon me intentionally, his seat has been prepared for 


him in the Hell fire.” 
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Those who make up the consensus use a variety of narrations in the two 
Sahihs and other than them as proof. From them the narration: “Write it 
(the Hadith) down for Abū Shah...” This narration is agreed upon [by 
al-Bukhari and Muslim]. Also from the narrations: “Bring me something 
to write with. I will record a book for you; after it, you will never be 
misguided...” This is also agreed upon [by Bukhari and Muslim]. And 
from them is the Hadith of Abi Juhayfah who said: “I said to Ali (edi): 
Do you have a book? He said: No except the Book of Allah and this 
piece of parchment [with a hadith written upon it]..." Agreed upon. 
This can be found in many other narrations besides these. And the 
scholars reconcile between these narrations and the narration of Abi 
Sa'id al-Khudri (zeń), which mentions the prohibition [of recording 
Hadith], by establishing the fact that this took place during the time 
when there was a fear of the Hadith being confused with the Quran, so 
this narration [of Abii Sa'id] was abrogated. Or perhaps the permission 
[to record] was for those who there was no fear that they would mix it 
up, and the prohibition was for those who there was concern; or that the 
prohibition was for those who wrote them both down on the same page. 
Some scholars of Hadith say that what is correct is that this narration 
should be directly attributed to Abū Sa’id (zaś) [as opposed to the 
Messenger of Allah (Acsa‘eai(s)]. This was a by al-Bukhari and 
others. | 

From the benefits: What the Salaf were upon from diligence in seeking 
knowledge, so much so that if they were unable to attend a scholar's 
sitting, they would benefit from his writings. 

From them: The clarification of the virtue of ‘Ali (edit), in that he was 
known for rulings [in matters of jurisprudence], until even the scribe of 
this Ummah, Ibn ‘Abbas (isses), relied upon him. This was from the 
supplication of the np of Allah (ázat). Ibn Majah, in his 
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[23]: "Amr al-Naqid narrated to us: Sufyan ibn "Uyaynah 
narrated to us: from Hisham ibn Hujayr on Tawus who said: 
Someone came to Ibn ‘Abbas (zzák) with a book containing 
the judgment of ‘Ali (ze), so he omitted [everything] from it 
except a portion. Sufyan ibn "Uyaynah then indicated this with 


his hand." 


Sunan, with an authentic chain of transmission, collects the narration of 
al-Bakhtari on the authority of ‘Alt (zás) who said: 

"The Messenger of Allah sent me to "iin So I said: *O Messenger 
of Allah! Will you send me to judge between them and I am a youth, and 
do not know how to judge? So he hit my chest with his palm and said: 
^O Allah! Guide his heart, and sharpen his tongue.” He (‘Alt) said: “So 
after this I never doubted when judging between two people.” 

And from them: It is not for the student of Hadith, even if he is very 
diligent in seeking knowledge, to look for that which will harm him or 
others from the Muslims. Similarly, he should not relate these things or 
send them in a correspondence. This was the methodology of the head of 
the diligent seekers of knowledge, the noble companion Abü Hurayrah 
(ais). In his Sahih, al-Bukhari collects the narration of Abū Hurayrah 
(zzák) who said: “I memorized two types of knowledge from the 
Messenger of Allah, as for one of them, then I disseminated it, as for the 
other, if I spread it this throat of mine would be slit.” And Allah (jg) 
knows best. 
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[24]: Hasan ibn ‘Ali al-Hulwani narrated to us: Yahya ibn 
Adam narrated to us: Ibn Idris narrated to us from al-A'mash on 
Abū Ishaq who said: “When they” innovated” these things 
after ‘Alt, a man from his (i.e. ‘Ali’s) companions said: ‘May 
Allah curse them! How much knowledge they have 
corrupted!" 


Crew «JUS tlic ool gar Se gl bys pris op de uias :[25] 
alase coll os VE axe all od de de oar See ol Up $e 
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[25]: ‘Ali ibn Khashram narrated to us: Abū Bakr—meaning | Ibn 
‘Ayyash—reported to us: He said: I heard al-Mughirah (xis) 


3 The Rawafid and Shi'ite. 

^ Al-Nawawi said: “He is alluding to what the Rawafid and Shi’ite have 
added to the narrations of ‘Ali (zziz) from falsehood...” [Sharh Muslim 
1/83] — | 

> Meaning, they corrupted many of the narrations of ‘Ali (zeit), so 
when they mixed their fabrications with his narrations, it became unclear 
to the people what was truth from falsehood, so they abandoned all of 
them. And Allah (Je) knows best. 
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say: “No one narrated the truth in the narrations of ‘Ali except 
the companions of ‘Abd Allah ibn Mas'üd."^ 


75 This narration means that the people had changed, and the number of 
liars and fabricators increased, especially upon ‘Ali (Geb), so the 
students of knowledge did not accept narrations on ‘Ali (keds) except 
from those they saw to be truthful, upright in their religion from the 
companions of Ibn Mas'üd (zs): ‘Alqamah, and Abū Wa'il, Masrüq, 
al-Aswad ibn Yazid and his brother ‘Abd al-Rahman and other than 
them from the best of the Tabi’in who were close companions of Ibn 
Mas'üd (xais) and followed his example, just as they benefited from the 
knowledge of ‘Ali (edits) and followed his guidance. Certainly they 
. were people of truth, uprightness, preservation, and precision and were 
reference points in trustworthiness for the students of knowledge, 
contrary to those who falsely ascribed themselves to ‘Ali (edit) and 
invented a lie against him from the people of desires, the Rafidah and 
Shi’ite, for indeed they are known for lying. 

In conclusion, what the author (Muslim) is alluding to by collecting 
these Hadiths and narrations in this chapter is to warn against accepting 
the reports of unknown narrators and that it is obligatory to be cautious 
when receiving Hadith, so that they only accept [narrations] from the 
reliable, as it is unbefitting to narrate from the weak. And with Allah 


(ese) is success. 
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CHAPTER V: CLARIFICATION THAT THE 
ISNADIS FROM THE RELIGION, AND 
NARRATION IS ONLY UPON THE 
TRUSTWORTHY, AND THAT THE CRITICISM 
OF NARRATORS DUE TO WHAT IS FOUND IN 
THEM IS PERMISSIBLE; RATHER, IT IS 
OBLIGATORY, AND IS NOT FROM 
IMPERMISSIBLE BACKBITING; RATHER, IT IS 
FROM THE DEFENSE OF THE NOBLE ISLAMIC 
RELIGION 


dat oe play pl oe ae) le We ee JE gee We [26] 
O2 HF ge p ae em op AE lass QU pli ys (eai Wey 
ey oist ee ly I Lou lal! le o] JG Ge ee 


[26]: Hasan ibn al-Rabr narrated to us: Hammad ibn Zayd 
narrated to us from Ayyüb and Hisham—he said—and Makhlad 
ibn Husayn narrated to us from Hisham on Muhammad ibn 
Sirin who said: “Indeed, this knowledge” is religion,”so look to 
whom you take your religion from.” 


17 He is alluding to the science of Hadith. 
75 Meaning worship, for indeed religion is an expression of worship. The 
author of al-Qamiis mentions that Din (religion) has many different 


meanings, and from them: worship, Tawhid, and every act of obedience 


to Allah (£a). 
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e 155 6 FJ 
[27]: Abū Jafar Muhammad ibn al-Sabah narrated to us: Ismail 


ibn Zakariyya narrated to us from ‘Asim al-Ahwal on Ibn Sirin 
who said: “They did not use to ask about the Isnad, but when 
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the fitnah” (trial, tribulation) came they would say: ‘Name for 


” Al-Qurtubi said: “What is intended by this fitnah—and Allah (jg) 
knows best—is the calamity of the assassination of ‘Uthman (eas) and 
the trial of the rebellion of the Kharijites against ‘Ali and Mu'awiyah 
(Exis). For they (i.e. the Kharijites) labeled them as disbelievers and 
made their blood and property lawful. And there is difference of opinion 
concerning whether or not these individuals (i.e. the Kharijites) should 
be labeled disbelievers. There is no doubt that those who label them (the 
Kharijites) disbelievers do not accept their narrations, and those who do 
not deem them disbelievers differ regarding accepting their narrations, as 
we have previously clarified. So what he intended by this—and Allah 
(fefe) knows best—are the murderers of ‘Uthman (Eee) and the 
Kharijites, since they were undoubtedly wicked sinners, and their - 
narraions were mixed up with those who were not from them; 
[therefore] it became necessary to look for their narrations to reject them 
and to look for the narrations of others besides them to accept them. 
Then this same principle is applied to the other people of innovation. No 
one should believe that he intended by fitnah what took place between 
‘Ali, Mu’awiyah and *A'ishah (&izz), since it is incorrect to call anyone 
of them an innovator or sinner; rather, all of them were mujtahidin 
(legists formulating independent decisions in religious matters, based on 
personal interpretation) implementing what they saw to be correct, and 
in that, they are upon the well-known, agreed upon principle regarding 
the people of Ijtihad, and that is that the mujtahid is ME and not 
sinful, as we have mentioned from fundamentals." 
Muhammad ibn Adam says: *Al-Qurtubi has made an excellent point in 
this speech of his and brought great benefit. Some who lack 
understanding have interpreted the aforementioned statement of Ibn 
Sirin to mean the fighting between Ali and Mu'awiyah. Dr. Muhammad 
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us your men.’ So they would look at the people of Sunnah and 
accept their Hadith, and they would look at the people of 


innovation" and reject their Hadith.*” 


ibn Diya’ al-Rahman wrote in his book Dirasat fi al-Jarh wa al-Ta’dil pg. 
8: “The fitnah Ibn Sirin is alluding to is what transpired between ‘Ali and 
Mu’awiyah...” And he is mistaken in his understanding. His 
interpretation of this is extremely dangerous because this would lead to 
rejecting the narrations of those who fought alongside them, and both of 
them had a large number of the noble companions with them, and all of 
them were mujtahidin, so even those who were in error from them were 
upright, trustworthy and rewarded [for their Ijtihad], and their narrations 
would not be rejected due to this. 

And from that which refutes this doctor’s misunderstanding is the last 
part of Ibn Sirin’s statement: “So they would look at the people of Sunnah 
and accept their Hadith, and they would look at the people of innovation 
and reject their Hadith.” For indeed all of those who fought on both 
sides were from the people of the Sunnah, and there is no one who would 
say that they were from the people of innovation, as previously 
mentioned in the speech of al-Qurtubi. 

In conclusion, Ibn Sirin did not intend by his statement the fighting 
between ‘Ali and Mu'awiyah (®2éiiz5); instead, what he intended was the 
fitnah that divided the people in their beliefs and lead them to rebellion: 
Shi'ism, Rafd, Irja, al-Qadr, etc., which causes them to be labelled 
disbelievers, wicked sinners or misguided. Hence, this necessitates 
looking into the condition of the narrator to ascertain whether his 
narrations are to be rejected because of this or to be accepted in 
accordance with the previous elaboration. And praise is due to Allah 
(6). 

9 Al-Bid'ah is what was innovated in the religion after Allah (ffe) - 
completed it, from that which has no origin in the Book and the Sunnah. 
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[28]: Ishaq ibn Ibrahim al-Hanzali narrated to us: ‘Isa Ibn 
Yünus related to us: al-Awzai narrated to us from Sulayman 
ibn Misa who said: “I met Tawus and said, ‘So and so narrated 
to me such and such.’ He said, ‘If your companion is 
trustworthy, then take [knowledge] from him.” 
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[29]: ‘Abd Allah ibn ‘Abd al-Rahman al-Darimi narrated to us: 
Marwan—meaning Ibn Muhammad ad-Dimashqi—reported to 
us: Sa'id ibn ‘Abd al-‘Aziz narrated to us from Sulayman Ibn 
Misa who said: I said to Tawus that so and so narrated to me 
such and such he said: ‘If your companion is trustworthy, then 


take [knowledge] from him.” 


* Meaning, look at the condition of the person whose Hadith you are 
accepting. Thus, what is intended is guiding the people to accept 
narrations from the trustworthy and warning them against accepting 
them from weak reporters. And Allah (£e) knows best what is correct. 


74 


cya 20 s Syst (eR 15% LO ric oS dele issu lU Sal «Je 
alal spe 


[30]: Nasr ibn ‘Ali al-Jahdami narrated to us: al-Asma^ 


narrated to us from Ibn Abü al-Zinad on his father who said: I 
met one hundred [narrators] in al-Madinah, all of them upright 
[in character], " and their narrations were rejected." It was said 
[about them]: ‘They are not from its (i.e. the science of Hadith) 
people." 


** Meaning: upright in their religion and trusts. 

3 Due to the fact that they were not accurate in narrating. 

4 Al-Qurtubi said: “Meaning, that they were upright in their religion 
and trusts, but were not precise memorizers of Hadith, nor were they 
accurate in reporting, so they were not qualified to be narrated upon, 
even if they busied themselves with relating Hadith. 

Muhammad ibn Adam says: ^In short, what is intended by Ibn Abü 
Zinad—and Allah (jeg) knows best—is that just as uprightness in 
religion is a condition for the acceptance of a report, accuracy and 
precision is also a condition. So his uprightness and honesty is not 
sufficient to accept his reports; rather, he must be precise in what he 
relates: either what he memorizes by heart, if he relates from his 
memory, or what is in his writing. This has preceded from Imam Malik, 
where he mentioned the four types whose reports are not accepted, one 
being the virtuous worshipper who does not have knowledge of what he 
relates. And Allah ((££c) knows best." 
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[231]: Muhammad ibn Abū "Umar al-Makki narrated to us: 
Sufyan narrated to us: and Abi Bakr ibn Khallad al-Bahili 
narrated to me—and this is his wording: I heard Sufyan ibn 
‘Uyaynah on the authority of Mis'ar say: I heard Sa’d ibn 
Ibrahim say: “No one should narrate on the Messenger of Allah 
(izal) except the reliable." 
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5 Muhammad ibn Adam says: “What is intended here is the prohibition 
of narrating on other than the trustworthy. This was stated by Sa'd ibn 
Ibrahim as well as others. It was reported on Uqbah ibn Naf’ that he 
said to his children: ‘O my children! Only accept narrations from the 
trustworthy.’ Ibn Ma'in said, ‘From what Suhayb advised his children, ‘O 
my children! Do not accept any narration on the Messenger of Allah 
(ice o) except from the reliable.’ Ibn ‘Awn said, ‘Take knowledge 
only from those who are known to be from the seekers of knowledge.’ 
Sulayman ibn Mūsā said, “Do not take knowledge from one whose 
books are his teachers.’ He also said, ‘I said to Tawus that so and so 
reported to me such and such, and he said: ‘If he is reliable, then take 
[knowledge] from him.’ And Allah ({¢) knows best. 
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[22]: Muhammad Ibn ‘Abd Allah Ibn Quhzadh, from the 


people of Marw, narrated to me: I heard ‘Abdan ibn ‘Uthman 
say: I heard ‘Abd Allah ibn al-Mubarak say: “With me, the 


= chain of narration? is from the Religion." If it were not for the 


chain of narration, anyone could say whatever he pleased."" 


*° The chain of narrators which leads up to the text of the Hadith. 


*7 Al-Qurtubi said: “Meaning, from its fundamental principles, since the 
source of the religion is the Book and the Sunnah, and the Sunnah is not 
accepted from every person, it is a must to look into the condition of the | 
narrators and the connection of their chains. If it were not for that, the 
truthful would have been mixed with the liar and the truth with 


falsehood; and since it is necessary to distinguish between them, it is 
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Muhammad ibn ‘Abd Allah said: al-‘Abbas ibn Abū Rizmah 
narrated to me he said: I heard ‘Abd Allah say: “Between us and 
the people is the Isnad.” 


Muhammad said: I heard Abū Ishaq Ibrahim ibn ‘Isa al- Talaqani 
saying: I said to ‘Abd Allah Ibn al-Mubarak: “O Abū ‘Abd al- 
Rahman! Concerning the Hadith, “Certainly from al-Birr 
(righteousness) after al-Birr is to pray for your parents with 
your prayer and fast for them with your fast,” ‘Abd Allah said: 
‘O Abū Ishaq! From whom did you get this Hadith?” I said: “It 
is from the Hadith of Shihab ibn Kharash.” He said: “He is 
trustworthy, upon whom?” I said “Upon al-Hajjaj ibn al-Dinar.” 
He said, “He is trustworthy, upon whom?” I said: “He said the 
Prophet (zaseo) said...” He said, “O Abii Ishaq! Between al- 
Hajjaj and the Prophet (zaf) is a wide gap! However, 
there is no difference of opinion regarding Sadaqah (charity).”” 


obligatory to examine the chains of narration. This was stated by Ibn al- 
Mubarak, Anas ibn Malik, Abū Hurayrah, Naf’, et al, and its obligation 
is clear. [al-Mufhim 1/121] 

88 Muhammad ibn Adam says: “From false reports, due to his knowledge 
that he would not be asked to mention the names of his narrators.” 

? Muhammad ibn Adam says: “Meaning, the scholars do not differ 
concerning the legislation of giving charity on behalf of ones parents, 
due to the many texts concerning this. 

Al-Nawawi said: ‘It means that this Hadith is not authentic, but whoever 
intends to do a righteous act for his parents, then he can give charity on 
their behalf; for indeed the deceased receives the reward of the charity 
and benefits from it without any difference of opinion amongst the 
Muslims, and this is what is correct. As for what is related by the judge 
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Abū al-Hasan al-Mawurdi, al-Basri, al-Faqhi, al-Shafi7 in his book al- 
Hawi from some of the people of Kalam (rhetoric), that the reward [of 
the charity] does not reach the deceased; this a position of clear error, 
. contradicting the texts of the Book and the Sunnah and the consensus of 
the Ummah; therefore, it is not heeded. 

As for prayer and fasting, the position of al-Shafi7, and a body of the 
scholars, is that it does not benefit the deceased, unless the fasting is from 
the obligatory fast that is made up by their patron or those they grant 
permission. In this there are two narrations related from al-Shafi’i. The 
most famous of the two [narrations] is rejected, but the more authentic 
of the two [narrations] is accepted by later scholars. As for the recitation 
of the Qur’an, what is well-known from the school of al-Shafi7 is that 
the deceased does not receive the reward, while some of his followers 
disagree. A body of the scholars holds the position that the deceased 
receives the reward of all acts of worship: prayer, fasting, recitation of the 
Qur’an, etc. In the Sahih of al-Bukhari, in the chapter, “Whoever dies 
with a vow upon him” there is the narration of Ibn ‘Umar (&z&) 
commanding a woman whose mother had died owing a prayer to pray 
on her mother’s behalf. It was stated by the author of al-Hawi that ‘Ata 
ibn Abū Rabah and Ishaq ibn Rahaway held that it is permissible to pray 
on behalf of the deceased...” [Sharh Muslim of al-Nawawi 1/89] 
Muhammad ibn Adam says: With me, what has been legislated by a 
legislative text like charity, manumission of a slave, Hajj, fasting and 
supplication is awarded the deceased in accordance with the many texts 
in this regard. As for that which lacks support, like the recitation of the 
Qur'an, then it cannot be established by Qiyas (analogical deduction), 
due to not being authentically reported from the Prophet (Azo) Or 
any of the Salaf, for indeed they were the most diligent of the people in 


implementing good, and with that, this was not related on them. 
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Muhammad said: I heard ‘Ali ibn Shaqiq say: I heard ‘Abd Allah 
ibn al-Mubarak say: “Leave the Hadith of 'Amr ibn Thabit” for 
certainly he used to insult the Salaf.” 


? Muhammad ibn Adam says: He is ‘Amr ibn Thabit ibn Hurmuz al- 
Bakri, Abi Muhammad, and it is said Abū Thabit al-Kuft. Al-Hasan ibn 
‘Isa said: ‘Ibn al-Mubarak abandoned his narrations.’ Hinad ibn al-Yusri 
said: ‘Ibn al-Mubarak did not pray over him.’ ‘Amr ibn ‘Ali and 
Muhammad ibn Muthanna said: Ibn Mahdi did not relate narrations 
from him.’ Abū Hitim said: ‘He had an evil ideology, an extreme Shi'ite.’ 
Al-Ajurri mentioned that Abii Dawüd said: ‘A despicable Rafidi.’ He said 
elsewhere, ‘An evil man. He claimed that when the Prophet (Asjtai{e) 
died everyone disbelieved except five people; and then Abū Dawid 
began to dispraise him. ‘Abd Allah ibn Ahmad reported that his father - 
said, ‘He used to revile "Uthman. Ibn al-Mubarak abandoned his 
narrations.” Ibn Hajr said in al-Taqrib: ‘Weak, charged with al-Rafd 
(extreme Shi'ism)." 

^^ Muhammad ibn Adam says What is intended here are the 
companions. It has preceded in his biography that he used to revile 
Uthman (zá). Also, he stated that when the Prophet (zzdesfti») died, 
everyone disbelieved except five people. It is a most heinous thing that 
has come from his mouth, and he has lied. Far be it from the companions 
of the Messenger of Allah (zsak) to apostate save five, for indeed 
they are more honored with Allah: 
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“[They say: ‘Our Lord! Let not our hearts deviate (from the truth) 
. after You have guided us, and grant us a mercy from You. Indeed, 
You are the Bestower." [Ali-Imran: 3:8] 
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[33]: Abū Bakr ibn al-Nadr ibn Abii al-Nadr narrated to me - 
that Abū al-Nadr Hashim ibn al-Qasim said: Abū ‘Agil narrated 
to us saying, “I was sitting with al-Qasim ibn ‘Ubayd Allah and 
Yahya ibn Said. So Yahya said to al-Qasim, “O Abi 
Muhammad! Indeed, it is shameful that someone like you is 
asked about the Religion and not have the answer.’ Said al- 
Qasim: ‘And why is that?’ He said: ‘Because you are from the 
two Imams of guidance,” the grandson of Abū Bakr and 
Umar.’ Al-Qasim said to him: ‘What is more shameful than 
that is a person who has knowledge of Allah and speaks from 


= 9? Muhammad ibn Adam says: “This al-Qasim is the son of ‘Ubayd Allah 


ibn ‘Abd Allah ibn ‘Umar ibn al-Khattab, and his mother is Umm ‘Abd 
Allah bint al-Qasim ibn Muhammad ibn Abi Bakr al-Siddiq, so Abi 
Bakr (edi) was his maternal great-grandfather and ‘Umar his paternal 
great-grandfather. 


81 


ignorance or records narrations from someone who is not 
trustworthy.’ He said: ‘He was quiet and did not reply.” 


tJ ase cp Ole Coren SE Gael ead op pe Susy :[34] 
est ge ole ne oy aal a o dg Cole Jue ul ge dy 
de oy ol aed G| aly cages op gH d Jus ole ag ame yey 
d dace ua pal ye JUS Lae oly ne Gur Gaal Fl yl cal, 
poke dl ol all oe ae Gye axes aul re aly GUS ge ehel tus ede 
YU > Ketel gp oH eie el Langis QU A ne ye yel jl ole 

SNS 


[34]: Bishr ibn al-Hakam al-‘Abdi said: I heard Sufyan ibn 
"Uyaynah saying: they narrated to me from Abū ‘Aqil that they 
asked one of the sons of ‘Abd Allah ibn ‘Umar (zák) about 
something he did not know. So Yahya said to him, “By Allah! I 
find it a grave matter that someone like you, the son of the two 
Imams of guidance—'Umar and Ibn ‘Umar—is questioned about 
an issue and does not have answer.’ He said: ‘By Allah! What is 
graver than that with Allah and those who have knowledge is to 
speak from ignorance or to narrate from someone who is 
untrustworthy.” And Ibn ‘Aqil and Yahya ibn al-Mutawakkil 
were present when they said this. 


? Meaning that Yahyà remained quiet and did not respond, due to the 
fact that he (al-Qasim) confuted his argument. _ 
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[35]: 'Amr ibn ‘Ali Abū Hafs said: I heard Yahya ibn Sa'id say: 
“I asked Sufyan al-Thawri and Shu’bah and Malik about the 
man who is not reliable in Hadith and someone asks me about 
him". They said: ‘Inform him that he is not reliable.” 
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[36]: ‘Ubayd Allah ibn Sa’id narrated to us saying: I heard al- 
Nadr say, “Ibn ‘Awn was asked about a hadith of Shahr while 


^ Meaning, should I cover his faults, so as not to fall into backbiting, or 
should I inform him that he is untrustworthy as advice to the questioner. 

? This proves that these scholars held that it was obligatory to dispraise 
the weak narrator. Qadi ‘lyad said, ‘This is not considered blameworthy 
backbiting and calumny, since it is a matter of necessity to protect the 
Islamic legislation and to preserve the Religion, just as we permit the 

criticism of witnesses to maintain people's rights and to remove doubt. — 


|. '? What I hold to be the preponderant [position] regarding Shahr is that 


he was trustworthy and his narrations were relied upon, for indeed many 
of the scholars of the Salaf, or most of them, labeled him trustworthy. 
From those who labeled him as trustworthy: Ahmad ibn Hanbal, Yahya 
ibn Ma'n, et al. Ahmad said: ‘How sound his Hadith are.’ Ahmad ibn 
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he was standing at the threshold of his door, and he said, 
‘Indeed the people criticized Shahr. They criticized him.” 


Abi al-Husayn Muslim ibn al-Hajjaj said, “They spoke against 
him and disparaged him.” 


ay azed old Let 


‘Abd Allah al-'Ijl: said: ‘He is a trustworthy Tabi’. Yahya ibn Ma’in said: 
‘He is reliable.’ He continues: “There is a good statement regarding him 
from the two great scholars Abū al-Hasan al-Qattan and al-Hafiz al- 
Dhahabi, as for Abü al-Hasan, he said: “I have not heard any proof for his 
disparagement, and as for what some have mentioned concerning him 
wearing a soldier’s uniform, listening to musical instruments and taking 
something from the treasury, either it is not authentically reported on 
him or emanating from a source that did not harm him; the worst that 
can be said about him is that he narrated some contradictory reports on 
the trustworthy, and if he had done an abundance of this, he would have 
been deemed unreliable.’ 

Muhammad ibn Adam says: His contradictory reports are few; they do 
not surpass five narrations, as will come in the statement of al-Dhahabi, 
and praise is for Allah ({¢¥e). 

As for al-Dhahabi, he said in Mizan al-‘Itdal, when mentioning the 
statement of Ibn ‘Adiyy: ‘(He is from those who are not reliable) a body 
of the scholars held the position that he was trustworthy. Ahmad said: 
‘How sound his Hadith are,’ and his statement, ‘There is no objection to 
him,’ and the statement of al-Faswi: ‘Even though Ibn ‘Awn criticized 
him, he is trustworthy.’ [Mizan al-'Itidal 2/284] 
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[37]: And Hajjaj ibn al-Sha'r narrated to me: Shababah 
narrated to us saying: Shu’bah said, “I met Shahr and did not 


consider him reliable?" 
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[38]: Muhammad ibn ‘Abd Allah ibn Quhzadh, from the people 
of Marw, narrated to me saying: ‘Ali ibn Husayn ibn Wafid 


said: ‘Abd Allah ibn al-Mubarak said: I said to Sufyan al- 
Thawri: “Indeed you know the condition of ‘Abbad ibn 


. Kathir,” that when he narrates, he makes grave mistakes. So do 


*”” Alluding to the fact that he abandoned him, deeming him unreliable; 
however, you have learned from what preceded that Shahr was deemed 
trustworthy with most of the scholars, so the speech of Shu'bah does not 
harm him. And Allah (jg) knows best. 

^5 This is what Ibn al-Mubarak said concerning the weakness of Kathir 
ibn ‘Abbad, and al-Thawri agreed with him. This has been related from _ 
others as well; Aba Talib reported that Ahmad ibn Hanbal said: ‘His 
condition is worse than that of al-Hasan ibn Amàrah and Abi Shaybah; 
he related fabricated narrations that he did not hear, but he was a devout 
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you think I should tell the people not to take from him?" Sufyan 
said, ‘Of course!’ ‘Abd Allah said: ‘So if I was in a sitting where 
= ‘Abbad was mentioned, I would praise his religion (diligence in 
worship) and say: ‘Do not take [narration] from him.” 


Muhammad narrated to us: ‘Abd Allah Ibn ‘Uthman narrated to 
us: my father said to me: ‘Abd Allah ibn al-Mubarak said: I 
came to Shu’bah and he said: “Beware of ‘Abbad ibn Kathir.”” 
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[39]: Al-Fadl ibn Sahl narrated to me: I asked Mu'alla al-Razi 
about Muhammad ibn Sa’id, who ‘Abbad ibn Kathir narrated 
from. So he narrated to me from ‘Isa ibn Yünus, who said: “I 
was at his door and Sufyan was with him. When we left, I asked 
concerning him. He informed me that he is a liar.”"” 


person.’ I said: ‘Then how did he narrate what he did not hear? He 
replied: ‘He was heedless.’ Ibn Abū Maryam related that Ibn Ma'in said: 
‘His narrations should not be recorded. — 

? Meaning, beware of his narrations due to the fact that his reports are 
abandoned, and Allah (3) knows best what is correct. 

100 [t has preceded in his biography that they (the scholars) have 
consensus that he is a liar; rather, Ahmad ibn Salih said: ‘He is a heretic 
and was decapitated. He fabricated four-thousand Hadith from the 
foolish, so beware.’ Ahmad ibn Hanbal said: ‘He was killed by Abū Ja’far 
al-Mansür for heresy; his reports are fabrications.’ 
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[40]: Muhammad ibn Abū *Attàb narrated to me saying: ‘Affan 
ibn Muhammad ibn Yahya ibn Sard al-Qattan on his father 
who said: “We did not witness the worshipers lie more than in 
Hadith.” 


101 Al-Nawawi said: “Muslim intended here that they lie unintentionally, 
due to the fact that they are not diligent in the study of the science of 
Hadith. Thus, they err in their narrations and unwittingly relate lies, and 
we have previously mentioned that the methodology of the people of 
truth is that a lie is reporting something that contradicts its reality, 
whether [it is done] deliberately or mistakenly.’ [Sharh Muslim 1/94] 
Al-Qurtubi said: “As for Yahya al-Qattan's statement, ‘You have not seen 
anyone lie more in Hadith,’ i.e. make errors and mistakes, as Imam 
Muslim interpreted it. The reason for this is that the people of good are 
engrossed in worship and busy themselves with it over narrating. 
Therefore, they were heedless in narration and erred in their reports, so 
their narrations were abandoned, as agreed by Al-Umiri, Farqad al- 
Sabakhi, et al.’ [al-Mufhim 1/127-128] 

Al-Qadi ‘Iyad said: ‘Meaning, they related what is unauthentic due to 


lack of knowledge in the science of Hadith and lack of memorization 
and precision in what they recorded and were busy with worship and 


abandoned the path of seeking knowledge, so they lied while being 
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Ibn Abū ‘Attab said: I met Yahya ibn Sa'd al-Qattan and asked 
him about it. So he said: “You will not see anyone lie more in 


Hadith than the people of worship.” 


Imam Muslim said, “Lying will be upon their tongues but not 
intentionally."” 


unaware, even if they did so unintentionally. This is the reason for their 
statement ‘he lied’ concerning Salih al-Murri. He erred and said that 
which was not factual, even if he did so unintentionally, therefore falling 
into lying on the Messenger of Allah (Acss‘2ij) with those who were 
engrossed in worship and did not possess knowledge. They fabricated 
Hadiths in virtuous actions and righteous deeds and negligently narrated 
weak and fabricated reports, as was mentioned about many of them. At 
the same time, some of them confessed to this, believing—due to the lack 
of their knowledge—that they were doing good, and perhaps they used 
as a proof the narration related on Abū Hurayrah (zzz) and ascribed to 
the Messenger of Allah (As.4e2i-) that he said: “If a narration is related 
from me that you approve of and do not reject, then believe it, whether I 
said it or not. For indeed I say what is approved and not what is 
rejected." This narration is graded weak by al-Asili and others from the 
scholars." End of the speech of al-Qadi with some changes. [See Ikmal 
al-Mw'allim 1/135-136] | 

Note: If it said: how were these people of worship more truthful in the 
speech of the people and less truthful in the Prophetic traditions, 
knowing it is a greater crime? I say (Muhammad ibn Adam): Because of 
their piety, they believe a person preoccupying himself with the speech 
of the people will busy him with irrelevancies; therefore, they abandoned _ 
this. As for the Prophetic traditions, then they saw busying oneself with 
them as worship; hence they delved into them and fell into many 
falsities. And Allah (£c) knows best. 

102 He means that they relate fabricated narrations unintentionally. He 
explains it this way because it cannot be understood that they lied 
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intentionally, as this would contradict them being described with piety 
and uprightness, because the one who intentionally lies has committed a | 
grave sin, not to mention lying on the Messenger of Allah (Asati), 
for this is the greatest form of lying, as explained previously. Also, the 
scholars have differed concerning the Kufr (disbelief) of the one who 
does so, as we mentioned earlier with the author's statement: ‘From those: 
who were imputed with fabricating narrations.’ Refer to it for benefit. 
‘Ali ibn al-Madini said: Yahya ibn Sa'id was asked about Malik ibn 
Dinar, Muhammad ibn Wasi’ and Hassan ibn Abū Sinan. He answered: ‘I 
have never seen the people of worship less truthful in anything than 
Hadith because they relate from everyone they meet without 
discernment. And al-Jawzajani said: ‘I heard Abū Qudamah say: I heard 
Yahya ibn Sa'id say: ‘Perhaps if a person of worship did not narrate, it 
would be better for him. It is a trust, and fulfilling the trust of gold and 
silver is easier than the trust of Hadith.’ 

Muhammad ibn Adam says: This report from Yahya al-Qattan has been 
related from other scholars as well, as will come from the author later. It 
has been related by Ibn ‘Adiyy in his book al-Kamil with his chain of 
narration on the authority of Abū Asim al-Nabil who said: ‘I have not 
seen the pious less reliable in anything than Hadith.’ Ibn Abū Hatim 
relates on the authority of Abii Usamah: ‘Indeed a man may be pious and 
a liar.’ Meaning, he narrates that which he has not memorized. And it 
was reported by ‘Amr an-Naqid: I heard Wak?’ concerning the narration 
of Wahb ibn Isma'il say: ‘That man is righteous, but [the science of] 
Hadith has its men.’ And Abū Nu’aym related with his chain of narration 
on Ibn Mahdi: ‘The fitnah of [narrating] Hadith is more severe than the 
fitnah of wealth and children. There is no fitnah like it. How many 
people have a good reputation and the fitnah of Hadith has caused them 
to lie? Al-Hafiz Ibn Rajab said: ‘He is alluding to those from the pious 


who narrate without precision. What caused them to fall into this was 
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love of Hadith and wanting to be like the memorizers, so they fell into 

lying on the Messenger of Allah (Ása) unwittingly. Had they been 
cautious and feared Allah (ffe), they would have desisted from that and 
been safe.’ On the authority of Ibn Mandah who said: ‘If you see [the 
wording] ‘so-and-so—the person of worldly abstinence—narrated to us’ 

in a [chain] of Hadith, wash your hands of it.’ And Ibn ‘Adiyy said: ‘The 

. pious narrate fabricated Hadith in the virtuous acts; a group of them have 
been charged with fabrication.’ 

Ibn Rajab said: Those who have busied themselves ih worship, their 
narrations have been abandoned for two reasons: They were preoccupied 
with worship as opposed to memorization; thus, their errors in Hadith 
are abundant, so they attribute the Mawqüf [to the Prophet] and connect 
the Mursal; they are the likes of Aban ibn Abū ‘Ayyash and Yazid al- 

Raqishi. And Shu’bah said regarding the two of them: ‘To fornicate is 
more beloved to me than narrating on them,’ and like Ja’far ibn al- 

Zubayr, Rishdin ibn Sad, Abbad ibn Kathir, ‘Abd Allah ibn Muharrar, 
al-Hasan ibn Abi Ja'far al-Jufri and others. 

Second, those who intentionally lied and took it as a means of worship, 

like Ahmad ibn Muhammad ibn Ghalib Ghulam Khalil and Zakariyya . 
ibn Yahya al-Wagqgar al-Misri.” [See Sharh I'lal al-Tirmidhi pg. 87 of 
Subhi al-Samarra' checking] 

Muhammad ibn Adam says: In summary, they are of three types: First: 

those who take narrations but are busied from memorization by worship 
and therefore err abundantly in Hadith. Second: those who are ignorant 
and fabricate narrations as a means of worship to encourage the people to 
[perform] good deeds and discourage them from doing evil. Third: those 
who have a good thought about the people, so they narrate from anyone. 
They relate from everyone who narrates on the Prophet (125416555), 

whether they are trustworthy or not due to their good opinion [of 


people]. 
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[41]: Al-Fadl ibn Sahl narrated to us saying: Yazid ibn Harün 
narrated to me: Khalifah ibn Misa related to me: “I entered 


upon Ghalib ibn ‘Ubayd Allah, and he began to dictate to me, 
‘Makhil narrated to me.’ Afterward, he had to go to relieve 
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himself. So I looked in his writing, and saw [written there]: 
‘Aban’® narrated to me on the authority of Anas,’ and ‘Aban on 


the authority of so and so.’ So I stopped listening to him and 
abandoned him (i.e. Ghalib ibn ‘Ubayd Allah).” | 


He said: And I heard al-Hasan ibn ‘Alt al-Hulwani say, “In the 
book of ‘Affan, I saw the Hadith of Hisham Abū al-Miqdam, 
meaning the Hadith of "Umar ibn ‘Abd al-‘Aziz. Hisham said: A 
man named Yahya the son of so and so narrated to me on the 
authority Muhammad ibn Ka’b. I said to ‘Affan, ‘Indeed, they" 
say: ‘Hisham heard it from Muhammad ibn Ka’b.’ So he said, 
‘Indeed, he was tested"? due to this Hadith. He used to say: 
‘Yahya narrated it to me from Muhammad then afterward he 
began to claim he heard it [directly] from Muhammad [ibn 


Kabl]. 3106 


13 He is Aban ibn Abū ‘Ayyash. What Khalifah ibn Mūsā intends to 
declare Ghalib ibn ‘Ubayd Allah weak [in narration], and the reason for 
that is he dictated narrations saying: ‘Makhil related to me on the 
authority of so and so, and Makhül on the authority of so and so,’ so 
when he (Ghalib) went to relieve himself, he (Khalifah) looked in his 
book and found the chains of those narrations, so his lying became 
apparent to him. Thus, he abandoned his narrations and left his sitting. 
That which Khalifah ibn Miisa said regarding Ghalib was also stated by 
other scholars: Waki’ abandoned him, and Yahya ibn Ma'in said: ‘He is 
not trustworthy. Daraqutni and others said: ‘He was abandoned. Ibn al- 
Madini said: ‘He is weak [in narration]. 

1 Meaning, those who were not aware of Hisham’s condition. 

105 Meaning, Hisham was tested with lying. 

1% Tn summary, what ‘Affan has referred to here is that Hisham ibn 
Ziayd, Abū Miqdam is a liar. What establishes this is that at times he 
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Muhammad ibn ‘Abd Allah ibn Quhzàdh narrated to me 
saying: I heard ‘Abd Allah ibn ‘Uthman ibn Jabalah say: “I said 


to ‘Abd Allah ibn al-Mubarak: ‘To whom did you narrate the 


Hadith of ‘Abd Allah ibn "Amr, ‘The day of Fitr is the day of al- - 


narrates from Muhammad ibn Ka’b from a person called Yahya the son 
of so and so as an intermediary, then he drops the intermediary and 
claims that he heard the Hadith directly from Muhammad ibn Ka’b. 

Point: al-Nawawi said: “There is a principle here we call attention to— 
Allah (££) willing—and it is that Affin said: "Indeed Hisham was 
trialed—meaning, they declared him weak [in narration] because of this 
Hadith. He used to say: ‘Yahya narrated to me on the authority of 
Muhammad. Afterward he claimed that he heard it directly from 
Muhammad. This alone does not necessitate him being graded weak [in 
narration] because this does not contain an explicit lie; because it is 
possible he heard it from Muhammad and later forgot and narrated it 
from Yahya on the authority of Muhammad, later remembered he heard 


it from Muhammad and related it from him; however, there are 


evidences the scholars of this discipline, those of prominence and - 
eminence from its people, knowledgeable of the detailed matters of 
narrators’ conditions, possess that indicate that he (Hisham) did not hear 
it from Muhammad, so they ruled accordingly when this became 
apparent. And a number of statements from the scholars of al-Jarh 
(criticism) similar to what we have stated here will follow.” [Sharh 
Muslim 1/97] 

Muhammad ibn Adam says: That which al-Nawawi stated is an 
extremely valuable comment. Allah (jg) knows best what is right and 
to Him is the return of all. | 
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Jawīiz (rewards)?"”” He said: Sulayman ibn al- -Hajj jaj. Examine 
what you have taken from him.”"™ 


107 This Hadith states: ‘On the day of Fitr, the angels stop along the roads 
and call out: *O Muslims, hasten to the Merciful Lord. He commands - 
with good and rewards abundantly for it. He commanded you, and you 
fasted and devoutly obeyed your Lord, so receive your rewards. So when 
they have prayed the ‘Id prayer, a caller from the heavens will announce: 
‘Return to your homes in guidance, for indeed all of your sins have been 
forgiven. Thus, it is called the day of rewards.’ Al-Nawawi said: "This 
narration was related to us in the book al-Mutagsa ft Fada'il al-Masjid al- 
Aqsa of Ibn ‘Asakir al-Dimashqi.’ [Sharh Muslim 1/97] 

Muhammad ibn Adam says: “This Hadith is related by Ibn ‘Asakir, 
although I could not find it to examine its chain. What is apparent is that 
it is not authentic and therefore al-Nawawi conveyed it with the 
wording ‘The narration was related...’ So be conscious of this.” 

Afterward, I found it from the Hadith of Aws al-Ansari, collected by al- 
Hafiz Abū al-Qasim Al-Tabarani in al-Mu’j jam al-Kabir by way of Yahya 
ibn Bukayr who said: ‘It was related to us from ‘Amr ibn Shamir on the 
authority of Jabir on the authority of Abū Zubayr from Sa’id ibn Aws al- 
Ansari from his father who said: "The Messenger of Allah (sate) 
said: *On the day of Fifr, the angels stop along the roads and call 
out: *O Muslims, hasten to the Merciful Lord; He has bestowed 
good and rewards abundantly for it. You were commanded to 
stand in the night [prayer], and you stood; you were commanded 
to fast during the day, and you fasted. You obeyed your Lord, so 
take your rewards; so when the have prayed the *Id prayer, a caller 
from the heavens with announce, ‘Indeed your Lord has forgiven all of 
your sins; return to your homes in guidance; so it is the day of rewards. 
In the heavens, this day is called the day of reward.' In the chain [of this 


narration] is ‘Amr ibn Shamir whose Hadiths were abandoned, and Jabir 
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as 


Ibn Quhzadh said: I heard Wahb Ibn Zam'ah mention from 
Sufyan Ibn ‘Abd al-Malik that ‘Abd Allah ibn al-Mubarak said: 
“I saw Rawh ibn Ghutayf, narrator of the Hadith of the blood 


ibn al-Ju’fi who is also abandoned by the general body of the scholars. 
Also, the ‘An’anah of Abū Zubayr is in [the chain]. He also collected it 
with another chain containing unknown narrators. 

In short, the Hadith is extremely weak. Look in Darf Al-Targhib wa al- 
Tarhib (1/335) of al-Shaykh al-Albani—may Allah have mercy upon him. 
And Allah ({¢8) knows best. 


_ 18 Al-Nawawi said: “This is a praise and extolment for Sulayman ibn al- 


Hajjaj.” [Sharh Muslim 1/97] 

Muhammad ibn Adam says: “However, there are others who have 
disparaged Sulayman. Al-Dhahabi said in al-Mizan: ‘Sulayman ibn 
Hajjaj, a Shaykh of al-Darawurdi his quantity is unknown among the 
people of al-Ta'if. It is related on al-‘Ugayli that he said: ‘The greater 
portion of his narrations contain error...” [See al-Mizan 3/284 and Lisan 
al-Mizan 3/93-94]. 
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the size of a Dirham, "and I sat with him; however, I began to 
fear that my companions would see me with him due to dislike 


109 al-Nawawi said: “His statement, ‘narrator of the Hadith of blood the 
size of a Dirham, alludes to the narration of Rawh on the authority of al- 
Zuhri from Abū Salamah on Abū Hurayrah (zzii) who attributed it [to 
the Messenger of Allah (Acss‘caij)]: ‘Prayer is to be repeated if there is 
present [blood] the size of a Dirham.’ This narration was related by al- 
Bukhari in his al-Tarikh. This Hadith is Batil (baseless), having no origin 
with the people of Hadith. 

al-Hafiz al-Dhahabi says in al-Mizan, *Rawh ibn Ghutayf was from the 
people of al-Jazirah. Ibn Ma'in declared him as weak; al-Nasa’i said, ‘He 
was abandoned.’ | | 

[Point]: It has become clear from what has preceded that the Hadith © 
‘Prayer is to be repeated if there is present [blood] the size of a Dirham’ is 
baseless. It is not suitable to be used as a proof. Also, the people of 
knowledge differ regarding the one who prays with something Najis 
(impure) on his person, and whether it is upon him to repeat the prayer 
or not. | 

Abi Bakr ibn al-Mundhir says in his book al-Awsat (2/163): ‘They (i.e. 
the people of knowledge) differ concerning the garment which is prayed 
in and afterward some Najasah is discovered on it. Some say it is not 
upon him to repeat [the prayer]. This is the statement of Ibn ‘Umar 
(Ezis), Ata, Ibn Musayyib, Tawus, Salim, Mujahid, al-Sha'bi, al-Zuhri, 
_al-Nakh’ai, al-Hasan, Yahya al-Ansari, al-Awza’, Ishaq and Abū Thawr. 
While another group [of scholars] holds that it must be repeated, - 
including: Abū Qilabah, al-Shafi’ and Ahmad. Also, al-Hakam said, ‘I 
prefer that it be repeated.’ Additionally, there is a third position which 
states it must be repeated within [its] timeframe; however, if the time lof | 
the prayer] has expired, he does not repeat it. This is what was stated by 
Rabrah and Malik; as for al-Hasan, he stated, ‘It should be repeated.’ 
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Those who reject the obligation of repeating the prayer evince the 
narration of Abū Sa’id al-Khudri (zea): ‘While the Messenger of Allah 
(ise ipo) was praying, he places his shoes to his left, so the people 
removed their shoes. Once the Messenger of Allah (saje) finished 
praying, he said: ‘What caused you to remove your shoes?’ They said: 

‘We saw you do so, so we followed.’ He said: ‘Verily, Jibril (stat) 
informed me that there was some filth upon them. So, if one of you 
comes to the masjid, let him examine his shoes. If there is some filth 
upon them, wipe them and pray in them.’ [Hadith Hasan Sahih, collected 
by Abū Dawiid in his Sunan 1/247 and Ibn Khuzaymah in his Sahih 
1/384]. He also relates it with his chain of narration on the authority of 
'Alqamah from ‘Abd Allah—i.e. ibn Mas’id—who said: ‘The Prophet 
(ise) prayed with us while he was wearing his shoes, then he 
removed them, so the people, too, removed their shoes. When he ~ 
finished praying he said: Jibril (sti) informed me that there was 
something foul upon them, so I removed them, so do not do this.’ 

Their point is that it is upon a person to pray in a garment that appears 
to be free from filth and he is not responsible for what he is unaware of, 
so if he prayed under those circumstances, he has fulfilled his obligation 
from what was evident. So if they differ regarding the obligation of 
repeating [the prayer], it is incorrect to make that which they differ in an 
obligation. 

As for the statement that ithe sive must be repeated within its 
timeframe, but not repeated if it has expired, then whoever does so falls 
into one of the two circumstances we mentioned previously: either he 
has carried out what is obligatory upon him; thus, he does not have to 
repeat it within the timeframe nor after it has expired, or he has not 
prayed as he was commanded, so it is necessary under such circumstances 
that it be repeated inside or outside of its timeframe. 

Ibn al-Mundhir says: ‘If a person prays and afterward discovers some filth 
on his garment, which he was unaware of, he removes the garment and 


continues his prayer. If he does not discover it until after he has 
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of his narration.” 


[43]: Ibn Quhzadh narrated to me saying: I heard Wahb say on 
the authority of Sufyan from ‘Abd Allah Ibn al-Mubarak: 
i HE is truthful, but he takes pond from everyone who 
comes'" and goes."!!! 


completed his prayer, then it is not upon him to repeat [the prayer]. 
What evinces this is that the Prophet (icit) did not repeat his 
previous prayer. Muhammad ibn Adam, may Allah (5g) pardon him, - 
says: The position of Ibn al-Mundhir, that it is not obligatory to repeat 
[the prayer], is chat which I see to be the preponderant position, based 
upon what was stated. And Allah (jeg) knows best what is correct. 

` 110 This expression alludes to the trustworthy, i.e. those who came to the 
people of Hadith and recorded [their narrations] and memorized them 
[properly] until transmitting them. 

11 This expression alludes to weak narrators, those who turned away 
from Hadith and did not accept reports them from its people (ie. 
scholars), or, they accepted reports from them but did not memorize or 
preserve them properly. 

This means that Bagiyyah ibn Walid, e even if he himself is trustworthy, is. 
considered weak in some of his reports due to relating from weak 
narrators, not to mention, he made an abundance of Tadlis. 

Abū Zurah said: ‘How strange is Baqiyyah, if he narrates on the 
trustworthy, he is trustworthy. ‘He then cited the aforementioned 
statement of Ibn Mubarak, quoted by Muslim, and said: ‘He is correct in 
his statement.’ | 
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[44]: Qutaybah Ibn Sa'id narrated to us: Jarir narrated to us 
from Mughirah al-Sha’bi who said: al-Harith al-A’war al- 
Hamdani'" narrated to me and he was a liar.” 


Shaykh Muhammad ibn Adam says: “The result of what has preceded is 
that the majority [of the scholars of Hadith] consider Bagiyyah 
trustworthy as long as he narrates from those who are known and clearly 
states that he heard the narration directly from his sources, and, in turn, 
they from those whom they narrated from throughout the entire chain. 
This is because he made an abundance of Tadlis and Taswiyyah, and 
Allah (jg) knows best what is correct. 

"2 [bn Hibban said: 'al-Harith was an extreme Shi'ite. Ibn ‘Abd al-Barr 
said in Kitab al-‘Ilm when it was related to him that Ibrahim declared al- 
Harith a liar: ‘I believe that al-Sha’bi was reprimanded for his statement 
against al-Harith: “He is a liar.” al-Harith’s lying was not made evident; 
rather, he (i.e. al-Harith) was only resented due to his extreme love for 
Ali (Gees) al-Sha’bi said: “He used to lie. He did not lie in Hadith; 
rather, his ideology was false. Ibn Hajr says in al-Tagrib: ‘al-Sha’bi 
declared him a liar regarding his thought, and he was charged with al- 
Rafd; there is weakness in his Hadith.’ | 
Muhammad ibn Adam states: “It becomes apparent from this that 
Harith's lying was related to his thought, not his narration, although 
there was also weakness in his narration. So look with justice and do not 


rush to judgment. And Allah (jg) knows best. 
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[45]: Aba ‘Amir ‘Abd Allah ibn Barrad al-’Ash’ari narrated to 
us: Abū Usamah narrated to us from Mughirah who said, “I 
heard ash-Sha’bi say, *Al-Harith al-A’war narrated to me. Then 
he stated that he is from the liars.” 


JL : dus eal ore BARA CK 2 bas aru Cp ia Lia :[46] 
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[46]: Qutaybah Ibn Sa'id narrated to us: Jarir narrated to us 
from Mughirah on Ibrahim who said: 'Alqamah said, “I 
memorised the Qur'an in two years. So al-Harith said: “The 
Qur'an is easy,'? but al-wahyi is more difficult.” 


Bol; Le de gel ga ed ae yeladi o cle cS :[47] 
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113 Meaning, memorization of the Qur'an is easy, without difficulty. 

114 Meaning, the memorization of the wahyi (revelation) is more difficult 
than the memorization of the Quran. The wahyi (revelation) he has 
alluded to is the Shi'ite's futile claim that the Messenger of Allah 
(Acsacesifi) divulged secrets from the revelation and knowledge of the 
unseen to ‘Alt (zais) that he did impart to anyone else. 


* 
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[47]: Hajjaj Ibn al-Sha'ir narrated to me: Ahmad ibn Yünus 
narrated to us: Za‘idah narrated to us from al-A’mash on 


Ibrahim that al-Harith said: “I learned the Qur‘an in three years 


and al-wahyi in two.” or he said: “I learned al-wahyi in three 
years and the Qur‘an in two.” 


or & šaly Sa Lu s cpl ay aai P «Ju Mao pes :[48] 


narrated to us: Za‘ “dah narrated to us is Mansir and al- 
Mughirah on Ibrahim that al-Harith was accused of being a liar. 
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[49]: Qutaybah ibn Sa'id narrated to us: Jarir narrated to us 


-from Hamzah al-Zayyat who said, “Murrah al-Hamdani heard 


something [of innovation] from al-Harith. So he said to him, 
‘Wait by the door.’ So he entered the house and grabbed his 


sword. ^? He said: *al-Harith sensed some danger''? and left." 


H> Perhaps he intended to frighten him. 
H6 Meaning, when he told him to wait by the door, he (i.e. al-Harith) 
believed he intended to harm him. 
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[50]: Ubayd Allah ibn Sa'd narrated to me: ‘Abd al-Rahman 
ibn Mahdi narrated to me: Hammad Ibn Zayd narrated to us 
from Ibn ’Awn who said: Ibrahim said to us: “Beware of al- 
Mughirah ibn Sa'id and Abū ‘Abd al-Rahim, for indeed they are 
liars.” 
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[51]: Abū Kamil al-Jahdarī narrated to me Hammad ibn Zayd 
said: ‘Asim narrated to us: “We came to Abū Abd al-Rahman al- 
Sulami, when we were youth, and he said to us: ‘Do not sit 
with the story tellers except Abu al-Ahwas, and beware of 
Shaqiq.' He said this Shaqiq held the view of the Kharijites, but 
he was not Abū Wa'il." 
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[52]: Abü Ghassan Muhammad ibn ’Amr a-Razi narrated to us 


saying: I heard Jarir say: I met Jabir ibn Yazid al-Ju’fi, and I 
didn’t record narrations from him. He believed in al-Raj’ah.”"” 


Lsa i JL jane Le ses op (gt Woe GILL gud! Whe [53] 
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[53]: Hasan al-Hulwani narrated to us: Yahya ibn Adam 
narrated to us: Mis’ar narrated to us saying: “Jabir ibn Yazid 
narrated to us before his innovation.” 
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17 A|-Qad: 'lyad said: “And what is intended by his belief in al-Raj'ah is 
what was stated and falsely believed by the Rafidah that ‘Ali (keditzs) is 
above the clouds and none of them will follow any of his progeny until a 
caller from the heavens, i.e. ‘Ali (edit), announces: ‘Follow so and so.’ 
And this is from falsehood and great ignorance which suits their weak, 
feeble minds.” | 

He also said: “As for Sabar sect and another known as al-Nawasiyyah, 
they claim that ‘Ali (zac) did not die and that he will appear.” 

11$ Mis’ar intended that Jabir was once upright upon the Sunnah; thus, 
they used to relate Hadiths from him during that time, but when he 
deviated to his false ideology—the ideology of al-Raj'ah, as previously 
mentioned—they abandoned his Hadith. And Allah (c£) knows best. 


103 


[54]: Salamah ibn Shabib narrated to us: al-Humaydi narrated 
to us: Sufyan narrated to us saying: “The people used to relate 
the narrations of Jabir before he made his affair apparent. But 
after that, the people suspected him and left his narrations. So it 
was said to him: ‘What did he make apparent?’ He said: “The 
belief in al-Raj’ah.” 


ops ly ians We GLL ese gol ae SIDI gue Uia :[55] 
GN osse Cae o] pi Lele Creme gis eke cy LH eee Lgl 
AS eas ade al bee cell ye pier Ul ye Cat 


[55]: Hasan al-Hulwani narrated to us: Abū Yahya al-Himmani 
narrated to us: Qabisah and his brother narrated to us that they - 
heard al-Jarrah ibn Malih say: I heard Jabir ibn Yazid say: “I 
have seventy-thousand ahadith on the authority of Abū Ja’far 
from the Prophet (Acja‘eai).”" 


119 With this statement, al-Jarrah declares al-Ju’fi a liar due to his claim 
that he heard seventy-thousand Marfi’ Hadiths (directly attributed to the 
Prophet) from Abū Ja'far. This is due to the great number of reports from 
one narrator, and even if that were possible, he is suspicious concerning 
that [claim] because of other evidence that proves his lie, such as his 
subsequent statement: ‘I have not narrated anything from them,’ as this 
indicates that he kept them hidden from the people out of fear. This was 
due to the fact that they were from al-Munkarat (false reports) which 
were circulated by the Rafidah concerning ‘Ali (cai) and his 
household. 
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\ a) Cane SLE doe Cy xe Uia o£ A8 op dis ay :[56] 
Leads ce cuo soa o tua Dass excu d tale dict ob 

Jl acad sa Me tU eua log ca e JU e gi lea cda 
[56]: Hajjaj ibn al-Sha'ir narrated to me: Ahmad ibn Yünus 
narrated to us saying: “I heard Zuhayr say: Jabir said or he said: 
I heard Jabir say: ‘Indeed, I have fifty-thousand ahadith. 1 have 


not narrated anything from them.’ He said: ‘Then one day he 
narrated a hadith and said: ‘This is from the fifty-thousand." 


caes 1 gie xl LI cree JU ue St aus oe eal o] ghey :[57] 
GN opad cae Up Aah ple cama t) yi edo al yy eee 

| duse Page ase 
[57]: Ibrahim ibn Khalid al-Yashkari narrated to me saying I 


heard Abii al-Walid say: I heard Sallam ibn Abi Mutr say: I 
heard Jabir al-Ju’fi say: “I have fifty-thousand ahadith from the 


$ 


Messenger of Allah (Acsa‘feaij).” 


Core tU olia Lise Saul Um ca cp AL (3a, :[58] 
JG chm fag suns ed iple JU LoS ys n J o Yl peat 
ate opos ea Vlas Gal ag toU baeo SS ET 


Aa sedi cs SU Wale Be oly oe GF o qe oA D lel 
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[58]: Salamah ibn Shabib narrated to me: al-Humaydi narrated 
to us: Sufyan narrated to us: “I heard a man ask Jabir about the 


statement of Allah (esc): 


| (OSHS BUNK Sela 5 hE NICS di» 


“Therefore I will not leave this land until my father 
permits me, or Allah decides my case and he is the Best of 
the Judges.” [Yüsuf 12:80] 


So Jabir said, “No explanation came for this.” Sufyan said, ‘He 
has lied.’ We said to Sufyan, ‘What did he intend by this?’ He 
said: ‘Indeed the Rafidah say: ‘Ali is above the heavens and none 
of us will follow any of his progeny” until a caller from the 
heavens, meaning ‘Ali (zais), announces: ‘Follow so and 
so. ^! Jabir said: “This is the explanation of this verse, and he 
lied because this [verse] is about the brothers of Yüsuf." 


12 Meaning, we will not follow any of his children if they become the 
Khalifah, — 

?! Meaning, their false claim of the awaited Mahdi. When they hear this 
call, they will follow him. Al-Sindi said: ‘As for his statement, ‘Follow so 
and so,’ this is the awaited Mahdi, so His (Allah’s) statement: “I will not 
leave this land.” becomes a quote from the Mahdi. And what is 
intended by [the statement]: *...until my father permits me" is the call 
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2 tye L dU e gs yp at OUR Lf coras taa JG 


Dal Jeb C^ e» JG ana) 5 pa Cp upes ceda dadls 


ehe al dE pay 


[59]: Salamah narrated to us: al-Humaydi narrated to us: Sufyan 
narrated to us saying: “I heard Jabir narrate close to thirty- 
thousand ahadith. I do not deem it permissible to relate any of 
them.” — | 


[Muslim said]: I heard Abū Ghassin Muhammad ibn ’Amr al- 
Razi saying: “I asked Jarir ibn ‘Abd al-Hamid: Did you meet al- 
Harith ibn Hasirah?” He said: “Yes, he is a quiet man, persistent 
upon an evil affair." 


of ‘Ali (edit) from the heavens. Look at these individuals and how they 


distort Allah's Book. We seek refuge in Allah from them." 
122 His belief in al-Raj'ah and his extreme Shi'ism, as previously 
mentioned in his biography. Also, that he did not repent from his false 


ideology; rather, he was persistent upon it. 
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Of «$45 cp o7 d e uam SU Gd gull erly! op sai a> :[60] 
pial d osx sh Ja a SS, 


[60]: Ahmad ibn Ibrahim al-Dawraqi narrated to me saying: 
"Abd al-Rahman ibn Mahdi narrated to me from Hammad ibn 
Zayd who said: Ayyüb mentioned a man one day and said: “He 
is not truthful.” and he mentioned another saying: “He adds to 
the number [of narrations]."'? 


95 Qi LF Ua > o Oley Uia. e UE y Glee ge :[61] 
Lis yd 3 e cae age gle Alia’ cy SS ble d ol "RNC Ao 
dye ales cul 


[61]: Hajjaj ibn al-Sha’ir narrated to me: Sulayman ibn Harb 
narrated to us: Hammad ibn Zayd narrated to us: Ayyüb said: “I 
have a neighbour, then he mentioned some of his virtue, and if 
he had testified to me concerning two dates, I would not have 
deemed his testimony acceptable.” 


123 Meaning, he increases the number when recording [Hadiths]. This is 
another allusion to his lying. Al-Qadi 'lyad said: “All of this is an 
indication of his dishonesty. This is similar to the merchant who 
increases the cost of an item, lying about the price in order to profit from 
the people and trick them with the [inflated] number into buying [the 
item] at a higher price” [Sharh al-Nawawi 1/103-104] 

14 This is due to the fact that his testimony is not acceptable; because 
witnessing, like narrating, is only acceptable if it fulfills two conditions: 
uprightness [in religion] and accuracy. If one of these conditions is 
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: JU Gly Jose Uam : VG clad us dos gl cp L gine, :[62] 
A3 UT ge ee Sue Eas Lael Cle! oyl cul, L pene Jl 
JU e$ Ae Sad Gute ge gil aa) at pe of al aay Ja SS 


[62]: Muhammad ibn Rafi’ and Hajjaj ibn al-Sha’ir narrated to 
me: ‘Abd al-Razzaq narrated to us: Ma’mar said, “I never saw 
Ayyüb backbite anyone except ‘Abd al-Karim Abū Umayyah'^. 
He mentioned him and said: ‘May Allah have mercy upon 


him,"^ he was not trustworthy.’ He asked me about a hadith 
from "Ikrimah then afterward said: ‘I heard from Ikrimah.” 


O2 Ae) Waray JL cl AE Uia cg am | E 3 ide eos 


missing, it is rejected, and what is apparent is that this man (i.e. Ayyüb's 
. neighbor) did not possess accuracy because Ayyüb described him as a 
man of virtue. Therefore what is apparent is that he possessed 
uprightness; however, uprightness alone is not sufficient until the 
condition of accuracy is fulfilled, so it is necessary that both conditions 
be met before a testimony or narration can be accepted. And Allah (fsfs) 
knows best. 

^^ He is ‘Abd al-Karim ibn Abū al-Mukharig. He (i.e. Ibn Hajr) said in 
al-Taqrib: ‘He is weak [in narration].’ 

77? What is apparent is that Ma’mar’s supplication is for his teacher 
Ayyüb. As for it being the supplication of -— for ‘Abd al-Karim, this 
is doubtful. 
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[63]: Al-Fadl ibn Sahl narrated to me: ‘Affan ibn Muslim 
narrated to me: Hammam narrated to me: Abii Dawiid al-A’ma 
came to us and said: al-Bara‘ and Zayd ibn Arqam narrated to 
us, so we mentioned that to Qatadah, so he said: “He lied. He 
. did not hear [directly] from them; rather, he was only a beggar 
who had his hand out during the days of the great plague.” 


plan ed dy, aug Ltt JU GILL e oy gue alas, 1164] 
Tsk Bl ail ees ie o] 1G eG Ll sab de pe obo gl joo iJe 
ot 5c" À pepe YSU Ls Seu OF a zoo Qus Ly tc 
Axa Va Y, Age Sy e gahl We Ls alld a3 Be Y, AB 
| «iU op Axa e. Y| Aes 6s 98 cual! cy 


[64]: Hasan ibn ‘Ali al-Hulwani narrated to me saying: Yazid 
ibn Harün narrated to us: Hammam reported to us: “Abi 
Dawiid al-A’ma entered upon Qatadah, so when he stood, they 
said: ‘Indeed this man claims that he met eighteen of the people 
of Badr.’ So Qatadah said: ‘This man was a beggar before the 
plague. He did not concern himself with anything from this" 
nor speak about it. By Allah! Al-Hasan did not narrate to us 
from a single Badri (participant in the battle of Badr) directly, 


127 What is intended is that he was not concerned with anything from 


the science of Hadith. 
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and neither did Sa’id ibn al-Musayyib except from Sa’d ibn 
Malik.” 


lg jae UI ol ag) Ge poe War Ant Ul op oleate Woe :[65] 
4M bee coll coli ya coms go PIT Goll Erle! pa of Gu 
glas Abe AM bo coll ye Ley 05, lay «Je 


[65]: "Uthman ibn Abū Shaybah narrated to us: Jarir narrated to 
us from Raqabah that Abū Ja'far al-Hashimi al-Madani used to 
fabricate Hadith, taking truthful sayings that were not from the 
Hadith of Prophet and attributing them to him." 


eel ale] gl dl ave oy ean Lam SB ILA! gahl Lise :[66] 
gl Se ale oy eg hae JU gH op asd tery lpi i A op 


PAS: Aue cp get OF JU Ae op Godse oe AR ge ie Mudall al 
| eyadl 3 


[66]: Al-Hasan al-Hulwani narrated to us: Nu’aym ibn 
Hammad narrated to us: Abū Ishaq Ibrahim ibn Muhammad 
ibn Sufyan said: and Muhammad ibn Yahya narrated to us: 
Nu'aym ibn Hammad narrated to us - Abū Dawüd at-Tiyalisi 
narrated to us from Shu'bah on the authority of Yünus ibn 
‘Ubayd: “’Amr ibn "Ubayd lies in Hadith.” 


P5 What is intended here is that this speech is truthful and from wise, 
beneficial sayings; however, he falsely ascribed them to the Messenger of 
Allah (c5s-4i(>) although they were not from his sayings. 
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[67]: "Amr ibn ‘Ali Abū Hafs narrated to me: I heard Mu'adh 
ibn Mu'adh say: I said to "'Awf ibn Abū Jamilah that "Amr ibn 
Ubayd narrated to us from al-Hasan that the Messenger of 
Allah (4a) said: “Whoever carries weapons against us is 
not from us." He said: *By Allah, 'Amr has lied. He only desired 
to support his evil statement." 


dey OF 108 0245 Gp ole Woe Sy )igill pas: cp Alans Lae, :[68] 
ore gy pd Ab 9) em. UG DLs opel oaii ate eas Syl e os 
de dei Gall d] 6 eme a3 ppl ae begs LÍ yd DLA JU age 
aue JU feel IS ca) CLT gak coul d QU es alley ppl ale alas 
d 53 JUG ahd shab Usos ui] ome UL ed JG Le gag cle 
wet adl alis ya G8 oh 8 Lal roy! 
[68]: ‘Ubayd Allah ibn "Umar al-Qawriti narrated to us: 
Hammad ibn Zayd narrated to us that a man use to accompany - 
Ayyüb and relate from him, and Ayyüb noticed he was missing, 
so they said to him, “O Abū Bakr! He now accompanies 'Amr 


Ibn Ubayd.” Hammad said, “I was with Ayyüb early one day 
and we went to the market, so this man met him and Ayyüb 
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gave him the salutations and asked him about his welfare. So 
Ayyüb said to him: It has reached me that you accompany that 
man? Hammam mentioned him by name, “Amr?’ He said, 
"Yes, O Abū Bakr! Verily he comes to us with Ghara‘ib (unusual 
 narrations).' Ayyüb said to him, *We flee from these Ghara'ib 
(unusual narrations)." 


c^ OU SE aes s) yi peal eas URIS SL. Aud p OL Scull 
sed] 


[69]: Hajjaj ibn Sha'ir narrated to me: Sulayman ibn Harb 
narrated to us: Hammad ibn Zayd narrated to us: It was said to 
Ayyüb that 'Amr ibn 'Ubayd narrated from al-Hasan: “The one 
who is drunk from al-Nabidh is not lashed.” So he said: “He lied. 
"^I heard al-Hasan say: "The one who is drunk from al-Nabidh 
is lashed.” 


12 Meaning, ‘Amr ibn ‘Ubayd ascribed to al-Hasan that which he did not © 
say, then he (i.e. Ayyüb) mentions his source for declaring him a liar. He 
said: ‘I heard al-Hasan say: ‘The one who is drunk from al-Nabidh is 
lashed.’ i.e. al-Hasan’s true position differs from what ‘Amr ibn ‘Ubayd 
related to him. He holds the position of lashing the one who imbibes al- 
Nabidh, so [‘Amr’s] report that [al-Hasan] said: ‘The one who is drunk 
from al-Nabidh is not lashed’ is a lie. And Allah (=) knows best. 

Al-Hasan’s position that the one who imbibes intoxicants is lashed agrees 
with the scholars’ position, and there is no difference of opinion 


regarding that. 
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[70]: Hajjaj narrated to me: Sulayman ibn Harb narrated to us: I 
heard Sallam ibn Abū Muti’ say, “It reached Ayyüb that I went 
to ’Amr, and he turned to me one day and said: ‘If you cannot 
trust a man in his religion, how can you trust him in [the 
narration of] Hadith?""! 


Cora NU Ohi Ua eu dl ose cu oy La S, :[71] 


A OLIO assa sus bs tds coo Ll 


130 This is because he was a pure Mu'tazili, Qadari, and he used to insult 

the Companions, as previously mentioned in his biography. 

131 Because the one who has no religion is not concerned with lying. In 

short, Ayyüb is warning Sallam against sitting with ‘Amr ibn ‘Ubayd and 

listening to his reports. This is due to him being untrustworthy in 

narration. In this (i.e. his warning) is [advice to] avoid the people of 
desires, to refrain from sitting with them, to stay far removed from them 

and to flee [from them] so the heart will not become attached to 

anything from their desires. And Allah (£z) knows best. | 
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[71]: Salamah ibn Shabib narrated to me: al-Humaydi narrated 
to us: Sufyan narrated to us: I heard Abū Miisa say: "Amr Ibn 
"Ubayd narrated to us before he innovated."? 


dus dle JU al Lias «(6 adl dles op Ulan ge :[72] 
WS Spry lege ace Cases Y idl SG taal, Wl dant Gl gc 


[72]: Ubayd Allah Ibn Mu'adh al-‘Anbari narrated to me: My 
father narrated to us: “I wrote to Shu’bah asking him about Abi 
Shaybah, the judge of Wāsiț'”. He responded: “Do not record 
anything from him, and tear up my letter. ""* 


12 This was before he innovated his evil ideology of al-‘Itizal. Also, 
found in this [is the fact that] ‘Amr was initially upon the Sunnah but 
later fell into al-Ttizal. This was after Wasil ibn ‘Ata’, the Mu’tazili, 
caused him to go astray. It has already preceded in his biography that al- 
Khatib al-Baghdadi said: “Amr ibn ‘Ubayd lived in al-Basrah and sat 
with al-Hasan, memorized his Hadith and became famous for 
companioning him; however, afterward, Wasil ibn ‘Ata’ diverted him 
from the methodology of the people of Sunnah. Thereafter he began to 
call to al-Qadr and withdrew from the companions of al-Hasan. He gave 
the outward appearance of al-Zuhd.” And Allah ($2£2) knows best. 

He is Ibrahim ibn ‘Uthman ibn Khuwasti, nephew of al-Hakam ibn 
‘Utaybah and the grandfather of Abii Bakr, *Uthmàn and al-Qasim: the 
sons of Muhammad ibn Abii Shaybah. | 

P* Shu’bah instructed him to tear up his letter fearing that it would reach 
Abū Shaybah. His discovery that he (i.e. Shu’bah) mentioned him with 
that which he disliked could result in him (i.e. Abü Shaybah) harming 
him; therefore, this combines two benefits: First: Advising the 
questioner, Mu’adh, by clarifying Abū Shaybah’s weakness and warning 
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[73]: Al-Hulwani narrated to us: I heard ‘Affan say: “I narrated 
a hadith from Salih al-Murr on Thabit to Hammad ibn 
Salamah. He said: ‘He has lied.’ And I narrated a hadith from 
Salih al-Murri to Hammam, and he said: ‘He has lied.’””*° 


XT OO Oe wrt d JG AI Ey 9l ios OLE v 3595 Sass [74] 
JL ois al BLE y oed ye syr ol el Je Yid Ja ple oy 
Lg sel J hab esat ge Uis: JUs JIS AS, iaa eds cub V 


him against narrating from him. Second: protecting himself from harm 
by having his letter torn up. And Allah ($-22) knows best what is correct. 
55 He is Salih ibn Bashir ibn Wadi’ Abi Bishr al-Basri, known by al- 
Murri. Ibn Hajr says in al-Tagrib: ‘He is weak [in narration].’ 

56 Al-Nawawi said: “His statement ‘He lied’ is similar to what we 
mentioned previously in his saying: "We have not seen the pious more 
— untruthful in anything than in [narrating] Hadith. ‘They unintentionally 
utter lies, and due to lack of knowledge in this science and therefore 
narrate everything that they hear, including lies; thus, in turn, they are 
liars due to the fact that lying is stating that which opposes the reality, 
whether done intentionally or unintentionally, as we mentioned 
previously. Salih was from the most diligent worshippers and the people 
of al-Zuhd (worldly abstinence)...’ [Sharh Muslim 1/111] 
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[74]: Mahmüd ibn Ghaylin narrated to us: Abū Dawüd 
narrated to us saying: Shu’bah said to me: “Go to Jarir ibn 
Hazim and say to him: ‘It is not permissible for you to narrate 
on al-Hasan ibn *Umarah,"" for indeed he lies.’ Abii Dawiid 
said: ‘How is that?’ He said: ‘He narrated to us from al-Hakam 
things that have no basis.’ I said to him: ‘What things?’ He said: 
‘I said to al-Hakam: ‘Did the Prophet offer pray for those killed 
at Uhud? He said: ‘He did not offer pray for them.” So al- 
Hasan ibn ‘Umiarah stated, on the authority of al-Hakam on 


. 7 He is al-Hasan ibn ‘Umarah ibn al-Mudarrib, Abi Muhammad al- 
Kufi. Ibn Hajr said about him in al-Tagrib: “He was abandoned.” 

7* Meaning, he only buried them without washing or praying over 
them. Imàm al-Bukhari and others collected the narration of Jabir ibn 
‘Abd Allah (xais) who said: “The Messenger of Allah (Acsa‘esife) used 
to couple those martyred at Uhud in one garment; he would then say: 
"Which of them has more Qur'an.’ So when one of them was pointed out 
to him, he would place him in the grave first and say: ‘I am a witness for 
them on the Day of Resurrection. And he commanded that they be 
buried with their blood [still on them] and not be washed nor prayed 
upon." 
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Miqdam from Ibn ‘Abbas (zás) that the Prophet (Gzssesiita) 
offered prayers for them and buried them.’ I said to al-Hakam: 
‘What do you say about the children of fornication?’ He said, 
‘They are prayed upon.”” I said: ‘Who narrated this?” He said: 
‘It was narrated by al-Hasan al-Basri.’ Al-Hasan ibn ‘Umarah 


said: ‘al-Hakam narrated to us from Yahya ibn al-Jazzar from 


'Ali." 
ope 2635 $55 03) GR ee Crew SE ISA ceed Sse, :[75] 
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[75]: al-Hasan al-Hulwani narrated to us: I heard Yazid ibn 
Harün, when he mentioned Ziayd ibn Maymün say: “I swore 


59 Muhammad ibn Adam said: “There is no difference [of opinion] 
concerning prayer upon the child of fornication except for what was 
stated by Qatadah. al-Qadi ‘Iyad said: “As for the children of fornication, 
there are no narrations concerning this that are relied upon. The scholars 
hold the position that praying upon them is legislated like other Muslim 
children. This is with the exception of Qatadah who said: "They are not 
prayed upon.’ 


118 


not to narrate anything from him or Khalid Mahdüj'^ — he said 
- I met Ziyad ibn Maymün and asked him about a hadith, so he 
narrated it to me from Bakr al-Muzani then I returned to him, 
and he narrated it to me from Muwarriq. I returned to him, and 
he narrated it to me from al-Hasan, and he used to accuse both 


of them of lying.” 


al-Hulw4ni said: “I heard ‘Abd al-Samad, when I mentioned 
Ziyad Ibn Maymün to him, accuse him of lying.” 


epe JS ad S uUa sls aM eds Ui asus op ogat Lary :[76] 
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1 Ibn ‘Abd al-Barr said: ‘With [the scholars], he is Munkar al-Hadith, 
extremely weak. [See Mizan al-‘Itidal 2/427] 

al-Nawawi said: “As for his statement: ‘I swore not to narrate anything 
from them,’ then his action is in advice to the Muslims to avert [the 
people] from them, so that no one would be deceived by them and thus 
relate a lie and fall into lying on the Messenger of Allah cde). P 
[Sharh Muslim 1/113] 
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[76]: Mahmüd ibn Ghaylan narrated to us: I said to Abii Dawüd 
al-Tiyalis: “You have narrated quite frequently from ‘Abbad 
ibn Mansiir, so why did you not narrate the Hadith of al- 
‘Attarah which al-Nadr ibn Shumayl narrated to us?” So he said 
to me: ‘Be quiet! ‘Abd al-Rahman ibn Mahdi and I met Ziyad 
ibn Maymiin, and we asked him: ‘These are the ahadith you 
narrated upon Anas?’ He said, ‘Do you two not see that if a man 
sins and repents that Allah will forgive him?' So we said yes. He 
said: ‘I did not hear any of that from Anas. If the people are 
unaware of this, you two are now aware that I did not meet 


Anas »141 


Abii Dawiid said: “It reached us afterward he again narrated [on 
Anas]. So ‘Abd al-Rahman and I went to him, and he said: ‘I | 
repent.”” Afterward, he narrated [on him] again, so we 


abandoned him.”!” 


P4 


^! Meaning, he never met Anas ibn Malik (cai), let alone heard those 


- 


reports from him; rather, he deceitfully narrated them on him. 

142 Meaning, I repent to Allah ($2) for lying upon Anas. 

! They did not return to him due to him rejecting their advice and 
remaining upon error. And Allah (c) knows best. 

Note: The action of Abū Dawid al-Tiyalist and ‘Abd al-Rahman ibn 
Mahdi of returning to Ziyad ibn Maymiin and accepting his statement of © 
repentance proves that they hold the position that the repentance of the 
person who lies in the prophetic Hadith is accepted. The people of - 
knowledge have differed concerning this, while they have agreement 
regarding the repentance of the sinner who lies outside of narrating 
[Hadith]. This matter has been elaborated upon previously in the 
explanation of the Hadith: “Do not lie upon me...” Refer back to it for 


benefit. Allah (ffe) knows best what is correct. 
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[77]: Hasan al-Hulwani narrated to us: I heard Shababah say: 
“Abd al-Quddiis narrated to us: Suwayd ibn 'Aqalah." Shababah 
said: ‘I heard ‘Abd al-Quddiis say: “The Prophet prohibited 
hunting as a sport.” It was said to him, “What is this?” He said: 
“To use a small animal as a target.”! 


Muslim said: I heard ‘Ubayd Allah ibn Umar al-Quwariri say: I 
heard Hammad ibn Zayd say to a man, after he sat with Mahdi 


1# And in the Hadith of ‘Abd Allah ibn ‘Umar (&z) who narrated that 
the Messenger of Allah (Acss‘e4ifk) cursed the one who uses anything 
with a soul as a target. 

The Hadith of Ibn ‘Umar (&z&z) evinces that this is a prohibitive ban 
due to his statement: ‘The Messenger of Allah cursed the one who uses...’ 
because a curse is only for that which is impermissible and because this is 
torture and harm of the animal.” [Sharh Muslim 13/108] 
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ibn Hilal for some days: “Are these the salty waters that flowed 
from your direction?” He said: “Yes, O Abii Ismail. ta 


JO ihe Ul exa JE oue ca JE GILL opadl Us, [78] 
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[78]: al-Hasan al-Hulwānī narrated to us saying: I heard ‘Affan 
say: I heard Abū ‘Awānah say: “There has not reached me a 
hadith on al-Hasan except that I took it to Aban ibn Abū 
‘Ayyāsh, and he recited it to me." 


TE E TEN E gi E igs ey [79] 
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45 He used salty water as an analogy for Mahdi’s weakness. He criticized 
him comparing him to a salty spring. They are similar in the fact that 
they do not bring about benefit; rather, they may be harmful to the one 
who draws from them. So just as salty water does not meet the objective 
of irrigation and quenching thirst; likewise, the Hadith of Mahdi ibn 
Hilal does not produce benefit; rather, they could be harmful to the 
listener because perhaps he would put them into practice, and they are 
not suitable to be acted upon. Therefore, he would harm his religion, just 
as drinking salt water would harm to the body of the one who drank it, 
and Allah ($z£-) knows best. 

46 Abū Ismail al-Misri; Ibn Hajr says about him in al-Taqrib: ‘He was 
abandoned.’ 

447 Meaning, Aban recited the Hadith Abū ‘Awanah related to him. Al- 
Nawawi said: ‘This means that he used to relate from al-Hasan on every 
occasion he was asked, and he was untruthful.’ [Sharh Muslim 1/115] 
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[79]: Suwayd ibn Sa'd narrated to us: ‘Ali ibn Mushir narrated 


to us saying: “Hamzah al-Zayyat, and I heard close to one 
thousand ahadith from Aban ibn Abū ‘Ayyash. 


‘Ali said: “I met Hamzah, and he related to me that he saw the 
Prophet (zatie) in a dream. He presented to him what he 
heard from Aban, and he did not recognise anything of them 


except a few: five or six."!^ 


18 Al-Qadi ‘Iyad said: “This and what is similar establishes his 


determination concerning Aban’s weakness, not that he affirmed or 
negated an established Sunnah because of the dream, and this is by - 
consensus of the scholars.” 

al-Nawawi says after citing the speech of ‘Iyad: “And similar was stated 
by our companions and others, so they have related agreement [of the 
scholars] that what has been established in the [Islamic] legislation is not 
changed as a result of a dream; and what we have mentioned does not 
contradict his (zsa) statement: “Whoever sees me in a dream has 
certainly seen me.” The Hadith means that the dream is true and not 
from the delusions or the deceptions of Shaytan; however, it is not 
permissible to legislate a ruling with it because the state of sleep is not 
one in which the dreamer accurately relates what he hears; and they (i.e. 
the scholars) have agreement that it is a condition that a person be 
awake, not heedless, not possess a poor memory and abundant mistakes 
or be inaccurate for their testimony or narration to be accepted, and the 
person who is sleep is not characterized as such; therefore, his narrations 
are not accepted.” [Sharh Sahih Muslim 1/115] 
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[80]: ‘Abd Allah ibn ‘Abd al-Rahman al-Darimi narrated to us: 
Zakariyyah ibn ‘Adiyy reported to us saying, Abii Ishaq al- 
Fazari said to me: “Write from Bagiyah what he narrates from 
known [narrators], but do relate from him what he narrates 
from unknown [narrators], and do not record from Ismail ibn 
-‘Ayyash what he narrates on known or unknown [narrators]." 
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[81]: Ishaq ibn Ibrahim al-Hanzali narrated to us: “I heard some 
of the companions of ‘Abd Allah say: Ibn al-Mubarak said: 
“What a good man Bagiyah is. If only he did not replace the 


agnomen with the name, and the name with the agnomen.'^ 


9 The meaning of Ibn Mubarak’s statement is that if Bagiyyah narrates 
on a person who is known by their name, he would use their agnomen 
instead, and if he was known by his agnomen, he would use his name 
instead. This is a form of Tadlis and is unpraiseworthy because it hides 
[the narrator’s] true affair from the people and gives people the false 


impression that this narrator is someone other than the weak one. 
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There was a time he narrated to us from Abū Sa'id al-Wuhazi. 
So we looked, and it was ‘Abd al-Quddis.” 
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[82]: Ahmad ibn Yüsuf al-Azdi narrated to me: I heard ‘Abd al- 
Razzaq say: “I never saw Ibn al-Mubarak explicitly state that 
someone is a liar except with ‘Abd al-Quddüs. I heard him say: 
‘He is a liar.” 
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[83]: ‘Abd Allah ibn ‘Abd al-Rahman al-Darimi narrated to me: 
I heard Abū Nu'aym—and he mentioned al-Mu’alla ibn 
‘Urfan—say: Abū Wa‘il narrated to us: “Ibn Mas'üd came to us 
at Siffin.' So Abii Nu’aym said: ‘Do you think that he rose from 
the dead?! 


150 al-Nawawi said: “This means that al-M'ualla lied on Abi Wa'll in his 
statement because Ibn Mas'üd (Ges) died in the year 32—some say in 
the year 33—but the majority agree upon the first [date], and this was 
before the end of ‘Uthman’s (adi) successorship by three years. Siffin — 
took place during the successorship of ‘Ali (edit) two years later, so Ibn 
Mas'üd (ails) could not have met them at Siffin unless he rose from the 
dead, and you know with certainty that he did not. And undoubtedly, 
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[84]: "Amr ibn ‘Ali and Hasan al-Hulwānī narrated to me from 
‘Affan ibn Muslim: “We were with Isma'il ibn ‘Ulayyah, so a 
man narrated from someone, and I said that this one is not 
reliable. So the man said, ‘You have backbitten him.’ Ismail 
said: ‘He did not backbite him; rather, he ruled him 


unreliable." 


Aba Wa'il, with his virtue, nobility and lofty status would not state that 
someone came to them who had not. Therefore, he determined that the 
lie emanated from al-Mu’alla ibn ‘Urfan with what is known from his 
weakness.” [Sharh Muslim 1/118] | 
13! In summary, that which Ibn *Ulayyah is alluding to is that Ghibah, 
even if its meaning is to mention about your brother that which he 
dislikes, is permissible if it is attached to a legislated purpose, like the act 
of Affan here. If so, then it does not take the ruling of [the 
impermissible] backbiting; rather, other times it is obligatory and at 
times highly desired, according to the circumstances. - 

In brief, Qadi 'Iyad said: “This is not considered [eodd | 
backbiting; however, if the intention is merely to denigrate and belittle, 
not to clarify his condition, then this is backbiting. Just like the witness, 
[a narrator's] disparagement is not considered backbiting. However, if a 
person criticized him due to his [faults], for the purpose of belittling him, - 
he (ie. the disparager) is reprimanded for this and it is considered 
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[85]: Abü Ja'far al-Darimi narrated to me: Bishr ibn "Umar 
narrated to us: “I asked Malik ibn Anas about Muhammad ibn 
‘Abd al-Rahman’” who narrates from Sard ibn al-Musayyib. 
He said: ‘He is not trustworthy.’ I asked Malik ibn Anas about 
Abū al-Hawarith?’** He said: ‘He is not trustworthy.’ So I asked 
him about Shu’bah, who narrates from him on the authority of 


backbiting. It was said to Yahya Ibn Sa'id: “Do you not fear that those 
whose Hadith you abandoned will be your adversaries in front of Allah? 
He replied: “For them to be my adversaries is more beloved to me than 
my adversary being the Messenger of Allah (Acsaeaij-) saying: ‘Why did 
you narrate a hadith on me, knowing it was a lie?” 

7? Muhammad ibn ‘Abd al-Rahman Abū Jabir al-Bayadi al-Madani. 
Ahmad said about him: “Munkar al-Hadith. Al-Nasà'i and others said: 
“He was abandoned.” 

13 He is ‘Abd al-Rahman ibn Mu'awiyah ibn al-Nuwayrith al-Ansari al- 
Zuraqiy al-Madani. Ibn Hajr says in al-Taqrib: “Truthful, with a poor 
memory; and he was charged with [the belief of] al-Irja’. 
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Ibn Abii Dhi‘b? He said: ‘He is not trustworthy. 4 And I asked 
him about Salih the freed slave al-Taw’amah? He said: ‘He is 
not trustworthy.” I also asked him about Haram Ibn Uthman? 
He said: ‘He is not trustworthy.” I asked Malik about these 
five? So he said: ‘They are not trustworthy in their narration.’ 
Also I asked him about another man whose name I forget. He 
said: ‘Did you see his name in my writings?”” I said: ‘No.’ He 
said, ‘If he was trustworthy, you would have seen his name in 
my writings.” | 


‘4 [bn Dinar al-Hashimi mawla Ibn ‘Abbas. Ibn Hajr says in al-Taqrib: | 
“Truthful, with a poor memory. 

155 Salih ibn Nabhan al-Madini. Imam Ahmad said: "Malik met him after 
his Ikhtilat, but whoever heard from him before this, then [his narrations 
are] sound.’ | 
Ahmad ibn Sa'id ibn Abi Maryam said: “I hod Ibn Ma‘in say: ‘Salih the 
freed slave of al-Taw’amah is an authority, trustworthy.’ I said: ‘Malik did 
not take from him.’ He said: ‘Malik met him after he aged and became 
senile. al-Thawri met him after his senility and heard munkarat from him; 
however, Ibn Abū Dhi'b took from him before his senility. — 

156 al-Ansari, al-Madani; Haram ibn ‘Uthman was not trustworthy, and it 
was previously mentioned in his biography that they (i e. the scholars) _ 
agree concerning his weakness. 

157 Al-Nawawi stated: “This is an explicit statement from Malik did 
whoever he included in his book is trustworthy. So whoever we find in 
his book, we rule them trustworthy with Malik; however, they may not 
be trustworthy with others. [Sharh Muslim 1/120] 
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[86]: al-Fadl ibn Sahl narrated to me: Yahya ibn Ma'in narrated 
to me: Hajjaj narrated to me: Ibn Dhi‘b narrated to us from 
Shurahbil ibn Sa'd,^* and he was accused of lying." 
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[87]: Muhammad ibn ‘Abd Allah ibn Quhzadh narrated to me: I 
heard Abū Ishaq al-Talaqani say: I heard ‘Abd Allah ibn al- 
Mubarak say: “If I had been given the choice between entering 
Paradise and meeting ‘Abd Allah ibn Muharrar,'® I would have 


55 He is Abū Sad al-Khatmi, al-Madani, charge of al-Ansar. Ibn al- 
Madini said to Sufyan ibn ‘Uyaynah: “Shurahbil used to pass verdicts 
(fatawa)?" He said: “Yes, and there was no one more knowledgeable of 
battles and the people of Badr than him, but later he became destitute, 
and the people charged him [with lying].” He related elsewhere from - 
Sufyan: “There was no one more knowledgeable of the people of Badr 
than him, but he became destitute and was afraid that if a person came, 
and he informed him that [the questioner’s] father was not from those 
who witnessed [the battle of] Badr, [the questioner] would not give him 
charity.” 

Ibn Hajr said of him in al-Tagrib: “He was truthful; he changed in his last 
years. He died in the year 123, at nearly one-hundred years of age. 

+? [t has preceded that this took place in the last years of his life after he 
became destitute. 

199 This is due to his great desire to narrate from him. 
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chosen to meet him then enter Paradise. But when I met him, 
animal dung became more beloved to me.” 
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[88]: al-Fadl ibn Sahl narrated to me: Walid ibn Salih narrated 
to us: 'Ubayd Allah ibn 'Amr said: Zayd ibn Abü Unaysah said: 
“Do not take [narrations] from my brother."'*? 
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[89]: Ahmad ibn Ibrahim al-Dawraqi narrated to me saying: 
‘Abd al-Salàm al-Wabist narrated to me: ‘Abd Allah ibn Ja’far 
al-Riqqi narrated to me from ‘Ubayd Allah ibn ‘Amr: “Yahya 
ibn Abii Unaysah is a liar.” 


161 Due to the fact he was weak in Hadith; and the scholars agree with 
Ibn Mubarak concerning his (i.e. ‘Abd Allah ibn Muharrar’s) weakness. 

162 This is because he lied. His brother is Yahya ibn Abū Unaysah al- 
Ghanawi. His biography has come earlier under the narrators who were 


abandoned due to Nakdarah in their narrations. Refer to it for benefit. 


And Allah (%¥) knows best. 
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[90]: Ahmad ibn Ibrahim narrated to me: Sulayman ibn Harb 
narrated to me from Hammad ibn Zayd: *Farqad was 


mentioned to Ayyüb, so he said: “Certainly Farqad is not from 
the people of Hadith.” 
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[91]: ‘Abd al-Rahman ibn Bishr al-‘Abdi narrated to me: “I 
heard Yahya ibn Sa'id al-Qattàn, say that Muhammad Ibn ‘Abd 
Allah ibn Ubayd ibn Umayr al-Laythi'^* was very weak. It was 
said to Yahya: ‘Is he weaker than Ya’qiib ibn ‘Ata? He said: 


“Yes. I did not think that anyone would narrate from 
Muhammad ibn ‘Abd Allah ibn 'Ubayd ibn Umayr.” 


Laas Lal re Y GF s iJ eH cp pd Srey [92] 


165 This is an allusion to his weakness [in Hadith]. 
1^ Al-Makki; it was also said his name was Muhammad al-Muhrim. 
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[92]: Bishr ibn al-Hakam narrated to me: *I heard Yahya ibn 
Sa'd al-Qattàn declare Hakim ibn Jubayr'? and ‘Abd al-A'la'? 
to be weak. And he declared Yahya ibn Müsa ibn Dinar to be 
weak saying his Hadith is like the wind. He declared Misa 
ibn al-Dihqan'^ and ‘Isa ibn Abū ‘Isa al-Madani'9 to be weak, 
saying I heard al-Hasan Ibn ‘Isa say: Ibn al-Mubarak said to me: 
‘If you come across Jarir, record all of his knowledge except 
from three [narrators]. Do not write down his narrations from 
Ubaydah ibn Mu’attib,'” al-Sarri ibn Isma’ll,’”or Muhammad 
ibn Salim!?." 


19 [bn Hajr said in al-Tagrib: “He was weak; charged with Shi'ism. 

'66 Tbn ‘Amir al-Tha'labi, al-Kufi; Ibn Hajr said in al-Tagrib: “truthful, he 
erred [in Hadith].” Muhammad ibn Adam says: “His statement (truthful) 
is clearly open to question, as the majority [of the scholars] hold that he 
was weak.” 

167 This is an allusion to his possessing homing to rely upon, just as the 
wind has nothing to hold on to. And Allah (ffe) knows best. 

168 Ibn Hajr said in al-Tagrib: “He is weak, and he is from those who 
changed." 

169 Al-Hannat al-Ghifari, Abū Misi: it is also said Abū Muhammad. Ibn 
Hajr said in al-Taqrib: “He was abandoned." 

1? Ibn Hajr says in al-Taqrib: “He is weak and changed in his later years. 
171 Ibn Hajr says in al- Taqrib: His Hadith was abandoned. 

172 [bn Hajr says in al-Taqrib: He is weak. 
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Muslim said: What we have mentioned—from the speech of the 
people of knowledge concerning the narrators who were 
accused of lying and their defects—is abundant. The book 
would grow beyond what was intended if we mentioned them 
all. So what we have cited is sufficient for one who understands 
and comprehends the methodology of the people [of Hadith] in 
what they have related and clarified. 


[The scholars] have taken it upon themselves to uncover the 
defects of the narrators of Hadith and to pass verdicts on them 
when asked to do so because of the gravity of the matter ^ since 


13 Muhammad ibn Adam says under the section heading: The 
consensus of the scholars regarding the permissibility of criticizing 
narrators: “Imam al-Tirmidhi says in al-‘Ilal al-Saghir: “Some of those — 
who lack understanding have found fault with the people of Hadith for 
their criticism of narrators. However, we find a number of the Imams of 
the Tabi’n criticizing narrators, from them: al-Hasan al-Basri and 
Tawus, who both criticized Ma’bad al-Juhani. We also find Sa'id ibn © 
Jubayr criticizing Talq ibn Habib; Ibrahim al-Nakha7 and ‘Amir al- 
_ Shabi criticizing al-Harith al-‘Awar. It was also reported that Ayyüb al- 
Sakhtiyani, ‘Abd Allah ibn ‘Awn, Sulayman al-Taymi, Shu’bah ibn al- 
Hajjaj, Sufyan al-Thawri, Malik ibn Anas, al-Awza’, ‘Abd Allah ibn al- 
Mubarak, Yahya ibn Sa'id al-Qartan, Waki’ ibn al-Jarrah, ‘Abd al- 
Rahman ibn Mahdi, et al criticized narrators and ruled them weak [in 
Hadith]. Their purpose in doing this—and Allah (ffe) knows best—was 
to give sincere advice to the Muslims. We do not believe that they did so 
to defame or backbite the people. Rather, we hold that they intended to 
clarify and make known the weak condition of these individuals. This is 
because some of those they disparaged were people of innovation, those 
charged with lying, or those who made heedless or abundant mistakes. 
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So those Imams desired to clarify the conditions of these narrators out of 
love for the Religion...” ['Ilal al-Tirmidhi 1/838] 

Al-Hafiz ibn Rajab said in his explanation of ‘lal al-Tirmidhi: What al- 
Tirmidht intends is to clarify that the speech connected to al-Jarh wa al- 
Ta'dil is permissible. The Salaf of this Ummah and its Imams have 
consensus upon this due to it distinguishing what must and must not be 
accepted from the Sunan. However, some who are ignorant believe that 
this is from impermissible backbiting, but this is not the case. If 
mentioning the shortcoming of a person has a benefit, even if it is 
personal, such as reproaching the false testimony of a witness, then this is 
permissible without question. So that which has a general benefit for the 
Muslims as a whole is permissible for all the more reason. Ibn Aba Hatim 
relates from Bahz ibn Asad: “If a man owed another person ten Dirham 
and denied [owing] it, he (i.e. the lender) could not take it back except 
with two trustworthy witnesses. Allah’s (1:£2) Religion has more right t to 
be taken from the trustworthy.” 

Muhammad ibn Adam says: “The aforementioned speech of the Imams: 
Muslim, al-Tirmidhi, al-Khatib, et al shows the permissibility of 
criticizing narrators; rather, it is obligatory if the people are unaware of 
their condition. This is not considered from impermissible backbiting 
based upon the evidences the [scholars] have cited from the Book and 
the Sunnah, such as Allah’s (££) statement: 
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“If a fasiq comes to you with news, verify it.” - 
[al-Hujarat: 49:6] 


It is also found in His ($c) statement: 
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narrations relate what is permissible and impermissible, a 
command or prohibition or an encouragement or dissuasion. So 
if the narrator is not truthful and reliable, and the one who is 
aware of his condition comes across his report and does not 
clarify it for others who are unaware of his condition, then he 
becomes a sinner for [withholding information], a deceiver of 
the common-folk from the Muslims, since there is no safety 
from some of them hearing these narrations and acting upon 
them, or a portion of them, and perhaps all of these narrations, 
or most of them, are baseless lies. Moreover, the narrations of 
the trustworthy and those whose narrations are accepted are 
more than sufficient, so there is no need to relate from those 
who are not trustworthy or from those whose narrations are 
rejected. 


6O Ks he Bid 
“Take two just witnesses from amongst you." [al-Tallaq: 65:2] 


And His statement: 


“From those who please you from witnesses." [al-Bagarah: 2:282] 


And the fact that a person is trustworthy and pleasing [as a witness] can 
only be established by mentioning their virtues and noble qualities. 
These verses demonstrate what we have mentioned, and a number of 


ahadith which establish this as well. 
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I believe that the majority of those who turn to these weak 
reports and unknown chains of narration and rely upon them 
do so desiring [to show] the common-folk that they possess a 
great number [of traditions]. So it would be said: “How many 
ahadith so and so has collected!” Whoever adopts this 
methodology possesses nothing of knowledge and is more 
deserving of being called an ignoramus than a scholar." 


174 Here he has clarified that the examples of the scholars’ disparaging the 
narrators charged [with lying] and exposing their faults are copious, and 
if he had performed a detailed examination of that, the book would have 
grown too lengthy and went beyond the requested summarization, as he 
clarified in the beginning of the Muqaddimah. However, what he has 
mentioned here is sufficient for those who consider and comprehend the 
methodology of the scholars of Hadith in clarifying the faults and | 
shortcomings of the narrators. 

He went on to clarify that the reason that the scholars obliged themselves 
with disclosing the faults of weak narrators and passing verdicts to 
questioners, considering that the honor of the Muslim is inviolable—like 
his blood—is due to the gravity of what their reports contain. This is 
because  Hadiths establish the Halal (permissible) or Haram 
(impermissible), command the good, forbid the evil, encourage righteous 
deeds and warn against bad ones. These rulings are taken from legislative 
proofs, including Hadith. So if the narrator is not described as upright— 
meaning truthful and reliable—and someone narrates from him knowing 
his weak condition and does not clarify his weakness to those who are 
unaware, then he is sinful for his silence, treacherous to the Muslims. 
This is because it is obligatory upon him to give Nasihah.(sincere advice) 
Imam Muslim has collected the [Prophet’s (Acsa‘lcaif-)] statement: “The 
Religion is sincere advice,” and that is because it is feared that some of 


the people will act upon what they hear of these narrations, or some of 
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them, which emanate from those who have been disparaged; and perhaps 
these [reports] are baseless lies, and due to the many authentic narrations 
that could be used as evidence and acted upon, there is no need for them. 
He then clarified that many knowingly relate weak narrations to the 
people for no other reason than to narrate an abundance of reports to the 
common folk so they will say: “How many are the narrations so and so 
has collected.” So whoever follows this path conveys nothing of 
knowledge and is more deserving of being called an ignoramus than a 
scholar; since, if he was a scholar then he would have conveyed his 


knowledge in accordance with his piety and fear of Allah ($5). 


Allah (jeg) says: 
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“Indeed none fear Allah except His knowledgeable worshippers.” 
[Fatir: 38:25] 


And Allah (ffs) knows best. 
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CHAPTER VI: THE SOUNDNESS OF USING 
MU'AN'AN AHADITH” AS A PROOF WHEN 
THERE IS A POSSIBILITY OF ITS NARRATORS 
MEETING AND WHEN THEY ARE NOT 
MUDALLIS 


Some of our contemporaries, who claim to be from the people 
of Hadith, have spoken about the authentication and 
invalidation of some of chains of narration with that which if 
we ignored it and its evil altogether, it would be a good idea 
and correct action. Since turning away from the rejected 
statement, and refraining from mentioning the one who uttered 
it is safer and more appropriate than alerting the ignorant to 
him. But because we fear evil consequences, and because the 
ignorant may be deluded by newly invented matters and hasten 
to the erroneous belief and rejected statements of those in error, 
we see exposing their statements and refuting their speech, to 
the appropriate degree, as more beneficial for the common folk 


75 The word „e is used in connected chains of narration as well as those 


that are disconnected, so it neither signifies a joined or broken chain of — 
transmission; rather, it is used in either case; however, it is most often 
found in disconnected chains and with the of the people of Tadlis and 
Irsal. Al-Imam al-Khatib al-Baghdadi said: “The saying of the scholar of 
Hadith, “So and so related to us” is of a higher degree than his saying: 
“So and so related to us on the authority of so and so” since is quite often 
used in Tadlis. | 
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and having a more praiseworthy outcome—if Allah (ge) 
wills 176 | 


The one whose poor understanding we mentioned previously 
claims that every chain of narration that contains the wording: 
*So and so narrated from so and so," and it is well known that 
the two [narrators] both lived during the same era, possibly met 
and related directly from one another—though there is no 
definitive proof of this—cannot be used as a proof until he finds 
[evidence] that [the two] met at least once or more in their time 
or narrated directly from one another. What we have described 
is an established proof with the scholars, but with him it is 
Mawgiif (suspended) until he finds [evidence] of them relating 
[narrations], a few or many, from one another directly." 


176 He has clarified that some of his contemporaries—from those who 
claim knowledge of Hadith, but are not from its people—have ruled 
[some] chains to be authentic and others weak with speech that does not 
deserve to be mentioned and circulated; rather, what is more appropriate 
is that it is avoided because avoiding falsehood is more fitting to prevent 
its circulation and to avoid its narrator's mention, so the ignorant are not 
alerted to him. However, when he feared evil consequences, as the 
ignorant are commonly deluded by newly invented matters and hasten 
to the creed of those who fall into error, he believed that uncovering the 
corruption of this person's statement and refuting it, accordingly, was 
more beneficial to the people, and thus he praised the outcome. 

77 He made a false statement because, for the most part, the word “claim” 
is used in connection to falsehood. Al-Azhari stated: ‘The word ‘claim’ is 
mostly used for that which is doubtful.’ Some say it is an allusion to 
lying. Al-Marziiqi said: ‘It is mostly used for that which is false or 
doubtful.’ | 
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This statement, may Allah (fsfs) have mercy upon you, in 
criticism of authentic chains of narration, is an innovated 
statement for which its author has no predecessor nor support 
from the people of knowledge. What is widely held by the 
scholars of narration, past and present, is that every trustworthy 
person who narrates from one who is like him, with the 
possibility that they met and heard from one another due to 
them being from the same era, even if there is no report 
verifying this, their narration is established, and [accepting it as 
a] proof is obligatory, unless there is clear evidence that the 
narrators did not meet one another. But as for the matter that is 
unclear, with this aforementioned possibility, then the narration 
is accepted.'” 


178 With this speech, he refuted the one who invented this saying: “That 
which this fabricator has come with from criticism of authentic chains of 
narration” is speech that he has innovated and created; he was not 
preceded by anyone from the earlier scholars nor supported by the later 
people of knowledge. They are in agreement that every trustworthy 
narrator who relates a Hadith from one similar to him, with the 
possibility of the narrator meeting his Shaykh and hearing the report 
from him direcdy—since they are contemporaries who had the 
opportunity to meet, even if we do not have verifiable proof of that 
meeting and recording [of the Hadith] from them in that there is no- 
report clarifying this—this Hadith is accepted and is an established proof 
unless there is clear evidence that indicates that this narrator did not meet 
his source or record from him; at that point the [chain of] narration 
would be disconnected, but as for when the matter is vague, as 
previously explained, with the possibility of the two meeting and 


recording from one another, then the report is considered connected 
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It is said to the one who invented this saying, or the one who 


defends it, you have said that the report of a single trustworthy 


[narrator] from another single trustworthy [narrator] is a proof 


that must be acted upon. Then you added a condition that: “[It 


is not accepted] until there is evidence that they met at least 
once and heard a report from one another [directly].” So do you 
find this condition you have invented related from anyone 
whose word is recognized? If so, bring a proof for your claim. 


If he claims that this condition of accepting reports was stated 
by one of the scholars of the Salaf, then proof of this is sought 
from him. But he, nor other than him, will ever find proof. And 
if he claims that there is evidence to support this, then it is said 
to him: “What is your evidence?” So if he responds: “I said it 
because of what I found from narrators, past and present, 
narrating ahadith from one another even though they didn’t 
actually meet or hear from one another [directly]. So when | 
noticed that they considered narrations like this to be Mursal 
(broken)—and Mursal is not a proof with the people of 
knowledge—it caused me search for evidence that every 
narrator heard directly from the person he related from. So if I 
verify that they heard [from one another directly], even if only 
one narration, then everything they relate after that from one 
another is authentic with me. But if I am not able to find that, 
then I do not accept the report as a proof due to the possibility 
of Irsal (a break) in the chain.” 


unless and until there comes clear cut evidence to contradict that and 
establish its disjunction. 
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So it is said to him: “So if the reason you are grading the report 
weak and abandoning it as evidence is the possibility of Irsal (a 
break) in the chain, then this would necessitate that you grade 
any chain of narration that is Mu’an’an weak until you find 
evidence that all its narrators heard [from one another directly] 
from beginning to end." 


179 With this speech, he has continued to refute the claimant who 
invented [this statement] saying that if he possesses evidence for his 
innovation, then we request from him to produce it. If he says: ‘I only 
said this because I found that the early and later scholars of Hadith 
allowed a narrator to report from a person he never saw or heard from 
directly. This is nothing except Irsal, and the principle with the people of 
Hadith is that the Mursal is not a proof due to disjunction [in the chain]. 
Therefore, when I saw this, I searched for proof of every narrator 
relating direcdy from his source—even if only once. So if I discovered 
this, it established everything he (the narrator) related from [his source]; 
however, if I did not discover anything from this, I ceased acting upon 
that Hadith. 

This is a summary of what this claimant used as evidence, as indicated by 
the author (Muslim) here. The author then refuted him saying: “If the 
reason for your rejection of the report is the possibility of Irsal, this 
would mean that you could not accept any Hadith unless you established 
that each person in the chain heard directly from their source from 
beginning to end. This would necessitate that you reject every Mu’an’an 


chain of narration. 
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This is like the Hadith that has reached us by the chain of 
Hisham ibn 'Urwah on the authority of his father" on the 
authority of ‘A‘ishah (gesis). We know with surety that Hisham 
heard directly from his father and that his father heard directly 
from ‘A‘ishah (gais), just as we know that ‘A‘ishah (excites) 
heard directly from the Prophet (Acsa‘eaij). So it is possible, 
since Hisham did not say in the narration on his father: “I heard 
[from my father],” or “He informed me,” that there is another 
person between him and his father, and he did not hear the 
[narration] from him directly, so he narrated them Mursal and 
did not ascribe it to the one he actually heard it from. And this 
is also possible with Hisham and his father and with his father 
on ‘A‘ishah (zai), and every chain of narration that does not 


specify that the narrator heard directly from his source. 


Even if it is known in some reports that the narrators heard 
from one another directly, it is still possible for them to narrate 
the Hadith through an intermediary who actually heard it, then 
sometimes skip [the intermediary] and not name him, and other 
times name the intermediary and avoid Irsal. 


That which we have mentioned concerning this is well known 
in Hadith and from the action of the trustworthy scholars and 


. Imams of the people of knowledge. We will mention a number 


of their narrations as a proof for this, Allah (jg) willing. 


19? Urwah ibn Zubayr ibn al-‘Awam ibn Khuwaylid ibn Asad, Abū ‘Abd | 
Allah al-Madani. Ibn Hajr says about him in al-Taqrib: "He is 
trustworthy, a well-known scholar of F igh.” 
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From this that Ayyüb al-Sakhtiyani," Ibn al-Mubarak,'^ 
Waki,? Ibn Numayr,""et al, narrated from Hisham on the 
authority of his father on the authority of ‘A‘ishah. She said: “I 
used to perfume the Ihram (pilgrimage cloak) of the 
Messenger of Allah (Acsafesifi)"° with the best scent I could 
find.” 


Layth ibn Sa'd," Dawid al-Atar," Humayd ibn al- 
Aswad, Wuhayb ibn Khalid * and Abū Usamah™ all narrated 


181 He is Ayyüb ibn Abi Tamimah Kaysan, Abū Bakr al-Basri; 
trustworthy, reliable, an authority, from the devout worshippers of the 
great scholars of Figh. | 
182 He is ‘Abd Allah, the Imam, the ak en authority; Abū ‘Abd al- | 
Rahman al-Marwazi. 

183 He is Ibn al-Jarrah ibn Malih, Abū Sufyan al-Kifi; the Imam, the 
authority. 

184 He is ‘Abd Allah ibn Numayr al-Hamdani al-al-Kufi; trustworthy, 
reliable. 

185 This is a proof of the desire to apply perfume when intending to 
adorn the Ihram and evidence that there is no harm if the scent lingers 
after adorning the Ihram. It is only prohibited to perfume after putting 
on the Ihram garb. This is the position of the major body of the scholars. 
186 In this is the legislative proof for a woman serving her husband, and it 
is what is correct from the statements of the scholars. | 
187 Collected by the author (Muslim) here and in al-Hajj (no. 1189, 1191 
and 1192). It is also collected by al-Bukhari in al-Ghusl (no. 267, 270 and 
281), in al-Hajj (no. 1538 and 1539) and in al-Libas (no. 5918). 

188 Tbn ‘Abd al-Rahman al-Fahmi, Abū al-Harith al-Misri; the Imam, 
well-known authority. 
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this Hadith from Hisham who said: ‘Uthman ibn "Urwah 
reported to me from "Urwah on the authority of ‘A‘ishah 


g 


(Gak) from the Prophet (zafe). 


Hisham narrates from his father on ‘A‘ishah (Gais): “If the 
Prophet (izjdeftz) made I’tikaf’” in the mosque he would lay 
his head on me, and I would comb [his hair] while I was on my 
menses.” Malik ibn Anas narrated the same on al-Zuhri on 


Amrah on ‘A‘ishah (Gaiss) on the Prophet (Azeite). ” 


' He is Ibn ‘Abd al-Rahman, Abū Sulayman al-‘Abdi al-Makki. Ibn 
Hajr says in al-Taqrib: “Trustworthy; It has not been authentically 
established that Ibn Ma'in spoke about him.” 

1? Tbn al-Ashqar, al-Basri, Abū al-Aswad al-Karabisi. Ibn Hajr says: “He 
is truthful; he errs infrequently.” 

7?! [bn flan al-Bahili, Abū Bakr al-Basri. Ibn Hajr says: “Trustworthy, 
reliable; however, he changed somewhat in the last years of his life.” 

5? He is Hammad ibn Usamah ibn Zayd al-Qurashi; trustworthy, 
reliable. | 

13 To seclude oneself in the masjid for the purpose of worship. 

Bint ‘Abd al-Rahman ibn S'ad al-Ansariyyah, al-Madaniyyah. Ibn 
Ma'in said: “Trustworthy, an authority." 

7? In summary, what the author is alluding to in this example is that al- 
Irsal is present with those who have met; rather, even from those who 
have heard an abundance of narrations from a person, since ‘Urwah, who 
heard a large number of narrations directly from ‘A’ishah, made Irsal in 
this narration, deleting the intermediary, ‘Amrah, between him and 
‘A’ishah (Ga). So this establishes that hearing a narration from a 
person directly does not prevent the possibility of Irsal. If this is the case, 
then there is no difference between this and two contemporaries who 
possibly met and heard directly from one another. 
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Al-Zuhri and Salih ibn Abü Hasan both narrate it from Abi 
Salamah on ‘A‘ishah, “The Prophet (Acse‘ctii) used to kiss me 
when he was fasting.” Yahya ibn Abi Kathir said about this 
narration of kissing: Abū Salamah reported to me that "Umar 
ibn ‘Abd al-‘Aziz related to him that 'Urwah related to him that 
‘A‘ishah (ails) related to him that the Prophet (zaseo) 
used to kiss"? her while he was fasting.'^" 


Ibn "Uyaynah and others narrated from "Amr ibn Dinar, from 
Jabir that he said: “The Messenger of Allah (zsef) fed us 
horse meat’ and prohibited us from eating the meat of the 
donkey'?.7" Hammad Ibn Zayd narrated it from 'Amr on 


vis Muhammad ibn Adam says: “What is correct is the position of the 
major body of the scholars from the permissibility of the one who is 
fasting to kiss with the proof of this Hadith, unless the person fears he 
will break his fast. And Allah (£z) knows best.” 

197 The narration of al-Zuhri and Salih ibn Abi Hassan is collected by 
Ahmad in his Musnad (6/256). As for the narration of Yahya ibn Abi 
Kathir, it is collected by Muslim (3/137) and al-Nasa’7i (2/202) 

198 Muhammad ibn Adam says: “It becomes clear from what has preceded 
that the major body of scholars hold it permissible to eat horse meat due 
to the clear evidences. And Allah (ffe) knows best what is correct. 

19 Muhammad ibn Adam says: “It becomes clear from what has preceded 
that the major body of scholars that the meat of the domestic donkey is _ 
impermissible is correct due to the many authentic Hadiths, some of 
which have been mentioned. Those who permit it do not have a valid 
proof to rely upon. And Allah ($222) knows best what is correct. 

200 As for the report of Sufyan ibn ‘Uyaynah, it is collected by al- 
 Humaydi in his Musnad (no. 1254) and al-Tirmidhi in his Jami’ (no. 
1793). al-Tirmidhi says: “This Hadith is Hasan Sahih. It is narrated by 
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Muhammad ibn ‘Ali on Jabir (edits) from the Prophet 
(eiie). There are many narrations like these, and what we 
have mentioned is sufficient for those who possess 
understanding. | 


If the possibility of Irsal is the reason the one we described 
previously rejected the Hadith, then this necessitates that he 
abandon the narrations of one who it is known heard directly 
from his source, unless there is [clear] proof in the narration. 
We explained previously that the Imams related reports 
sometimes with Irsal without naming the one they heard it 
from directly, and sometimes they would name him connecting 
the chain the way they originally heard it, as we have explained. 


We do not know of anyone from the scholars of the Salaf who 
investigated the authenticity of the chains, and their 
weaknesses, scholars such as Ayyüb al-Sakhtiyani, Ibn 'Awn, 
Malik ibn Anas, Shu'bah ibn al-Hajjaj, Yahya ibn Sa'id al- 


Hammad ibn Zayd from ‘Amr ibn Dinar from Muhammad ibn ‘Alt on 
the authority of Jabir; and the narration of Ibn ‘Uyaynah is sounder. I 
heard Muhammad (i.e. al-Bukhari) say: ‘Sufyan is superior to Hammad 
ibn Zayd in memory.’ As for the narration of Hammad ibn Zayd, it is 
collected by al-Bukhari in his Sahih in al-Maghazi (no. 4219) and in al- 
Dhaba’ih (no. 5520 and 5524). 

Muhammad ibn Adam said: “You have learned that the report of 
Hammad is preponderant; therefore, Imam al-Bukhari collects it in his 
Sahih. So al-Tirmidhi citing his statement: ‘Sufyan is superior to 
Hammad ibn Zayd in memory’ does not necessitate his preponderance in 
this narration, as indicated by his action in his Sahih. And Allah Ue $e) 
knows best." 
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Qattan, ‘Abd al-Rahman ibn Mahdi and those who followed 
them from the people of Hadith, who searched for this in the 
chains of narration in the manner of the claimant we described 
earlier. | 


The only time they searched for proof that narrators heard from 
one another directly was if a narrator was known for Tadlis 
(concealment) in Hadith. At that point, they would search to 
. make certain he heard his narrations directly and examine what 
came from him in order to negate the Tadlis. 


Whoever sought this from other than the Mudallis, as this 
claimant has, then we have not heard that from any of the 
scholars we named or those we did not. 


From [the examples of] this is that ‘Abd Allah ibn Yazid al- 
Ansari, who saw the Prophet (Acsacaij), narrated from | 
Hudhayfah and from Abū Mas'üd al-Ansari a narration 
connected to the Prophet (Azje(tz), and there is no 
confirmation in his narration that he heard directly from them, 
and we have not recorded any reports that ‘Abd Allah ibn Yazid 
ever spoke directly with Hudhayfah and Abū Mas'üd or that he 
saw them. | | 


We have not heard from past scholars or our contemporaries 
that they considered these two reports of which ‘Abd Allah ibn 
Yazid narrated from Hudhayfah and Abū Mas'üd, to be weak; 
rather, these chains, and what resembles them, are considered 
authentic with those we have met from the scholars of Hadith, 
and they held the view that what came by way of them from 
Sunan and Athar must be adhered to and implemented. 
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This claimant mentioned that [the chain] is weak until 
confirmation is found that the narrators heard from one another 
directly. If we were to go and count the reports that are 
considered authentic with the people of knowledge, which 
would be weak according to this claimant, we would not be 
able to enumerate them all. But we wanted to bring a small 
number by way of example for what we excluded. 


There is Abū 'Uthman al-Nahdi,”and Abū Raf?’ al-Sa‘igh,”” 
who are from those who lived during al-Jahiliyyah (pre-Islamic 
times of ignorance) and accompanied the Companions of the 
Messenger of Allah (125 4&2) from the people of Badr^? and 
so on. They narrated reports, even from Abū Hurayrah, Ibn 


‘Umar (Exis), et al, and both of them have related a hadith 


t. 5)" 


from 'Ubayy Ibn Ka’b (edits) on the authority of the 


ry 


%1 He is ‘Abd al-Rahman ibn Mahdi; Mukhadram (one who lived during 
Jahiliyyah and Islam but never met the Messenger of Allah); he was 
trustworthy, reliable and a devout worshipper. He was known by his 


-agnomen (Kunyah). He died in the year 95, reaching the age of 130. 


22 Al-Madani; he settled in al-Basrah. 
25 The companions who were present at the Battle of Badr. 


_ As for the Hadith of Abi ‘Uthman from Ubayy (ze), it is collected 


by Muslim in his Sahih in the book al-Masajid and Mawadi’ al-Salah: It is 
also authentically reported in the Sahih of Muslim on the authority of 
Ubayy ibn Ka'b (a5) who said, There was a person among al-Ansar 


J whose house was situated at the farthest end of al-Madinah, but he never 


missed a prayer with the Messenger of Allah (Az54e5i2). The narrator 
said: ‘We felt pity for him and I said to him: ‘O, so and so, had you 
bought a donkey; it would have saved you from the burning sand and 
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4 


Prophet (zako). We have not heard in any narration that 
the two saw "Ubayy (eal) or heard anything from him. 

Abū ‘Amr al-Shaybani, from those who lived during al- 
| Jahiliyyah and reached adulthood during the time of the Prophet 


G 


(icrai), and Abū Ma’mar ‘Abd Allah ibn Sakhbarah both 


would have saved you from the reptiles of the earth.’ He said: ‘Listen! By 
Allah, I do not like my house to be situated by the side of Muhammad’s 
house. I took him to the Prophet of Allah and informed him about [these 
words]. The Prophet (Acsa:éaij-) called him, and he repeated the same 
words he had said to me and added that he wanted a reward for his steps. 
Upon this, the Prophet of Allah (Zzje55&2) said: ‘Indeed you will gain 
the reward for which you hope.” 

As for the Hadith of Abū Rafi’ on the authority of Ubayy (Zeiítsz), it is 
collected by Ahmad in his Musnad. He said: “The Messenger of Allah 
(iraki) used to make ‘T'tikaf in the last ten days of Ramadan. 
However, he traveled one year and did not make T'ikaf. The coming 
year he made ‘T'tikaf twenty days. It is collected by Abi Dawid in his 
Sunan in Kitab al-Sawm (no. 2107), Ibn Majah in Kitab al-Siyam (no. 
1760) and al-Hakim in al-Mustadrak (1/439) | 
205 Şad ibn Tyas, Abū ‘Amr al-Shaybani, from the major Tabi’n. 
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related two reports"? from Abū Mas'üd al-Ansari (adits) on the 


- 


Prophet (ázat). 


Ubayd Ibn "Umayr^" related a hadith*” from Umm Salamah 


* 


(gadis), wife of the Prophet (izafi), from the Prophet 


2% As for the two narrations of Abi ‘Amr al-Shaybani: First, what has 
been collected by Muslim in his Sahih on the authority of Abū ‘Amr al- 
Shaybani: “A man came to the Messenger of Allah and said: ‘My mount 
has died so carry me with you.’ He said: ‘I have nothing.’ A man said: ‘O 
Messenger of Allah, I can direct him to someone who can carry him.’ 
The Messenger of Allah (zeit) said: “Whoever directs to good is 
rewarded like the one who did the good.” [See Sahih Muslim (2/364) in 
Kitab al-Jihad, Abū Dawid (5/116) in Kitab al-Adab and al-Tirmidhi 
(5/41) in Kitab al-‘Ilm] 

The second: “A man brought a haltered camel and said, *O Messenger of 
Allah, this is for the Sake of Allah.’ The Messenger of Allah (zoe) 
said: ‘For this you will have seven hundred camels on the Day of 
Resurrection.” [See Sahih Muslim (4/113), al-Nasa't in al-Mujtaba (6/49) 
in Kitab al-Jihad and Ahmad in his Musnad (4/121)] 

207 Tbn Qatadah ibn Sa'id ibn ‘Amir al-Laythi, Abū ‘Asim al-Makki 

8 Umm Salamah (Qá) reported: When Abū Salamah died I said: ‘I 
am a stranger in a strange land. I shall weep for him in a manner that 
would be mentioned. I made preparation for weeping for him when a 
woman from the upper side of the city came there who intended to help 
me (in weeping). She happened to come across the Messenger of Allah 
(Acsi) and he said: ‘Do you intend to bring the devil into a house 
from which Allah has twice driven him out? I (Umm Salamah), 
therefore, refrained from weeping.” [See Sahih Muslim with al-Nawawi's 
explanation (2/635) in Kitab al-Jana'iz.] 


151 


(istik). He was born in the time of the Prophet 


(isse). 


Qays ibn Abū Hazim,""who lived in the time of the Prophet — 
(izradio), related three narrations"" from Abū Mas'üd al- 
Ansari (xá) on the Prophet (Izsdexijez ). 


cry 


209 His name is Husayn ibn ‘Awf, Abū ‘Abd Allah al-Kafi. 

79 First: The Messenger of Allah (Acssieti{) pointed with his hand 
towards Yemen and said: Iman is Yemeni, but sternness and mercilessness _ 
are the qualities of those who are busy with their camels, where the two 
horns of Satan will appear. Such qualities belong to the tribe of Rabi’ah 
and Mudar.” [Collected by al-Bukhari in Bad’ al-Khlaq (6/403) and 
Muslim in al-Iman (2/218)] 

Second: Narrated Ibn ‘Umar: The Prophet (Acsa‘eaif) said: “The sun 
and the moon do not eclipse due to the death or life (i.e. birth) of 
anyone; rather, they are two signs amongst the signs of Allah. When you 
see them offer the prayer.” [al-Bukhari in al-Kusif (3/611) and Muslim 
(2/218)] | 

Third: “A man came and said: "O Messenger of Allah! I keep away from 
the morning prayer because so-and-so (Imam) prolongs it too much.” 
The Messenger of Allah (zaf) became angry, and I had never seen 


^c 


him angrier than he was on that day. The Prophet (Acssieaifi) said: “O 
people! Some of you make others dislike the prayer, so whoever becomes 
an Imam, he should shorten the prayer, as behind him are the weak, the 


old and the needy." 
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‘Abd al-Rahman ibn Abū Layla," who memorized [ahadith] 
from ‘Umar ibn al-Khattab (sails) and comp ed ‘Ali 
(xis), related a hadith” from Anas Ibn Malik (zziz). 


Rib? ibn Hirash^? related two Hadiths?* from ‘Imran ibn 
Husayn from the Prophet (45:52), and one hadith from Abii 
Bakrah from the Prophet (zafi), and Rib7 heard from ‘Ali 
ibn Abū Talib (edits) and narrated from him. 


211 His name is Yasar, and it is said Yalal. He is from the reliable scholars 
of Figh from the Tabi'in. | 

^? Anas bin Malik narrated that Abii Talhah told Umm Sulaym to 
prepare some food for the Prophet... He says later: *Then the Messenger 
of Allah said something [to bless the food] and then said: *Admit ten 
(men)." So they were admitted, ate their fill and went out. The Prophet 
then said: “Admit ten [more].” They were admitted, ate their full, and 
went out. He then again said: “Admit ten more!” They were admitted, 
ate their fill, and went out. He admitted ten more, and so all those people 
ate their fill, and they were eighty men.” [Collected by Muslim in Kitab 
al-At'imah (no. 3802)] 

7? Abū Maryam al-‘Absi al-Kūfi; trustworthy worshipper, Mukhadram. 
7^ First is the Hadith collected by al-Nasa'i in ‘Amal al-Yawm wa al-Layl 
(1/548) Where the Prophet (<s.cea{k-) said to Husayn: “Say: O Allah, 
forgive me for what I have done in private and in public; what I have 
done mistakenly, what I have done wittingly or unwittingly.” 

Second: What has been collected by al-Nasa7i in al-Kubra (4/47) from the 
narration of ‘Imran ibn Husayn that the Prophet (Ife) said: “I am 
going to give this standard to one who loves Allah and His Messcnee 
Or he said: “One who Allah and His Messenger love.” 
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Naf? Ibn Jubayr ibn Mut'im^? related a hadith^^from Abū 

Shurayh al-Khuza' (zaks) on the Prophet (Azs). Al- 

degna ibn Abü ‘Ayyash”” related three ahādīth” from Abu 
a'id al-Khudri (edits) on the Prophet (áz iý). 


215 [bn ‘Adiyy ibn Nawfil, Abi Muhammad al-Madani. 

216 What is collected by Muslim in his Sahih in al-Iman that the Prophet 
(icsi) said: “Anybody who believes in Allah and the Last Day 
should not harm his neighbor, and anybody who believes in Allah and 
the Last Day should entertain his guest generously and anybody who 
believes in Allah and the Last Day should talk what i is good or keep 
quiet." 

77 al-Zuragiy al-Ansari, Abū Salamah al-Madani. Ibn Hajr said: “He is 
trustworthy.” 

713 First: Abū Sa'id al-Khudri (eai¢5) related that he heard the Messenger 
of Allah (zaif) say: “Whoever fasts one day for Allah’s Sake, Allah 
will keep his face seventy years’ distance away from the Fire.” 

Second: “There is a tree in Paradise [which is so huge that] if a rider 
travels in its shade for one hundred years, he would not be able to cross 
it...” | 
Third: What is collected by Muslim in Kitab al-Iman from Abi Sa'id al- 
Khudri said that the Messenger of Allah (Ics i») said: “Amongst the 
inhabitants of Paradise, the lowest in rank will be the person whose face 
Allah would turn away from the Fire towards the Paradise and make a 
shady tree appear before him. He would say: O my Lord! direct my steps 
to this tree so that I [should enter] its shade...” 
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Sulayman ibn Yasar^" related a hadith” from Rafi’ ibn Enid 


(zás) on the Prophet (zko). 


Humayd ibn ‘Abd al-Rahman al-Himyari™ relates some ahadith 
from Abū Hurayrah (zís) on the Prophet (zae). So all 
of these Tabiin whose narrations we have mentioned from 
those companions, there has not been preserved confirmation 
that they heard [the narrations directly] or that they met in any 
report that has reached us. 


They are considered authentic chains with the people of 
knowledge. We do not know of them ever grading anything 
from them weak or seeking in them proof that the narrators 
heard from one another, as long as there was a possibility [of 
meeting] due to them living during the same era. 


This view of the one who invented this saying is too 
insignificant to turn to and mention, since it is a newly 
invented statement that no one has stated from the past scholars, 
and those who came after them rejected it, so there is no need 
for us to refute it with more than what we have mentioned, 


219 a]-Hilali, Abū Ayyüb, and it is said Abū ‘Abd al-Rahmaan and also Abi 
‘Abd Allah al-Madani. Ibn Hajr said in al-Tagrib: “Trustworthy, noble, 
one of the seven scholars of Figh from the head of the third.” 


720 What is collected by Muslim in Kitab al-Iman on the authority of 


Tamim al-Dari (xed) that the Prophet (fzx) said: “The Religion 
is Nasihah." We x "To whom?" The Prophet (zs fedi) said: “To 
Allah, His Book, His Messenger and to the leaders of the Muslims and 
their common folk." | 

?^ Al-Basri; Ibn Hajr said: “He is trustworthy, a scholar of Figh. 
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since that is the worth of the statement and the one who said it. 
And Allah’s Aid is sought in refuting that which has opposes the 
way of the scholars, and upon Him we depend. All praise is due 
to Allah alone and the prayers and peace be upon our Prophet 


Muhammad (Asada), his Family, and his Companions 
Az Ai - ). 


$9509 caca 
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Glossary 


Ayah: (pl. ayat) “sign,” a verse of the Qur'an. 

Ahad: a narration which is narrated through one chain only. 
Ahādīth: see hadith. 

‘Alayhi al-salàm: May Allah (5g) protect and preserve him. It 
is said after the name of a Prophet of Allah or after the name of 
an Angel. | 

‘An‘anah: Every chain of narration containing “so-and so on 
the authority of so-and-so.” This wording does not explicitly 
state that the narrator heard directly from his source. 


Ansar: Helpers; the Muslims of al-Madinah who supported the 


Muslims who migrated from Makkah. 
‘Arsh: Throne of Allah(e). 

Ast: the afternoon Prayer. 

Awliya‘: see Wali. 


B 


Bid‘ah: Heresy (any innovatory practice). 

Burāq: An animal bigger than a donkey and smaller than a 
horse on which the Prophet (Sissa) went for the 
Mi raj. 


D 


Dai: One engaged in da‘wah, caller. 
Da if: A weak, unauthentic narration. 
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Da'wah: Invitation, call to Allah (ge). — — 
Din: a completed way of life prescribed by Allah ($$). 
Dhikr: (pl. adhkar) remembrance of Allah (jg) with the heart, 


sayings of the tongue and actions of our limbs. 
F 


Fahish: One who speaks with evil or obscene speech. 

Fard Kifayah: A collective obligation - if fulfilled by a part of 
the community, then the rest are not obligated. 

Fatwa: (pl. fatawa) A religious verdict. 

Fagih: A Scholar who can give religious verdicts. 

Figh: Islamic jurisprudence, understanding. 

Fitnah: (pl. fitan) Trials, persecution, conflicts and strife among 
the Muslims. 

. Fitrah: the natural disposition that one is born upon. 


G 


Ghuluww: Going to an extreme. 
Ghusl: A ceremonial bath necessary for the one who is in a state 
of Janabah (ritual sexual impurity). 


H 


Hadith: (pl. ahadith) the saying, actions and eee | 
accurately narrated from the Prophet (s ). 

Halal: Lawful. 

Hanif: Pure Islamic Monotheism (worshiping Allah alone and 
nothing else). 

Haram: Unlawful and forbidden. 
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Hasan: fine, good; a term used for an authentic hadith, which 
does not reach the level of Sahih. 

Harj: Killing. 

Al-Harüriyyah: a special unorthodox religious sect that 
branched off from the Khawarij. 

Hijrah: Migration from the land of Shirk to the land of Islàm. 
Hukm: A judgment of legal decision (especially of Allah). 


I 


Tbadah: worship, worship of Allah ($zz). 

Ihsan: Worshipping Allah as though you see Him. However, 
since you cannot see Him, then know that He sees you. 

Ijma‘: A consensus, a unified opinion of Scholars regarding a 
certain issue. 

Ijtihad: exertion of effort; the process of arriving at a reasoned 
decision by a Scholar on an issue. 

Ikhtilat: The deterioration of a narrator's mental faculties due to 
disease, old age, loss of the narrator's books etc. 

Imam: A leader; a leader in Prayer, knowledge in figh, leader of 
a state. _ 
Iman: faith, to affirm all that was revealed to the Prophet (1). 
Irja‘: See Murji‘ah. 

Irsal: A narration where a Tabi’ states, “The Messenger of Allah 
(saffe) said or did such and such,” without mentioning the 
intermediary between him and the Prophet. — 

Isnad: the chain of narrators linking the collector of the saying 
to the person quoted. 

Istikharah: a Prayer consisting of two units (rak‘ah) asking Allah 


* 


(jeg) for guidance. 
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Istiwa: ascending; the ascending of Allah (f+) above the 
Throne (in the manner that befits His Majesty). 


J 


Janabah: A state of a person after having sexual intercourse or 
sexual discharge. 

Janazah: (pl. jana‘iz): Funeral. 
. Jihad: striving, struggling to make the Word of Allah (¥) 
supreme. 
Jumu‘ah: Friday. 
Jinn: invisible creation, created by Allah (jg) from smokeless 


fire. 


Junub: a person who is in the state of janabah. 
K 


Ka bah: a square stone building in al-Masjid al-Haram (the © 
great mosque in Makkah which Muslims go to for pilgrimage 
and to which all Muslims direct their face in Prayer). 
Al-Kaba‘ir: The major sins. 

Khariji: (pl. Khawarij): Those who declared that a Muslim 
becomes a disbeliever due to committing a major sin alone. 
Khalifah: (pl. khulafa‘): the head of the Islamic government to 
whom the oath of allegiance is given. | 
Khilafah: an Islamic state. | 
Khutbah: (person khatib), religious talk (sermon). 

Kufr: (person "n act of disbelief in the Religion of Islam. 
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M 


Madhhab: The position, view or opinion of a Muslim Scholar 
or school of Islamic Jurisprudence. 

Makrüh: Something that is not approved of, undesirable from 
the point of view of Religion, although not punishable. 
Manhaj: A way; method; methodology. 

Marfü': A raised; a narration attributed to the Prophet 

(Gs e). 

Masjid: A mosque. 

Mawbiqat: great destructive sins. 

Mudallis: one who practises Tadlis. 

Mufti: one who gives fatawa. 

Muhajir: (pl. muhajirün, muhajirin) one who migrated from the 
land of the disbelievers to the land of the Muslims for the sake 
of Allah ($z£z). 

Muhaddith: scholar of the science of hadith. 

Mujahid: (pl. mujahidin): a Muslim fighter in Jihad. 

Mujtahid: Someone who is qualified to pass judgment using 
ijtihad. 

Mukhadram: Those who lived during al-Jahiliyyah and after the 
Prophet’s (45.464) mission but never met him. They are also 
from those who either met him before the Revelation or met 
him afterward as disbelievers and accepted Islam subsequent to 
his death. 

Munkar: Rejected; a narration which is inauthentic itself and 
contradicts and authentic narrations. | 
Muaallid: one who practices taglid. 

Marfu': That which has been attributed to the Messenger of 
Allah (zsak) from his statements, actions and allowances. 
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Mushrik: (pl. mushrikün) polythesists, pagans and disbelievers in 
the oneness of Allah (gs) and His Messenger (zie). 
Mustahabb: Recommended; an action if left not punishable and 
if done it is rewardable. 

Muttaqün: People who are pious. 

Mutawatir: a hadith which is narrated by a very large number 
of reporters, such that it cannot be supported that they all 
agreed upon a lie. 

Muwahhid: (pl. muwahhidün) one who unifies all of his 
worship and directs it to Allah ({¢g<) alone. 

Mawdi‘: Fabricated; spurious; invented (narration). 

Mawqüf: stopped; a narration from a Companion, which does 
not go back to the Prophet (izafe). 

Mawsül: Connected; a continuous isnad that can be narrated 
back to the Prophet (Acsa‘leaifs). 


N 


Nafilah: (pl. nawafil) Optional act of worship. 
Nakarah: See Munkar. — 

Niyyah: An intention from the heart. 

Nusuk: A sacrifice. 


Q 


Qadar: Divine pre-ordainment; that which Allah ($2) has 
ordained for His creation. 

Qiblah: The direction the Muslims face during Prayer. 
Qiyas: Anological deduction of Islamic laws. New laws are 
deduced from old laws based upon similarity between their 
causes. | 
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Qunüt: Devotion; a special supplication while standing in the © 
Prayer. | 

Quraysh: One of the greatest sees in Arabia in the pre-Islamic 
period of Ignorance. The Prophet Pe belonged to this 
tribe. 


R 


Rafidi: This is the correct title for the extreme Shi‘ah; those who 
bear malice and grudges against the noble Companions to the 
extent that they declare them to be apostates. They also hold 
that the Qur'àn which the Muslims have is neither complete nor 
preserved from corruption. 

Raj'ah: The false belief of the Rafidah that ‘Ali (zais) is above 
the clouds and none of them will follow any of his offspring 
until a caller from the heavens, i.e. ‘Ali (zs) announces, 
‘Follow so and so.’ 

Ramadan: The ninth month of Islamic calendar, in which 
Muslims observe fasting. - 


3 


 Sababah: Muslims who met the Prophet (1z5e5t2) believing in 


him and died believing in him. 

Sahih: Authentic, the highest rank of classification of authentic 
ahadith. 

Salaf, Salaf al-Salih: The pious predecessors; the Muslims of the 
first three generations: the Companions, the successors and their 
successors. 

Salafi: one who ascribes oneself to the Salaf and follows their 
way. 
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Sirah: The life story of the Prophet (Acsasleaif). 

Shari‘ah: The divine code of law in Islam. 

Shawwal: The month after Ramadan. 

Shaytan: Satan. | 

Shi‘ah: (see Rafidi) A collective name for the various sects 
claiming love for Ahl al-Bayt. | 

Shirk: Associating partners with Allah directly or indirectly in 
| Worship; compromising any aspects of Tawhid. 

Sürah: A chapter of the Qur'an. 

Sunnah: Example, practice; the way of life of the Prophet 
(Iced t), consisting of his words, actions and silent 
approvals. The Sunnah is contained in various ahadith. 


T 


Tabi't: (pl. cabi'in) the generation after the Companions of the 
Prophet (ise). 

Tadlis: When a narrator relates on the authority of someone he 
has heard narrations from directly something that he did not 
hear directly hear from him, giving the impression that he 
heard this narration from him as well. 

Tadlis al-Taswiyyah: When a narrator narrates on his Shaykh, 
who is trustworthy, but removes a weak narrator between his 
teacher and the weak narrator’s teacher, giving the impression 
that all of the transmitters in the chain are trustworthy. 

Tafsir: explanation of the Qur'an. 

Taghit: Anything that is worshiped other than the real God 
(Allah) (i.e. false deities). 

Tahajjud: Voluntary, recommended Prayer between the 
compulsory Prayers of ‘Isha‘ and Fajr. 
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Takhrij: It is to reference a hadith to its sources and analyze i its 
chains of narration. 

Taqlid: Blind following; to follow someone's opinion 

- (madhhab) without evidence. 

Taqwa: Acting in obedience to Allah ($$), hoping for His 
mercy upon light from Him and taqwa is leaving acts of 
disobedience, out of fear of Him, upon light from Him. - 
Tarjamah: Notes about a reporter of hadith. 

Tawaf: The circumambulation of the ka bah. 

Tawhid: Islamic Monotheism; the Oneness of Allah (1z£«). 
Believing and acting upon His Lordship, His rights of Worship 
and Names and Attributes. 


U 


Uhud: A well-known mountain in al-Madinah. One of the 
greatest battles in Islamic history came at its foot. This is called 
Ghazwah Uhud. 

‘Ulama‘: (singular: alim) scholars. 

Umm: Mother of, used as an identification. 

~ Ummah: Nation, the Muslims as a whole. 

Umrah: A visit to Makkah during which one performs the 
tawat around the Ka bah and the Sai between al-Safa and al- 
Marwah. It is called the lesser Hajj. 

Usül: The fundamentals. 


W 


Wahyi: The revelation or inspiration of Allah ius ýe) to His 
Prophets. 
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Wahdah al-Wujüd: The heretical belief that everything in 
existence is Allah (ffe). This deviant belief is held by many 
Süfis. | 

Wakil: Disposer of affairs. 

Witr: Odd; the last Prayer at the night, which consists of odd 
number of raka‘at (units). 

Walimah: The wedding feast. 

Wasilah: the means of approach or achieving His closeness to 
Allah (jee) by getting His favors. 

Wudü*: An ablution (ritual washing) that is performed before 
Prayer and other kinds of worship. 


Y 


Yaqin: Perfect and absolute faith. 
Yathrib: One of the names of al-Madinah. - 


Z 


Zakat: Charity that is obligatory on everyone who has wealth 
over and above a certain limit over which a year has passed 
(2.596 of saved wealth). | 
Zakat al-Fitr: An obligatory charity by the Muslims to be given 
to the poor before the Prayer of ‘Id al-Fitr. 

Zamzam: The sacred water inside the haram (the grand 
mosque) at Makkah. 

Zanadiqah: An atheist, a heretic. 
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